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Abstract: The hook Fath al-Mun‘im Syark Sahih Muslim by Misa Syahin Lasyin is one of
the contemporary Hadith commentary books. This rescarch aims to discuss the commentary
book, starting from the question: what is the portrait of the book Fath al-Mun’im as a
contemporary Hadith commentary book. This rescarch is qualitative in naturc. It is
catcgorized as library rescarch or literature study. with the primary source being the book
Fath al-Mun‘im. The rescarch was conduected using a content analysis approach, which
involves an in-depth digcussion of the content of the book Fath al-Mun‘im: a quick overview
of the entirc book and a carcful reading of sclected random chapters. The results of this
rescarch indicate that the portrait of the book Fath al-Mun‘im as a contemporary Hadith
commentary book is reflected in its commentary subject matter that follows current trends,

its well-organized and systematic structure, and its diverse methods and approaches.
Keywords: Fath Mun‘im; Hadith commentary; Musa lasyim; Sahih musiim.

Abstrak: Kitab Fath al-Mun'im Svarh Sahth Muslim karya Musa Syahin Lasym adalah di
antara kitab syarah hadis kontemporer. Penclitian ini bertujuan membahas kitab syarah
tersebut, berangkat dari pertanyaan: bagaimana potret kitab Fath al-Mun’im schagal kitab
syarah hadis kontemporer. Jenis penelitian ini adalah penclitian kualitatif. Penclitian ini
dikatcgorikan library rescarch atau penelitian kepustakaan, sumber primernya adalah kitab
Fath al-Mun'im. Penclitian dilangsungkan dengan pendckatan content analysis atau analisis
isi, vakni pembahasan mendalam terhadap isi kitab Fath al-Muntm; membaca cepat secara,
keseluruhan dan membaca cerinat bab tertentu vang dipilih sccara random. Hasil penelitian
ini menujukkan bahwa potret kitab Fath al-Mun’in schagai kitab syarah hadis kontemporer
tercermin dari objek syarahnya yang mengikuti tren, sistematikanya yang runut, rapi, dan

baku, serta metode dan pendekatannya yang beragan.

Kata Kunci: Fath mun‘im; musa lasyin; Salih muslim; syarah hadis kontcmporer.
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1. Introduction

One of the most noteworthy collections of Hadith for the Muslim community is Imam
Muslim bin al-Hajjaj’s Sahth Muslim (200-261 H}, alongside other significant Hadith
collections, particularly the al-Kutub al-Sittah which includes Musnad Ahmad, Sahih
al-Bukhari, Sahth Muslim, Sunan Abi Dawud, Sunan al-Nasal, and Sunan Ibn Majah.
Sahih Muslim is frequently ranked second after Sahih al-Bukhari, although some
scholars have considered them equally significant, and a few have even prioritized
Sahith Muslim. Nevertheless, the prevalent perspective tends to favor Sahih al-Bukhari,
a viewpoint held by the majority of scholars. However, nearly all scholars, if not all,
unanimously concur that both of these books are the most authentic Hadith collections
following the Quran. Each of these two Sahih books possesses distinctive strengths
regarding their research methodology and organizational structure.

The Muslim community’s attention, encompassing both the general populace and
scholars, remains steadfastly directed towards Sahih Muslim. While it has garnered
considerable appreciation and acclaim, criticisms have also been voiced concerning this
Hadith collection. Numerous works have emerged in response to and as expressions of
the community’s dedication to Sahth Muslim, especially during the 7th century Hijri,
known as ‘ahd al-syarh wa al-jam’ wa al-takhrij wa al-bahs (the era of codification,
criticism, and research). During this period, scholars exhibited their creative
scholarship, drawing from the Hadith literature written since the 2nd-hth centuries
Hijri. This creativity led to the development of various models of books, including
mukhtasar (summary), Sharh (explanation), mustakhraj (quotation), and mufahras
(index) (Ismail 1991). Sahih Muslim certainly received attention within this scholarly
milieu.

Notably, written works in the form of explanations have been produced from the
classical era to contemporary times, resulting in numerous commentary books on Sahih
Muslim (Al-Zahrani 2012; Al-Nurustani 2007). The most renowned and widely
referenced commentary book for Sahih Muslim is al-Minhaj Sharh Sahih Muslim bin
al-Hajjaj by Imam al-Nawawi (631-676 H). Al-Minhaj, also recognized as Sharh al-
Nawawi ‘Ala Sahth Muslim, is acclaimed by scholars and Hadith researchers as the
most exemplary classical commentary on Sahth Muslim, particularly in terms of its
comprehensive coverage and methodical compilation (Rahayu 2020). As for
contemporary commentary on Sahth Muslim, in addition to the book Fath al-Mulhim
bi Sharh Sahth Muslim by Syibbir Ahmad al-"Usmani al-Duyaubandi {1305-1369 H),
there is also the book Fath al-Mun‘im Sharh Sahth Muslim by Misa Syahin Lasyin
(1338-1430 H). The latter book serves as the focal point of this study.

The author’s motivation for the examination of Misa Lasyin’s work, Fath al-

Mun‘im, is underpinned by several compelling factors. Primarily, this commentary
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stands out for its contemporary methodological approach, specifically in terms of its
systematic structure. The qualifications of the author, encompassing expertise in
Hadith, the Arabic language, Quranic interpretation (mufassir), and Islamic
jurisprudence, have profoundly influenced the style, content, and substance of this
commentary. Second, the substantial dedication, seriousness, and the author’s
extensive knowledge are evident in the sheer magnitude of the work, spanning ten
voluminous volumes and spanning a quarter of a century, approximately 25 years, to
complete. Third, Fath al-Mun‘im by Musa Syahin Lasyin remains a relatively
unexplored territory indeed, to the author’s knowledge, it has not been subject to
scholarly scrutiny. This is in stark contrast to Fath Mulhim by al-Duyaubandi, which
was published considerably earlier than Fath al-Mun‘tm (Lasyin 2002).

Sagir's observations emphasize the considerable interest among Indonesian
academics in the field of Hadith commentaries (Sagir 2017). Darmalaksana’s findings
reveal that among 37 thesis titles from the Department of Hadith at the Faculty of
Ushuluddin at UIN Sunan Gunung Djati Bandung between 2015 and 2016, 16 of them
centered on Hadith commentaries as their research subject (Darmalaksana 2020a).
This indicates that the topic of Hadith commentaries garners attention from nearly
half of the academic community, particularly at Sunan Gunung Djati Islamic State
University Bandung, regardless of the quality of research outcomes. The author’s
conjecture is that the relatively straightforward nature of this research field, coupled
with well-defined research material, might explain why a substantial number of
students choose Hadith commentaries as their research subject.

Nevertheless, studies focused on contemporary commentary books remain
relatively scarce (Darmalaksana 2020a), including the investigation of Fath al-Mun‘im
Sharh Sahih Muslim by Musa Syahin Lasyin. To the author’s best knowledge, no
dedicated research has probed into the depths of Fath al-Mun‘im by Misa Lasyin.
Consequently, this research endeavor introduces a novel perspective and enriches
scholarly knowledge, especially within the domain of Hadith commentaries. The
research’s primary objective is to scrutinize this specific Hadith commentary,
commencing with the fundamental question: what characterizes Fath al-Mun‘lm as a
contemporary Hadith commentary book? The research aims to unravel the book’s
methodology, spanning from the techniques employed in its composition to the
methods and approaches utilized. Through this inquiry, the distinct features of Fath
al-Mun‘tm as a contemporary Hadith commentary book will become evident.

This research embarks on an extensive exploration of contemporary Hadith
commentary, with a specific focus on the elucidation of Fath al-Mun‘im crafted by
Miusa Lasyin. To ensure the effectiveness and rigor of this scholarly inquiry, a robust
research methodology has been meticulously designed, encompassing the following key
procedures:

Literature Review. The research commences with a comprehensive and

systematic literature review. This review encompasses the realm of Hadith

Hashallalt Bin Ja'Tar & Sudirnian Suparmin/ Portvait of contemporary hadith connnentary book: A study of thie book fath al-

winn i svarh sahth mustm by msa syehm lasvin



Dhivovaly: Jurual Studi Thun Hadis 8, 1 (2023): T18-140) 121

commentary, with an emphasis on Sahith Muslim and its diverse commentaries,
spanning both classical and contemporary exemplars. This scholarly exercise serves as
the foundational bedrock for comprehending the existing scholarly landscape within
this domain.

Data Collection. A meticulous process of data collection is employed to procure
primary sources pertinent to Fath al-Mun‘im authored by Miusa Lasyin. This phase
entails the acquisition of physical copies of the commentary, in addition to pertinent
publications and resources related to the esteemed author and his literary contribution.

Content Analysis. The heart of this research is content analysis, serving as the
predominant research approach. This methodological framework is characterized by
its comprehensive and systematic scrutiny of Fath al-Mun‘im. It is through this lens
that we seek to unravel the intricacies of the commentary’s methodology, structural
underpinnings, and its multifaceted approach to the commentary of Hadith.

Comparative Analysis. In tandem with content analysis, a comparative analysis
will be conducted. This analysis involves a judicious examination of Fath al-Mun‘m
in juxtaposition with other renowned Hadith commentaries, embracing both the
classical and contemporary spheres. This juxtaposition will provide invaluable insights
into the distinctive attributes that characterize Miusa Lasyin’s maghum opus.

Author Profiling. Author profiling stands as a pivotal component of this research.
It is imperative to delve into the qualifications, educational background, and expertise
of Musa Lasym. This in-depth exploration encompasses his mastery of Hadith,
proficiency in the Arabic language, prowess as a Quranic interpreter {mufassir), and
his acumen in Islamic jurisprudence. Such profiling will furnish essential context for
comprehending the nuances and stylistic elements embedded within the commentary.

Data Synthesis. A meticulous synthesis of the data gathered, the results of
content and comparative analvses, is undertaken to craft a comprehensive tapestry of
Fath al-Mun‘tm as a contemporary Hadith commentary. This synthesis will
encapsulate critical insights into the commentary’s distinctive methodological
framework, systematic structure, and innovative approaches.

Contribution to Scholarship. The research findings will be conveyed in a scholarly
narrative that underscores the substantive contribution this study offers to the field of
Hadith commentaries. Special emphasis will be placed on the novelty of this research,
rooted in the paucity of existing studies pertaining to Fath al-Mun‘tn. This research
has the potential to significantly enrich the academic comprehension of this specific
realm of scholarship.

Through these meticulously planned and executed research procedures, the study
endeavors to cast a focused and illuminating spotlight on Fath al-Mun‘tm by Miusa
Lasyin, bringing to the fore its distinctiveness as a contemporary Hadith commentary.

Hashallalt Bin Ja'Tar & Sudirnian Suparmin/ Portvait of contemporary hadith connnentary book: A study of thie book fath al-

winn i svarh sahth mustm by msa syehm lasvin



Dhivovaly: Jurual Studi Thun Hadis 8, 1 (2023): T18-140) 122

2. Result and Discussions
Historical Development of Hadith Commentary and its Methodology

The scholarly tradition of Hadith commentary, characterized by the meticulous effort
to discern the meaning and intent behind the utterances of the Prophet Muhammad,
guided by proficiency in the Arabic language and a profound comprehension of Sharia
principles, traces its origins back to the era of the Prophet Muhammad and his
esteemed companions (Mukhtar 2018; Hariono 2019; Al-Shufidi 2015; Bazmuzil 2008).
This scholarly practice is inextricably linked to the pivotal role that Hadith plays
within the legal framework of Islamic jurisprudence, spanning theological beliets, legal
precepts, ethical conduct, and moral principles {Al-Albani 2005). Hadith, as an
elucidating complement to the Quran, imparts a functional and practical dimension to
Islamic law. Without the guidance of Hadith, the Islamic community would encounter
considerable challenges in translating the predominantly abstract and overarching
directives contained within the Quranic text {Ali and Himmawan 2019).

Unsurprisingly, the scholarly interest in Hadith commentary took root in the
early days of Islam, during the lifetime of the Prophet Muhammad and his companions
(Anshori 2017). This interest becomes evident when examining Hadiths that
incorporate foreign or enigmatic terms, often baffling the companions. In such
instances, the Prophet Muhammad himself provided clarification. For example, the
terms al-wahn and al-ruwaibidah are instructive. Narrations featuring these terms
recount the companions’ direct inguiries regarding their meanings. The Prophet
Muhammad’s elucidation revealed that al-wahn conveys an affection for worldly
pleasures and a repulsion for death, while al-ruwaibidah signifies a person who displays
imprudence in public affairs (Al-Shufidi 2015; Bazmuzil 2008).

During these formative years, unencumbered by the constraints of time and
space, the process of uncovering and deciphering the meanings of Hadiths posed no
significant challenges. This was due to the availability of direct confirmation from the
Prophet Muhammad himself, the foremost authority on the intent behind his teachings
and actions. However, it is essential to acknowledge that the number of Hadiths
containing comprehensive explanations of foreign terms, as exemplitied above, was
relatively limited. The companions naturally sought clarification only for what eluded
their understanding, and such instances were infrequent. This situation persisted
through the eras of the Tabi‘in (followers of the companions) and the Atba’ al-Tabi‘in
(followers of the Tabi‘in ). This chronological context explains the relatively delayed
emergence of Hadith commentary literature, often referred to as syarah. This delay
can be attributed, in part, to scholars initially directing their efforts towards
codification (tadwin), as well as the perception that the imperative for commentary
(syarah) was not particularly pressing (Fatah 2020; Al-Shufidi 2015).

Nevertheless, it is crucial to emphasize that the era of Hadith codification did

not signify a complete absence of scholarly interest in researching and composing
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Hadith commentaries. Some scholars contend that the evolution of Hadith commentary
is intricately linked to the period of Hadith codification (Survadilaga 2020). An
illustrative example can be found in Imam Malik’s work, al-Muwatta, the earliest
systematically organized collection of Hadith that has reached us. Since its initial
publication up to the present day, al-Muwatta has consistently garnered significant
scholarly attention. This is most notably observed through the numerous commentaries
(syarah) produced on this work. Among the earliest surviving commentaries on al-
Muwatta is Tafsir Gartb al-Muwatta, authored by ‘Abd al-Malik bin Habib al-Sulam
al-Andalust (d. 238 AH). The title itself underscores that this commentary exclusively
addresses foreign terms found within al-Muwatta (Al-Shufidi 2015). This revelation
underscores the profound influence of garib al-hadith works, composed since the 2nd
century Hijri, on the development of Hadith commentary, due to the close
interconnection between the two (Al-Shufidi 2015; Zahrah 2020; Suryadilaga 2020).

In the fourth century of the Islamic calendar, the field of Hadith commentary
underwent significant transformation, leading to the emergence of well-structured and
comprehensive works in this discipline. Notably, the earliest extant work of Hadith
commentary is Tahzib al-Asar wa Tafsll al-Ma’ant al-Sabit ‘an Rasulillah min al-
Ahbar, authored by Ihn Jarir al-Tabar (d. 388 AH). This seminal work, as implied by
its title, was dedicated to the explication of the meanings inherent within Hadiths.
Subsequent generations of Hadith commentators found inspiration in this foundational
work, employing its insights as they crafted their own commentaries. Tahzib al-Asar
al-Tabart paved the way for subsequent works, such as Ma’alim al-Sunan (a
commentary on Sunan Abu Dawud) and A’lam al-Hadis {a commentary on Sahth al-
Bukhart) by al-Khattab1 {d. 388 H). Following al-Khattabr’s contributions, numerous
volumes of Hadith commentary began to prolitferate. Notably, the Hadith collections
that garnered the most attention from scholars in terms of commentaries were the
kutub al-sittah, encompassing the six canonical Hadith collections, namely Sahih al-
Bukhary, Sahth Muslim, Sunan Abr Dawud, Sunan al-Tirmidzi, Sunan al-Nasa’l, and
Sunan Ibn Majah, These collections are considered the standard references for the
Muslim community at large, with Sahih al-Bukhari and Sahith Muslim holding
particular prominence (Al-Shufidi 2015).

Turning to the methodology of Hadith commentary, its evolution can be
categorized into two distinet periods: the classical period, spanning from the 650s to
the 1250s, and the modern period, which extends from the 1250s to the present day.
During the classical era, Hadith commentary predominantly adhered to three distinct
methods: firstly, the ijmalr method, characterized by concise and comprehensive
explanations of Hadiths; secondly, the tahlill method, involving a meticulous and
analytical examination of each Hadith, scrutinizing them word by word in the sequence
presented within the original Hadith collections; and thirdly, the mugaran method,
which encompassed comparative analysis, comparing individual Hadiths or the

perspectives of specific scholars and ultimately arriving at synthesized conclusions or

Hashallalt Bin Ja'Tar & Sudirnian Suparmin/ Portvait of contemporary hadith connnentary book: A study of thie book fath al-

winn i svarh sahth mustm by msa syehm lasvin



Dhivovaly: Jurual Studi Thun Hadis 8, 1 (2023): T18-140) 124

lending strength to one viewpoint {Muhtador 2018; Burhanuddin 2018). Examples of
works employing the ijmali method include ‘Aun al-Ma’bud Syarh Sunan Abr Dawud.
Likewise, renowned works following the tahlili method include Fath al-Bari Syarh
Sahih al-Bukhari, authored by al-Hafiz Ibn Hajar al-‘Asqalant, and ‘Umdah al-Qarr
Syarh Sahth al-Bukhari by Badrud-Din al-‘Aint (Al-Shufidi 2015). Furthermore, the
prevailing approach to commentary during this era was predominantly characterized
by linguistic, normative theological, and textual paradigms (Sagir 2017; Fauzi 2018).
Conversely, the modern period, extending from the 1250s to the present, has
witnessed a rapid evolution in the methodology of Hadith commentary, marked by the
prominence of the maudia‘r (thematic) approach. This approach has significantly
dominated the landscape of Hadith commentary in contemporary times. The maudii‘t
method entails the selection of specific themes that hold contemporary relevance or
pressing urgency, aligning with the demands of the modern age. Hadith pertaining to
or interlinked with these chosen themes are systematically collected and subjected to
meticulous critical analysis (Ira 2019). This approach adopts a contextual framework
and embodies a multidisciplinary perspective, drawing from a spectrum of social and
humanistic disciplines, including sociology, anthropology, psychology, history, politics,
and more (Muhtador 2018; Darmalaksana 2020b; Fauzi 2018). Eminent scholars, such
as Muhammad ‘Usman Najati, have integrated psychological methodologies into their
examination of Hadith, culminating in works like al-Hadith al-Nabawi wa ‘Ilm al-Nafs.
Furthermore, figures like Zaglul al-Najjar have consistently approached Hadith
through the lens of scientific methodologies, resulting in a plethora of works, some of
which have been translated into English and French, such as Min al-T"jaz al-"Tlm 1 al-
Sunnah, among others. The emergence of these substantial works on Hadith
underscores the central role of Hadith in various facets of human existence.

The Intellectual Biography of Musa Svahin Lasyin

Musa Syahin Lasyin, a contemporary scholar-academic, has left an indelible mark on
the realm of Hadith commentary through his magnum opus, Fath al-Mun‘im Syarh
Sahith Muslim. He came into the world on the 16th of Rajab in the year 1338 H,
corresponding to the 6th of April in 1920 AD. His birthplace was the serene village of
Asnet, nestled within the precincts of Benha Center, in the QQalyubia Governorate of
Egypt. Regrettably, historical records remain meager regarding his familial lineage,
and some sources hint at the possibility of him growing up in relative obscurity
(masturah al-hal). Nonetheless, one fact remains unequivocal: from a tender age, Musa
Lasymm embarked on his educational journey, memorizing the Quran in the local
Kuttab, often frequenting Sayyidi Salim’s Library, which happened to be his maternal
grandfather’s domain, all under the watchtful guidance of his elder brother. His formal
schooling, spanning elementary and secondary levels, took root at the esteemed al-
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Azhar school, culminating in his graduation, which opened doors for further scholarly
pursuits at the Faculty of Islamic Studies at al-Azhar University {Al-Jawadi 2021).

In the year 1946 AD, Musa Lasvin successfully attained his undergraduate degree
(licence). Subsequently, he embarked on a quest for knowledge, undertaking a master’s
program within the Faculty of Arabic Language, a voyage that culminated in
graduation during the year 1948 AD, simultanecusly earning him a teaching certificate.
Upon this academic milestone, Musa Lasyin made a deliberate choice to not
immediately dive into the doctoral realm. Instead, he opted to dedicate a significant
portion of his life to teaching Quranic exegesis (tafsir) and Hadith at al-Azhar school.
This educational sojourn spanned nearly two decades, a period encompassing the years
from 1948 to 1965. Only in the twilight of his teaching career did Miusa Lasyin decide
to embark on the doctoral path within the Faculty of Islamic Studies, with a
specialization in QQuranic exegesis and Hadith, ultimately achieving this academic
pinnacle in 1965. This transformative juncture marked the commencement of his
tenure as a lecturer at the esteemed Faculty of Islamic Studies at al-Azhar University,
a role assumed in 1965. Over the vears, he ascended the academic hierarchy, attaining
the esteemed position of a full professor within the Department of Hadith.
Subsequently, he assumed the mantle of head of the Hadith department, culminating
in his tenure as the dean of the faculty from 1971 to 1982, Hence, Musa Lasym stands
as a testament to scholarly maturity, epitomizing excellence in Quranic exegesis and
Hadith education and pedagogy (Al-Jawadi 2021).

Upon scrutiny of his voluminous body of work, it becomes apparent that Musa
Lasyin’s scholarly prowess and expertise, especially in the domain of Hadith, are
unquestionable. His notable contributions in the field of Hadith encompass works such
as al-Minhal al-Hadis fi Syarh Ahadis al-Bukari, Fath al-Mun‘im fi Svarh Sahih
Muslim (comprising an impressive ten volumes), Tahqiq wa Ta’lig Sahih Muslim
(spanning five volumes), the result of a collaborative endeavor with his student Ahmad
‘Umar Hasyim, Taisir al-Bukhart (comprising three volumes), and Sahih al-Bukhart fi
Nazam Jadid (encompassing four volumes), a project co-authored with his grandson
Amam Miusa Lasyin and Doctor Hissah al-Suwaidi from Qatar. Furthermore, Misa
Lasyin has produced al-Mausii’ah al-Mukhtasarah 1i al-Ahadis al-Nabawiyyah,
published under the aegis of the High Council for Islamic Affairs, a comprehensive
work that traverses the disciplines of Hadith, Sunnah, and Jurisprudence, among
others. Notably, he has also authored several works that underscore his proficiency in
QQuranic studies, including Taisir Tafsir al-Nasafi T al-Qur’an al-Karim (comprising a
monumental fifteen volumes) and al-La’i al-Hissan f1 ‘Ulim al-Qur’an, to name but a
few (Al-Jawadi 2021).

Analysis of the Book Fath al-Mun‘im Syarh Sahih Muslim
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The opus titled Fath al-Mun‘im stands as a magnum opus, significantly elevating Musa
Lasym’s standing as a contemporary luminary in the sphere of Hadith. However, this
work transcends being merely a testament to his mastery in the realm of Hadith. It
also serves as a testament to his profound erudition in the domains of Quranic exegesis,
the Arabic language, and Islamic jurisprudence, aspects we shall expound upon
imminently. Fath al-Mun‘lm represents the culmination of unwavering dedication
exhibited by Musa Lasyin. He invested a staggering twenty-three years meticulously
shaping this literary masterpiece, all while juggling the rigors of an exigent academic
schedule and a bustling academic life (Lasyin 2002).

What spurred Musa Lasyin to embark on the composition of Fath al-Mun‘in
Syarh Sahth Muslim? In his preface to the first edition (Mugaddimah al-Thab’ah al-
Ula) of this book, Miisa Lasyin delineates his motivations (Lasyin 2002):

ST LS 8 bl CalaT (o 8)lizes He gazma 75 § o Laodl] Ll (389 02 oy ]
L3l alal) b gerud el Jasiall 75l Egus dlanyl g dud cglis Cousd

2oyl
Subsequently, Allah bestowed upon me the opportunity to contribute to the
explication of a curated selection of Hadiths from al-Bukhart in my book, ‘al-
Minhal al-Hadis.” Herein, 1 elucidated nearly 4,000 Hadiths with a simple and
accessible commentary tailored to the level of secondary school students at al-

Azhar.
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Indeed, T engaged in profound contemplation, spurred by the multitude of
entreaties from both scholars and students of Hadith. The notion of continuing my
exposition of al-Bukharm’s Hadiths in a congruous style and manner strongly
beckoned. Nevertheless, an alternative idea took hold, particularly after I assumed
the role of a lecturer in Quranic exegesis and Hadith at the Faculty of Islamic
Studies at al-Azhar University. It came to my attention that the curriculum
included the Hadith from Sahih Muslim, a book that had not received
commensurate commentary as al-Bukhari, None of the works produced by scholars

could satiate the thirst of knowledge seekers or quench the enthusiasm of
enthusiasts. I keenly sensed the students’ yvearning for a commentary attuned to
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their level, one that could serve as a resource to navigate their academic

assignments and complement their interactions with their professors.
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In light of these circumstances, I expeditiously present my commentary on the
book of Sahih Muslim in a work I have entitled ‘Fath al-Mun‘tm.” I have carefully
devised a methodology and structure for this endeavor, ardently hoping that Allah
SWT will guide my path in its creation, rendering it valuable. Indeed, He is All-

Hearing and Ever-Responsive.

The statement above elucidates Miuisa Lasyin’s perception that the scholarly
attention given to Sahih Muslim was not as exhaustive as that bestowed upon Sahih
al-Bukhari, particularly in terms of comprehensive commentary. Consequently, Musa
Lasvin, who originally intended to provide a comprehensive commentary for Sahih al-
Bukhari—complementing his prior commentary work, ‘al-Minhal al-Hadis,” which
exclusively explicated select Hadiths from Sahih al-Bukharr revised his course to
undertake the commentary of Sahith Muslim. Furthermore, immersed in the academic
milieu on a daily basis, Musa Lasyin perceived the existing commentaries on Sahih
Muslim to be inadequate as instructional materials for students., As we will explore
later, Musa Lasyin’s work, ‘Fath al-Mun‘tm,” indeed proves to be a fitting academic
reference, particularly within the domains of the Arabic language, jurisprudence,
exegesis, and Hadith, owing to its substantial content in these areas and its meticulous,
systematic writing style, akin to academic lecture materials (Lasyin 2002).

This exposition illuminates the origins and driving force behind Musa Lasym’s
monumental work, ‘Fath al-Mun‘tm Svarh Sahth Musiim.” It transcends the sphere of
Hadith and delves into the realm of pedagogy and education, thereby addressing a

significant gap within the academic landscape.

Writing Technique

Musa Lasyin’s writing technique in the composition of the book Fath al-Mun‘tm is
meticulously elucidated in the Preface of the First Edition (Mugaddimah al-Thab’ah
al-Ula) (Lasyin 2002):

To begin with, concerning the organization and categorization of Hadiths into
specific chapters, Musa Lasyin notably diverged from the sequence found in Sahih
Muslim. Hadiths that exhibited variances in textual expressions were amalgamated
into a single composite Hadith, a judgment solely determined by Musa Lasyin himself,
based on his conviction that these variations essentially represented the same
underlyving Hadith. Subsequently, these amalgamated groups of Hadiths were subjected
to explication. Musa Lasyvin held the view that Imam Muslim, within his Sahth, often
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repeated Hadiths due to disparities in their transmissions. These disparities
encompassed additions, omissions, alterations, or variations in specific words or
phrases. Furthermore, Musa Lasym observed that in certain chapters, different
Hadiths were congregated despite their discrepancies. He cited, as an example, the case
of the Hadith of Mu’az bin Jabal while riding with the Prophet Muhammad (peace be
upon him). This particular narration pertained to the rights of Allah upon His servant
and the rights of the servant upon Allah. In Sahih Muslim, this Hadith was grouped
within the same chapter alongside the Hadiths of Abu Hurairah, Anas bin Malik,
‘Ubadah bin al-Samit, and others. The chapter was titled Man lagiva Allah bi al-iman
wa huwa galr svak fih dakhala al-jannah wa hurrima ‘ala al-nar. Musa Lasym opted
to segregate these individual narrations and authored distinct chapter introductions
that directly encapsulated the essence of each Hadith. For instance, the Hadith of
Mu’az, which in Sahih Muslim followed the Hadith of Abu Hurairah, was repositioned
to the forefront in Musa Lasymn’s arrangement. In the initial edition, this approach
was implemented in numerous instances, and in the second edition, Musa Lasym
reverted to alignh the order of the Hadiths with that found in Sahith Muslim.
Nevertheless, the case of the aforementioned Hadith of Mu’az remained largely
unaltered from its original presentation.

Secondly, pertaining to the numbering of chapters and Hadiths, Masa Lasyin
methodically assigned sequential numbers to each chapter, commencing from the
inaugural Chapter No. 1, designated as bab al-tman bi al-qadr (kitab al-iman), and
concluding with Chapter No. 808, which was labeled bab kitab al-tafsir (kitab al-
tafsir). The original text of Sahth Muslim did not encompass chapter titles (tarjamah
al-bab). The segregation of Hadiths and the provision of chapter titles, in conjunction
with the numbering system, were originally introduced by Imam al-Nawawil in his
commentary, al-Minhaj (Rahayu 2020). Musa Lasym, however, did not invariably
adhere to the chapter titles proposed by al-Nawaw1; rather, he frequently composed
his own chapter introductions, as alluded to in the initial point. Concerning the
numbering of Hadiths, Musa Lasyin assigned sequential numbers spanning from the
beginning to the culmination, initiating with Hadith No. 1 {kitab al-tman bab al-Tman
bi al-gadr) and concluding with the final Hadith No. 6571 (kitab al-tafsir). This
enumeration encompassed not only the principal Hadiths within each chapter but
extended to narrations that featured variations, additions, omissions, or modifications
in the primary text, even if such changes consisted of but a solitary sentence.
Narrations in Sahth Muslim that solely detailed the chain of narrators without
incorporating the text itself or declared that the text was entirely identical to a
preceding narration were exempted from receiving new numerical designations. In
implementing this numbering system, Musa Lasyin adhered to the numerical scheme
established by Muhammad Fu’ad ‘Abdul-Baqi, which was founded on A. J. Wensinck’s
work, al-Mu’jam al-Mufahras Ii Alfaz al-Hadith.
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Thirdly, with regard to the chain of narrators (sanad)} in Hadiths, in the initial
edition of Fath al-Mun‘tm, Musa Lasyin exclusively cited the names of the companions
(al-rawt al-a’la) using the preposition ‘an (.} without providing the comprehensive
chain up to Imam Muslim’s teacher (al-rawi al-adna). Instead, Miusa Lasyin
concentrated his attention on the discussion of the content and substance of the
Hadiths. Even within the confines of the predefined subheadings, which served as a
structural template for all commentaries in each chapter, Musa Lasyin’s expositions
are notable for their remarkable depth and detail. In the second edition of the book,
this writing approach remained unaltered, except for the inclusion of the complete
chain of narrators for each Hadith, presented as footnotes. Musa Lasyin’s intention
was to provide valuable insights to readers, particularly experts in the field of Hadith.
The citation of the complete chain maintained the original wording and structure,
except for the primary narrator {al-rawi al-a’la), for whom the preposition ‘an {¢e} was
consistently employed.

Fourthly, in terms of the presentation structure, Musa Lasym organized his
commentary into three subcategories: (1} al-Ma’'na al-‘Am (General Meaning), in
which he provided a comprehensive overview of the Hadith in clear and accessible
language, targeting both the general audience (al-‘ammah) and scholars {al-khassah);
(2) al-Mabahis al-‘Arabivyvah (Arabic Language Discourses), featuring an in-depth
exploration of the meanings of words and phrases in the Hadith from the perspective
of Arabic language, primarily catering to students of Arabic grammar and rhetoric;
and (3) Figh al-Hadis (Hadith Jurisprudence), where Musa Lasyin delved into the legal
implications and rulings of Islamic law inherent in the discussed Hadith. This was
achieved through an examination of relevant narrations as corroborative evidence,
accompanied by a comprehensive analysis of scholars’ opinions and critiques of those
opinions, whether they received support or counterarguments. In cases where the Figh
al-Had1$ section contained extensive and intricate explanations, it was followed by the
subsection Ma Yustafadu min al-Hadis (Benefits from the Hadith}, offering concise

and straightforward statements that directly pointed to the key conclusions.

Meihods and Approaches

In order to conduct a more in-depth analysis of Musa Lasyin’s methodology in his
work Fath al-Mun‘im, a case study will be employed, focusing on the section pertaining
to fasting, specifically the merits of the month of Ramadan, encompassing Hadiths
numbered 2173-2175 {Volume [V, pages 485-490). The selection of this case study was
conducted in a randomized manner but with deliberate consideration, guided by the
author’s belief that the Hadiths within this section are indicative of Musa Lasymn’s
overall approach in his commentary. This approach primarily centers on aspects of

grammar and Islamic jurisprudence, as we shall explore in the following presentation
(Lasyin 2002):
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Firstly, Musa Lasyin assigns a title to the chapter, in this instance, Bab
Keutamaan Bulan Ramadhan (Chapter on the Merits of the Month of Ramadan),

followed by a detailed exposition of the Hadiths contained within this chapter.
obaey i Jund 0(297)
Chapter on the Merits of the Month of Ramadan
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2173 — Narrated by Abu Hurairah (may Allah be pleased with him): The Messenger
of Allah {peace be upon him) proclaimed, When Ramadan arrives, the gates of
Paradise swing open, the gates of Hell are firmly shut, and the devils are bound in

fetters.
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2174 — Narrated by Abu Hurairah (may Allah be pleased with him): He related,
The Messenger of Allah (peace be upon him) conveyed, “When Ramadan dawns,

the doors of mercy are flung open, the gates of Hell are firmly barred, and the
devils are securely fettered.’

U5 13) oy dde <l Lo il Jgaoy JUB U5 die <l g Byaya o (22775 -
Aoy Oliaa,y
2175 — Narrated by Abu Hurairah (may Allah be pleased with him}: He narrated,

The Messenger of Allah (peace be upon him) declared, ‘When Ramadan enters...
(with identical wording as mentioned above).

As previously elucidated, Musa Lasymn’s approach to the narration of Hadiths
refrains from presenting the complete chain of narrators (sanad). Instead, he
exclusively mentions the foremost narrator, typically a companion (sahabat}, preceded
by the preposition ‘an (<), relegating the other narrators to the footnotes. This
practice, as explained by Musa Lasvin, is intended to cater to the needs of advanced
Hadith scholars. Within the realm of Hadith commentary, which predominantly
concentrates on the content and essence (matn) of the Hadith, this methodology is
considered apt, as it directs the focus towards the actual Hadith text while retaining
the essential source of the commentary, the companions. Notably, the nomenclature of
the chapter headings and the arrangement of Hadiths in this context remains
consistent with the convention emploved in the commentary works of Imam al-Nawaw1
and Sahth Muslim.
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Subsequently, Musa Lasym directly delves into the subheading titled General
Meaning, wherein he expounds his overarching perspectives on the virtues of the month

of Ramadan. The following is his elucidation (Lasyin 2002):
Lbad Juopdl clls} (aany (e Juapdl pinny ind y cpiany e il paany il s
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Allah Swt bestows honor upon certain individuals over others, and He even

elevates some prophets above their peers, as stated in the (Quran {(Q.S. al-Bagarah
[2]: 253).
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And He has also favored some places over others (see, the sanctification of the

Baitullah and Makkah: .S, Ali ‘Imran [3]: 96; and the sanctification of Masjidil-
Haram and Masjidil-Agsa: ).S. al-Israa’ [17]: 1).
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And He has favored some times over others (see, the sanctification of the month
of Ramadan: ().S. al-Baqgarah [2]: 185; the sanctification of Lailatul-Qadar: Q.S.
al-Dukhan [44]: 3-4 and Q.S. al-Qadr [97]: 1-5).
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Places earn honor and preference due to the virtues and blessings associated with
them, while they may be diminished in status when marred by vices and malevolence.
Similarly, time periods are revered for the significant events occurring during them,
although there are occasions when the significance of a particular time is diminished

due to less significant occurrences. Time and place both serve as the contextual

frameworks within which their distinctive characteristics are manifested.
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Therefore, the exaltation of the month of Ramadan arises from the revelation of
the Quran during this month and the legislation of an act of worship resembling that
of the angels — fasting, which involves abstaining from food, drink, and carnal desires.
When we couple this with the opening of the gates of God’s mercy and the
magnification of His grace towards those who fast, it is underscored by a Hadith Qudsi
in which God, the Most Glorious, proclaims, Every deed of the son of Adam is for
himself, but the fast is for Me, and I shall reward it. We witness the extensive blessings
bestowed by God upon His servants during the month of Ramadan, a magnanimity
that strengthens acts of worship, facilitates their performance, removes hindrances,
bans the prohibited, narrows their pathways, closes their exits, restrains their
temptations, adorns and seduces them. This manifests in the opening of the gates of
paradise, the closure of the gates of hell, and the binding of the devils. Moreover, it
involves the generosity of rewarding manifold for even a little, and bestowing
forgiveness, tolerance, and pardon for the errors committed. Whoever voluntarily
performs a single good deed in this month receives the reward of one who has performed

a mandatory act in other months seventyfold.
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Hence, the success is for those who strive to master themselves and reap its
goodness, while lamentation befalls those who are sluggish and are deprived of God’s
favor in this blessed month.

In the subheading al-Ma’na al-’Am (General Meaning), as previously mentioned,
Musa Lasym provides an extensive overview. He refrains from immediately delving
into the core content of the Hadith discussing the virtues of the month of Ramadan.
Instead, he initiates the discussion by elaborating on God’s exaltation or humiliation
of specific times and places. For instance, Musa Lasymn references various QQuranic

verses that illustrate how God honors certain locations over others, such as the
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sanctification of Makkah (Q.S. Ali ‘Imran [3]: 96), Masjid al-Haram, and Masjid al-
Agsa (Q).S. al-Isra’ [17]: 1). He also underscores that God elevates specific periods over
others, exemplified by the significance of Ramadan (Q).S. al-Baqarah [2]: 185) and the
Night of Decree ((}.S. al-Dukhan [44]: 3 and Q.S. al-Qadr [97]). Miusa Lasyin
thoughtfully primes the readers before delving into the core topic of Ramadan,
positioning it as one of the times exalted by God. This coherent approach to the
discussion is expected to resonate with readers, offering a lucid and uncomplicated
exposition, even if it occasionally veers slightly off-topic. This pattern is consistently
observed in the al-Ma'na al-’Am subsection, designed to be accessible to the general
audience.

When elucidating the virtues of the month of Ramadan, this straightforward
approach is retained. Musa Lasyin meticulously outlines the merits of Ramadan while
referencing some ancillary narrations that are comparatively more accessible and less
intricate due to their elevated linguistic style. Why is the month of Ramadan held in
high regard and revered? This is partly attributed to the fact that the QQuran was
revealed during this month, and fasting, an act of worship equated by Musa Lasyin to
the worship of angels, was ordained. Fasting necessitates abstinence from food, drink,
and desires. In this exposition, he also delves into the discussed Hadith, elucidating
that the opening of the gates of paradise, the closure of the gates of hell, and the
chaining of the devils signify the expansion of opportunities and an intensified
enthusiasm for righteous deeds on one front and the sealing of pathways that typically
lead to forbidden actions (al-muharramat) on the other front.

Moving on, the subsequent subsection is al-Mabahits al-’Arabiyyah, which,
despite its literal meaning of discussions on Arabic aspects, does not aim to delineate
the linguistic regulations found within the Hadith under consideration. Instead, this
subsection involves an exploration of the semantic content of the Hadith through a
linguistic perspective. In this subsection, Musa Lasyin expertly dissects the meanings
of the Hadith emploving a range of Arabic linguistic sciences. For instance, he employs
etymology (al-isytigag) and terminology {(al-istilal) to expound on the meanings of
terms such as al-shaum, Ramadan, and al-syahr. The definitions of these three words—
where the first is included in the chapter title, and the latter two are used within the
Hadith are meticulously elaborated by Musa Lasyin, with references to Arabic language
texts and authorities.
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The words al-saum and al-siyvam are derived from the verbal noun sama-yvasumu,
which linguistically means to abstain (see: Q.S. Maryam [19]: 26, where the term al-
saum means abstaining from speech). In Islamic jurisprudence, shaum means to refrain
from actions that invalidate it from the second dawn until sunset. This definition is
attributed to Ibn Qudamah. Some also define it as an act of refraining from what
invalidates it with a specific intention. A comprehensive definition that encompasses
all jurisprudential differences is to say that shaum is a specific form of abstention from
a particular thing during a specific time, subject to specific conditions. This is

mentioned in al-Fath al-BarT (and others) ...
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The term Ramadhan refers to the well-known month. Al-Zamakhsyari explained
that Ramadhan is derived from the root ramida, which signifies the burning sensation
caused by extreme heat. The word month is added to it, making it a proper name for
the month. The name Ramadhan falls under the category of words and names that do
not change due to their etymology, and it features the letters alif, nun, and alif at the

end. It is called Ramadhan because it is a month when people endure the scorching

heat of hunger and thirst...
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A month is a collection of days, and its plural form is ashhur or shuhur. In al-
Muhkam, it is explained that shahr is synonymous with gamar {the moon). The

month is called this because of its fame and visibility. The term month is associated

with it because it is the moon’s cycle that signifies its beginning and end ...

In the subheading al-Mabahi$ al-‘Arabivyah, an exploration of the science of
rhetoric {al-balaghah} is present. For instance, when elucidating the meaning of futihat
abwab al-jannah wa gulliqat abwab al-nar, it can be construed either in its literal sense
(zahir) or categorized as a figurative expression (al-ta’bir al-kinayah). As per Musa
Lasym, both interpretations can be linguistically justified. Furthermore, semantic
analysis {(al-dilalah) is invoked to expound the intended meanings of the words
employed in the Hadith. For example, the term al-sama (heavens) in the expression
futihat abwab al-sama is clarified to denote al-jannah (paradise), and the subsequent
phrase, wa futihat abwab al-jahannam, functions as an indicator for this interpretation.

Within the fourth subsection, Figh al-Hadis, Musa Lasyin delves into two facets.

Firstly, he deepens and broadens comprehension of the Hadith under consideration, in
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this instance, the Hadith delineating the virtues of Ramadan, by collating pertinent
narrations. Musa Lasyin posits that a multitude of Hadiths expound the virtues of the
month of Ramadan. While some may exhibit frail chains of transmission (da’1f), their
collective weight fortifies their overall credibility, elevating them to the rank of hasan
(good). As elucidated by Musa Lasyin, these narratives collectively evoke a radiant
and luminous portrayal of the month of Ramadan that harmonizes with the
descriptions enshrined in the (Quran and authentic Prophetic Hadith. Musa Lasyim
proceeds to elaborate on these narrations without delving into the individual credibility

of each. He avers:
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A plenitude of Hadiths narrate the virtues of the month of Ramadan. Although
a subset of these may possess chains of transmission that are considered weak (da’if),
their mutual reinforcement elevates their standing to the rank of hasan. Collectively,
these narrations conjure a radiant and luminous depiction of the month of Ramadan,
in consonance with the descriptions delineated in the Quran and authentic Prophetic
Hadith. Among these Hadiths are...

Secondly, the discourse proceeds to explore the jurisprudential dimension
encapsulated within the elucidated Hadith. Specifically, it revolves around the
permissibility of invoking Ramadhan (olas,) without the preceding term ( ). This
issue arises from the presence of a Hadith asserting that Ramadhan is one of the names
of Allah, leading certain scholars to consider it reprehensible to mention it without the
prefix month. Miusa Lasyin meticulously dissects the variance in opinions among jurists
concerning this matter. He gradually weakens the stance advocating makruh and leans
toward supporting the more lenient viewpoint. This shift is primarily attributed to the
questionable authenticity of the Hadith serving as the foundation for the prohibition,
as assessed by Hadith scholars. In quoting al-Nawawi, Musa Lasyin expounds:
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According to al-Nawawi: The most sound view is that there is no reprehensibility
(makruh} in uttering Ramadhan independently, without the word bulan. The other

two opposing positions are untenable because the designation of makruh necessitates
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a clear and explicit prohibition in Islamic law, which is conspicuously absent in this
case. Their assertion that Ramadhan is one of the names of Allah is erroneous, as there
exists no authentic narration to substantiate this claim. The names of Allah are firmly
established through textual evidence and should not be invoked without a valid basis.
Even if it were confirmed that Ramadhan is one of the names of Allah, it does not
inherently entail a makruh ruling for its standalone usage. Numerous authentic Hadiths
within the Sahrhain mention the term Ramadhan without the accompanying Month
in the utterances of the Prophet Muhammad SAW. Wallahu A’lam.

With regards to the operational description of the commentary, in terms of
methodology, Miusa Lasyin, within his work Fath al-Mun‘im, accommodates a
comprehensive array of classical commentary approaches. These encompass the ijmalr
(global), tahlilr (analytical), and mugaran (comparative) methods. Additionally, he
briefly incorporates elements of the maudu’t method. This versatile methodology is
apparent through his adeptness in collating Hadiths on specific thematic elements
during his exegesis, such as the Hadiths pertaining to the virtues of the month of
Ramadan, as previously delineated. The utilization of the ijmalr method is prominently
observable in the al-Ma’na al-’Am subsection, which furnishes a comprehensive
overview of the thematic underpinnings of the discussed Hadiths. Analytical exegesis
predominantly employs linguistic approaches and validation or negation through
reference to Quranic verses and Hadith narrations. This multifaceted methodology
underscores the incorporation of the mugaran method and an intertextual approach in
conjunction with the textual analvsis. The utilization of the mugaran method is
particularly conspicuous, especially within the Figh al-Hadis subsection, where it serves
to compare the perspectives of various scholars pertaining to the jurisprudential facets
inherent in the elucidated Hadith.

Fath al-Mun‘im as a Contemporary Hadith Commentary: An Analytical Overview

A critical examination of contemporary Hadith commentaries reveals specific
attributes that go beyond their publication date. In the modern era, there exists a set
of recurring characteristics in the composition of these commentaries. This analysis
primarily focuses on three distinct facets: (1) the selection of subject matter, (2) the
systematic organization of content, and (3) the diverse methods and approaches
employed in their composition. Using these aspects as the basis for assessment, this
article offers a comprehensive portrait of Fath al-Mun‘im as a representative of
Contemporary Hadith Commentary.

Firstly, the selection of subject matter. A notable trend in contemporary Hadith
commentaries is the proclivity of commentators to choose Hadith collections with not
only specific significance but also contemporary relevance within the Islamic

community (Suryadilaga 2016}. In this context, Fath al-Mun‘tm, authored by Musa
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Lasymn, as a commentary on Sahith Muslim, aptly exemplifies this trend. As previously
mentioned, Sahih Muslim holds a preeminent status within the Islamic community,
alongside Sahth al-Bukhart and other texts from the kutub al-sittah (the six major
Hadith collections). This work garners significant attention from a broad spectrum of
the Muslim populace, including both the general public and scholars and intellectuals.
It is thoroughly studied in informal gatherings as well as in academic settings. Misa
Lasyin, specifically intended his work to serve as a reference for students, particularly
those pursuing studies in Hadith, tafsir, and the Arabic language.

Secondly, the systematic organization of content. A key feature of contemporary
Hadith commentaries is the structured presentation of material {Darmalaksana 2020a).
In this regard, Fath al-Mun‘im excels, Musa Lasvin consistently frames his
commentary into predefined sub-sections: al-Ma’na al-‘Am for a comprehensive
interpretation of the Hadith, al-Mabahis al-‘Arabiyyah for linguistic analysis, and Figh
al-Hadis for a profound exploration of the legal aspects within the Hadith. This
includes the compilation of relevant narrations and discussions regarding
jurisprudential content. Such a structured approach enhances the book’s accessibility
and utility, facilitating a comprehensive understanding of the Hadith, linguistic
nuances, and legal principles. In contrast, Fath al-Mulhim Syarh Sahth Muslim, also
categorized as a contemporary commentary, does not adhere to a standardized sub-
section structure, adapting its sub-sections to the topics discussed within the Hadith
content.

Thirdly, the methods and approaches emploved. The distinctive characteristic of
contemporary Hadith commentaries lies in their proclivity to employ a variety of
methods and approaches concurrently, rather than rigidly adhering to a single
methodology {Darmalaksana 2020b). This trait is exemplified in Fath al-Mun‘im. As
previously elaborated, Miusa Lasyin’s commentary encompasses all classical
commentary methods, including ijmali, tahiili, mugaran, and even the contemporary
maudi’'n method. In terms of approaches, Musa Lasvin consistently favors linguistic
and theological-normative methods. Throughout the examination of his commentary,
alternative approaches are rarely identified. Nevertheless, this consistency can be
regarded as a strength and distinctive feature of Fath al-Mun‘im, setting it apart from
other contemporary commentaries, each of which tends to exhibit a specific inclination

toward particular methods and approaches.

3. Conclusions

The bhook Fath al-Mun‘im Syvarh Sahith Muslim stands as a representative of
contemporary commentary literature. Its contemporaneity is manifested through the
selection of its subject matter, Sahih Muslim, a highly regarded Hadith compilation
widely embraced by the global Islamic community. The contemporary character is
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further underscored by its methodical organization, the diversity of methods, and its
distinct approach.

One of the salient features of this book is its methodical approach, dividing the
commentary into well-defined subsections: al-Ma’'na al-’Am, al-Mabahs al-‘Arabiyyah,
and Figh al-Hadis. In terms of methodology, it embraces a range of traditional
commentary techniques such as ijmali, tahlili, and mugaran, alongside contemporary
approaches like maudu‘l. The prevailing approach consistently adheres to linguistic
and theological-normative perspectives. This study is anticipated to serve as an
inspiration for scholars to further explore the realm of contemporary commentaries, a
field that remains relatively uncharted, despite its growing significance in modern

Islamic scholarship.
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