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This study aims to analyze the narrative structure in the story of Prophet Yusuf in the 
Quran, focusing on its dialogical elements. This research uses a qualitative approach; 
the study employs narrative analysis to explore how conversations contribute to the 
construction of the overall story. The following steps and strategies will be used in this 
research: (1) Text Collection: (2) Text Analysis (3) Literature Review (4) Conceptual 
Framework (5) Comparative Analysis (6) Interpretation and Conclusion (7) References: 
All sources used in this research will be listed in the reference list, including Qur'anic 
verses, scholarly literature, and other sources. By deeply understanding the dialogic 
narrative elements, the study aims to reveal the significance of conversation, its role in 
character development, and its impact on critical themes in the narrative. Employing 
Austin's speech act framework, specifically emphasizing imperative speech acts, the 
analysis centers on 29 instances identified in verses (9, 10, 12, 15). Additionally, a subset 
of seven imperative sentence structures, found in verses (29, 47, 88, 101), is explored 
to deepen understanding, emphasizing the locution component. The main findings 
show that dialog in this story is not just a conversation but also plays a role in building 
conflict, revealing character, and conveying important messages. This dialogic narrative 
analysis can provide deeper insights into how the story of Prophet Yusuf is presented 
in the Qur'ān and how dialog becomes an essential element in religious narratives. 
However, limitations include the exclusive focus on imperative speech acts, 
overlooking potential nuances of other speech act types, and a lack of contextual 
considerations. Recommendations for further research include a more in-depth 
exploration of the cultural and linguistic context in the dialog, hoping to provide further 
insights into how the Quran uses dialog elements to convey messages and moral values. 
In addition, it is suggested that this research can be used as a foundation to develop a 
dialogic narrative model that can be applied to daily life stories and provide a better 
understanding of communicative aspects in the Islamic literary tradition. 
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INTRODUCTION 

The primary source of revelation and life advice for Muslims is the Quran, their sacred 

book. It includes prophetic tales as role models for life and spiritual history (Maulana, 2020). 

Studying the prophetic tales in the Quran is crucial to comprehend the moral, ethical, and 

life-guiding lessons each tale imparts (Ahmad & Hashimi, 2016). The dialogical story of the 

prophets is an intriguing feature that warrants more investigation. In order to develop the 

prophets' personas, elucidate the revelations they received, and examine their connections 

with society, dialogue is an important communication method (Matswah, 2018). Using the 

dialogical storytelling approach, we can delve more into the knowledge and principles in the 

prophets' conversations.  The Quranic account of Prophet Yusuf is one such tale (Yusuf & 

Solehuddin, 2023). Muslims can find inspiration in this story, which demonstrates how 

distinctively Muslim storytelling can be, mainly when it employs dialogic narration. 

The dialogic narrative in the story of Prophet Yusuf creates an exciting dimension in 

character development, storyline, and understanding of critical themes (Zakaria & Nordin, 

2021). Conversations between characters are not only a means of conveying information but 

also enrich the narrative with nuances of emotion, conflict, and relationship-building 

between characters (Mahliatussikah, 2016). The uniqueness of this dialog sets the stage for 

the reader or listener to absorb the moral messages and life values contained in the story 

(Akrom, 2014). Through this study, we aim to delve deeper into how dialogic narration in 

the story of Prophet Yusuf in the Quran contributes to the richness and depth of the story 

(Purnama & Sopyan, 2021); in-depth analysis of the critical dialogues is expected to provide 

a better understanding of the moral messaging and ethical values hidden in each conversation 

(Darmawan, 2016). 

Previous studies related to the linguistic analysis of the title of the story of the Prophet 

Yusuf in the Quran have been carried out by several researchers, including [1] research 

conducted by Hanik Mahliatussikah, according to the study's findings, Sigmund Freud's 

theory of psychoanalysis was applied to analyze Yusuf's personality. According to this theory, 

personality is divided into three categories: id, ego, and superego. This study looks at Yusuf's 

character behavior in the broadest sense—that is, as a member of a society. Yusuf's story is 

the best for goal, style, and content (Ahsan al-Qashash). Literary psychology, an 

interdisciplinary field, can shed light on Yusuf's psychological aspects and provide valuable 

lessons for humanity (Mahliatussikah, 2016); [2] research conducted by Muhammad Hanif, 

the study's findings revealed a variety of language styles: (1) informal, conversational, and 

climax styles; (2) tone-based; (3) sentence-structure-based; (4) direct or indirect meaning-

based; and (5) simple, noble and powerful, and intermediate styles; and (5) rhetorical and 

figurative language styles (Hanif, 2018); [3] Research conducted by Muhammad Irwan, the 

study's findings show that, despite the numerous verses in each Surah of the Qur'an that deal 

with dialog, the researchers were only able to locate a particular discussion of a whole dialog 

in Surah Yusuf—which is essentially a Surah with a complete dialog (Irwan, 2021); [4] 

research conducted by Mariyatul Norhidayati Rahmah, the study's results the story of the 

Prophet Yusuf in the Quran describes a dynamic interpersonal communication process, 

ranging from linear interactive to transactional models (Norhidayati Rahmah, 2017) and [5] 

research conducted by Oka Putra Pratama, the study's results when engaging in a dialogue, 

Yûsuf modifies the type of speech act that will be employed depending on the situation and 

conditions of the speech and the intended goal for the interlocutor. Yûsuf's speech is not the 
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same as his formal form when he speaks. Initially, the declarative's formal form sought to 

ask, make clear, persuade, enlighten, caution, defend, and express gratitude. Second, while 

formality is necessary, it can also be used for defense, honor, rejection, and command. 

Thirdly, although it can be used to resist and inquire, its formal form is interrogative(Pratama, 

2017a). The Surah Yûsuf also adheres to Leech's scale of politeness and Grice's maxims of 

principles of collaboration, which include the maxims of quality, quantity, appreciation, 

relevance, sympathy, wisdom, simplicity (humble), consent, and generosity (Pratama, 2017b). 

Several studies have reviewed the analysis of dialog in the context of the story of the 

Prophet Yusuf in both the analysis of verse stylistics, Contextual Meaning of Dialogue, 

Interdisciplinary Approach to Literary Psychology, and Acts of Politeness contained therein. 

However, not many studies specifically discuss the story of the Prophet Yusuf. A similar 

analysis could provide a more specific theoretical foundation regarding how dialog plays a 

role in the narrative development of the Prophet Yusuf story. This literature review provides 

an overview of the extent to which previous studies have explored dialogic narrative elements 

in Islamic literature, particularly in the context of the story of Prophet Yusuf in the Quran. 

Therefore, this research aims to comprehend how the Quran employs the dialogic story form 

to communicate spiritual lessons and wisdom and investigate the dialogic narrative structure 

itself. The study's findings are anticipated to offer fresh perspectives on the Quranic 

narrative's singularity and more information on how dialogue is employed in Islamic 

literature. 

 

METHOD 

The research method used in this study is the descriptive qualitative method. This 

research aims to explore the dialogic narrative in the story of the Prophet Yusuf in the 

Qur'an, understand the characters who speak in dialog, the context of dialog, and the 

meaning and implications of dialog in the development of the story of the Prophet Yusuf. 

The following steps and strategies will be used in this research: (1) Text Collection: This 

study will use the Qur'anic text that includes the story of the Prophet Yusuf (Surah Yusuf) 

as the primary source. This text will be analyzed in depth to identify relevant dialogues in the 

story. (2) Text Analysis: The text will be carefully analyzed after identifying the dialogues in 

the story. This will involve understanding the context, the role of the characters speaking, 

and the meaning of the dialogue. This analysis will use qualitative methods, considering 

historical, cultural, and social concepts. (3) Literature Review: The research will also involve 

the study of relevant literature on dialogic narrative in the story of Prophet Yusuf and the 

Qur'anic literature approach in general. The literature review will help support the analysis 

and provide a broader context. (4) Conceptual Framework: The study will build a conceptual 

framework that includes the key elements being analyzed, including the characters, context, 

and meaning of the dialogue. This framework will help detail the parameters of the analysis; 

(5) Comparative Analysis: In some cases, the study may compare the dialog in the story of 

Prophet Yusuf with the dialog in other stories in the Qur'ān to understand the differences 

and similarities in the use of dialog in religious narratives; (6) Interpretation and Conclusion: 

The results of the analysis will be interpreted to reveal the meaning and implications of the 

dialogic narrative in the story of Prophet Yusuf. The research will draw conclusions 

summarizing the main findings and relating them to the research objectives and conceptual 

framework. (7) References: All sources used in this research will be listed in the reference 
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list, including Qur'anic verses, scholarly literature, and other sources. This research method 

is designed to support a deeper understanding of the dialogic narratives in the story of 

Prophet Yusuf in the Qur'an and reveal the moral values and messages in the dialogues. The 

research will follow scholarly research standards and respect the textual and religious nature 

of the source materials used. 

 

RESULT AND DISCUSSION 

Based on the data sources that researchers obtained from the Qur'an Surah Yusuf, 36 

imperative speech acts were found in verses (9, 10, 12, 21, 29, 31, 36, 41, 42, 43, 44, 45, 46, 

47, 50, 51, 54, 55, 56, 59, 62, 63, 65, 66, 67, 68, 78, 79, 81, 83, 87, 88, 93, 96, 97, 98, 99, 100, 

101), while the structure of imperative sentence speech acts in Surah Yusuf was found in 2 

forms, namely : 

1. The structure of imperative sentence speech consists of locution, illocution, and 

perlocution. This structure consists of 29 pieces found in verses (9, 10, 12, 15, 21, 31, 

36, 41, 42, 43, 44, 45, 46, 47, 50, 51, 54, 55, 56, 59, 62, 63, 65, 66, 67, 68, 78, 81, 83, 87, 

88, 93, 96, 97, 99, 100). 

2. The structure of imperative sentence speech acts consists of locution. Seven pieces are 

contained in verses (29, 47, 88, 101). 

Based on the data above, the following researchers will discuss the structure of 

imperative sentences in Surah Yusuf which consists of 2 forms as follows: There are 29 

imperative sentence structures consisting of locution, illocution and perlocution found in 

verses (9, 10, 12, 15, 21, 31, 36, 41, 42, 43, 44, 45, 46, 47, 50, 51, 54, 55, 56, 59, 62, 63, 65, 

66, 67, 68, 78, 81, 83, 87, 88, 93, 96, 97, 99, 100) (Dimyati, 2019).  

 
Analysis of Verse 9 of Surah Yusuf: 

وِْْٱقۡتُلوُا ْ
َ
مِنْۢبَعۡدِهۦِْقوَۡمٗاْصََٰلحِِيَنْْْٱطۡرحَُوهُْيوُسُفَْأ  ْ بيِكُمْۡوَتكَُونوُا

َ
رۡضٗاْيََۡلُْلكَُمْۡوجَۡهُْأ

َ
 ٩ْأ

9. Kill Yusuf or cast him out to [another] land; the countenance of your father will [then] be only for you, 
and you will be after that a righteous people." 

This verse, when examined, contains the imperative speech acts/uqtulū (kill by you) 

and /itrahū/ (cast by you) (Anggara et al., 2023). The imperative speech acts in the form of 

locution contained in verse are in the form of amar/uqtul/ and /ithrah/, in the form of orders 

to kill and throw away. The object of the command is/antum/, which is dhamīr muttashil. 

Analysis of Verse 10 of Surah Yusuf: 

يَّارَةِْإنِْكُن ْيلَۡتَقطِۡهُْبَعۡضُْٱلسَّ ِ لۡقُوهُْفِِْغَيََٰبَتِْٱلُۡۡب 
َ
يوُسُفَْوَأ  ْ ِنۡهُمْۡلََْتَقۡتُلوُا َٰعِليَِنْْقاَلَْقاَئٓلِْٞم  تُمْۡفَ

١٠ْ 

10. Said a speaker among them, "Do not kill Yusuf but throw him into the bottom of the well; some 
travelers will pick him up - if you will do [something]." 

This verse, when examined, contains imperative speech acts /alqū/ "you throw." The 

imperative speech act locution form in verse is amar /alqū/, an order to insert (Asyifah, 

2022). The command's object is/antum/, which is dhamīr muttashil.   

Analysis of Verse 12 of Surah Yusuf: 

رسِۡلۡهُْمَعَنَاْغَدٗاْيرَۡتَعْۡوَيَلۡعَبْۡوَإِنَّاْلََُۥْلحَََٰفِظُونَْْ
َ
 ١٢ْأ

12.  Send him with us tomorrow so that he may eat well and play. Moreover, indeed, we will be his 
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guardians. 
This verse, when examined, contains the imperative speech act/arsil/ (you send). The 

elocutionary imperative speech acts contained in verse are in the form of amar /arsil/, which 

is a request to let. The object of the command is /anta/, which is dhamīr muttashil (Dimyati, 

2019).   

Analysis of Verse 15 of Surah Yusuf: 

ْ
َ
ْبأِ ْلََنَُب ئَِنَّهُم ْإلََِۡهِ ٓ وحَۡيۡنَا

َ
ْوَأ ِّۚ ِ ْٱلُۡۡب  ْغَيََٰبَتِ ْفِِ نْيََۡعَلوُهُ

َ
ْأ جَۡۡعُوٓا 

َ
ْوَأ ْبهِۦِ ْذَهَبُوا  ا ْلََْفَلَمَّ ْوَهُمۡ ْهََٰذَا مۡرهِمِۡ

 ١٥ْيشَۡعُرُونَْْ

15.  So when they took him [out] and agreed to put him into the bottom of the well... However, we inspired 
him, "You will surely inform them [someday] about this affair of theirs while they do not perceive [your 
identity]." 

In the verse above, there is an illocutionary speech act; in this case, the speech act 

contains the meaning of choice. Yusuf's brothers agreed to throw Yusuf into the well (Aulia, 

2022). So the illocution is to throw. In the verse above, it can also be seen that there is a 

perlocutionary speech act that shows the effect of his brother's speech, namely by putting 

Yusuf into the well (Amril & Hafizzullah, 2020). In this speech act structure, there is an interval 

or distance between the form of locution with illocution and perlocution. Because the 

perlocution speech act is found in verse 15, there is a span of 6 verses. Thus, it can be seen 

that from verses 9 and 15 above, there is a structure of speech acts of locution, illocution, and 

perlocution. Verse 15 of Surah Yusuf also contains illocutionary speech acts; in this case, the 

speech act contains the meaning of the offer. Thus, Yusuf's brothers agreed to throw Yusuf 

into the well. Then the illocution is to throw. In addition, verse 15 also contains perlocutionary 

speech acts that show the effect of his brother's speech, namely by putting Yusuf into the well 

(Fasieh & Irwan, 2019). In this speech act structure, there is an interval or distance between 

the form of locution with illocution and perlocution. Because the perlocutionary speech act is 

contained in verse 15, there is a span of 5 verses. 

Analysis of Verse 21 of Surah Yusuf: 

تهِۦِْٓ
َ
ْلِِمۡرَأ ِصَۡۡ َٰهُْمِنْم  ى ِيْٱشۡتَََ كۡرمِِْوَقاَلَْٱلََّّ

َ
نَّاْْأ وَكَذََٰلكَِْمَكَّ اِّْۚ وْۡنَتَّخِذَهۥُْوَلََٗ

َ
نْينَفَعَنَآْأ

َ
ْأ َٰهُْعَسََٰٓ مَثۡوَى

كۡثََْ
َ
ْأ مۡرهِۦِْوَلََٰكِنَّ

َ
ْأ ٰٓ ْغََلبٌِْعََلَ ُ ْوَٱللََّّ حَادِيثِِۚ

َ
ويِلِْٱلۡۡ

ۡ
رۡضِْوَلُِِعَل مَِهُۥْمِنْتأَ

َ
ٱلَِّاسِْلََْْلَِوُسُفَْفِِْٱلۡۡ

 ٢١ْيَعۡلَمُونَْْ

21.  And the one from Egypt who bought him said to his wife, "Make his residence comfortable. Perhaps he 
will benefit us, or we will adopt him as a son." Moreover, thus, We established Yusuf in the land that We 
might teach him to interpret events. Furthermore, Allah dominates His affairs, but most people do not know. 

This verse, when examined, contains the imperative speech act/akrimī/ (you [women] 

honor). The elocutionary imperative speech acts contained in verse are in the form of amar 

/akrim/, which is an order to honor. The object of the command is /anti/, which is dhamīr  

muttashil. This verse also contains illocutionary speech acts that contain the meaning of honor. 

Thus, Allah made Yusuf a respected person in Egypt. Then, the illocution is to honor. In 

addition, in the verse above, it can be seen that there is a perlocutionary speech act that shows 

the effect of the speech, namely that Allah gave Yusuf a good position in Egypt through the 

respect of the Egyptian prime minister and his wife (Ikhwan & Sari, 2020). Thus, it can be 

seen that from verse 21 above, there is a structure of locution, illocution, and perlocution 
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speech acts.  

Analysis of Verse 31 of Surah Yusuf: 

فَْْٱخۡرُجْۡوَقاَلتَِْْ… َّْۖ نهَُۥْعَلَيۡهِنَّ كۡبََۡ
َ
ْأ ٓۥ يۡنَهُ

َ
اْرَأ اْإنِْۡلَمَّ ِْمَاْهََٰذَاْبشًَََ ْوَقلُنَْۡحََٰشَْلِلََّّ يدِۡيَهُنَّ

َ
عۡنَْأ وَقَطَّ

ْمَلَكْٞ  ٣١ْكَريِمْٞ هََٰذَآْإلََِّ

31.  So when she heard of their scheming, she sent for them and prepared for them a banquet. She gave each 
of them a knife and said [to Yusuf], "Come out before them." Moreover, when they saw him, they greatly 
admired him, cut off their hands, and said, "Perfect is Allah! This is not a man; this is none but a noble 
angel." 

This verse, when examined, contains imperative speech acts/ukhruj/ "come out you." 

The locution imperative speech act in verse is in the form of amar/ukhruj/, an order to come 

out. The command's object is /anta/, which is dhamīr  muttashil.  In addition, there is 

illocutionary speech in the sentence (falammā raaināhu akbarnahu); this, the speech act contains 

the meaning of allowing. It is known that Yusuf went out to fulfill Zulaikha's order so that 

Zulaikha's guests could see Yusuf (Hoithun Marro Dinillah, 2023). So the illocution is out. 

In addition, in this verse, there is a perlocutionary speech act in the sentence (falammā raaināhu 

akbarnahu); this perlocutionary speech act shows the effect of the utterance, namely that 

Yusuf came out and revealed himself so that Zulaikha's guests could see him and feel amazed 

at the appearance of Yusuf (Hoithun Marro Dinillah, 2023). Thus, it can be seen that from 

verse 31 above, there is a structure of elocutionary, illocutionary, and perlocutionary speech 

acts. 

Analysis of Verse 36 of Surah Yusuf: 

َْٰ رَى
َ
ْٓأ وَقاَلَْٱلۡأٓخَرُْإنِّ ِ ْخََۡرٗاَّْۖ عۡصُِۡ

َ
ْأ َٰنِِٓ رَى

َ
ْٓأ حَدُهُمَآْإنِّ ِ

َ
قاَلَْأ جۡنَْفَتَيَانِِْۖ ِ سِِْوَدَخَلَْمَعَهُْٱلس 

ۡ
حۡۡلُِْفوَۡقَْرَأ

َ
ْأ نِِٓ

ْمِنۡهَُّْۖ يُۡۡ كُلُْٱلطَّ
ۡ
اْتأَ َٰكَْمِنَْٱلمُۡحۡسِنيَِنْْْنبَ ئِۡنَاخُبۡۡٗ ْإنَِّاْنرََى ويِلهِۦَِّٓۖ

ۡ
 ٣٦ْبتَِأ

36.  And there entered the prison with him two young men. One said, "Indeed, I have seen myself [in a 
dream] pressing wine." The other said, "Indeed, I have seen myself carrying upon my head [some] bread, from 
which the birds were eating. Inform us of its interpretation; indeed, we see you to be of those who do good." 

This verse, when examined, contains the imperative speech act/nabbi'nā/ "Give it to 

us." The elocutionary imperative speech acts in verse are in the form of amar /nabbi`/, which 

is an order to interpret dreams (Najiah & Yurisa, 2019). The object of the command is anta, 

which is dhamīr muttashil.  

Analysis of Verse 41 of Surah Yusuf: 

ْمِن يُۡۡ كُلُْٱلطَّ
ۡ
اْٱلۡأٓخَرُْفَيُصۡلَبُْفَتَأ مَّ

َ
حَدُكُمَاْفيََسۡقِِْرَبَّهُۥْخََۡرٗاَّْۖوَأ

َ
آْأ مَّ

َ
جۡنِْأ ِ ْٱلس  ْْيََٰصََٰحِبََِ سِهِّۦِۚ

ۡ
أ رَّ

مۡرُْ
َ
ْٱلۡۡ ِيْفيِهِْتسَۡتَفۡتيَِانِْْْقضَُِِ  ٤١ْٱلََّّ

41.  O two companions of prison, as for one of you, he will give drink to his master of wine; but as for the 
other, he will be crucified, and the birds will eat from his head. The matter has been decreed about which you 
both inquire." 

In this case, the speech act contains the meaning of a request.  So, the two young men 

who were in prison got the interpretation of their dream. Then, the illocution is to interpret. 

In addition, verse 41 of surah Yusuf contains perlocutionary speech acts that show the effect 

of the speech, namely that Yusuf interpreted the dreams of the two young men. In this 

speech act structure, it can be seen that there is an interval or distance between the 

perlocution form with its locution and illocution because the perlocution speech act is 
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contained in verse 41, so there is a span of 4 verses. Thus, it can be seen that from verse 36 

and verse 41 above, there is a structure of speech acts of locution, illocution, and perlocution.   

Analysis of Verse 42 of Surah Yusuf: 

يۡطََٰنُْذكِۡرَْرَب هِۦِْفَلَبثَِْفِِْ َٰهُْٱلشَّ نسَى
َ
ِنۡهُمَاْٱذۡكُرۡنِِْعِندَْرَب كَِْفَأ نَّهُۥْناَجْٖم 

َ
ْأ ِيْظَنَّ جۡنِْوَقاَلَْللََِّّ ِ ْٱلس 

 ٤٢ْبضِۡعَْسِنيَِنْْ

42. He told the one he knew would go free, "Mention me before your master." However, Satan made him 
forget the mention [of] his master, and Yusuf remained in prison for several years. 

This verse, when examined, contains imperative speech acts /udzkurnī/ "explain my 

situation." The locution imperative speech act in verse is in the form of amar /udzkur/to 

explain. The object of the command is anta, which is dhamīr muttashil.  

Analysis of Verse 43 of Surah Yusuf: 

خَرَْيَْ
ُ
ْسَبۡعٌْعِجَافْٞوسََبۡعَْسُنۢبُلََٰتٍْخُضْٖۡۡوَأ كُلهُُنَّ

ۡ
ْسَبۡعَْبَقَرََٰتْٖسِمَانْٖيأَ رَىَٰ

َ
ْٓأ ابسََِٰتِْٖۖوَقاَلَْٱلمَۡلكُِْإنِّ ِ

ْ
ُ
هَاْٱلمَۡلََ يُّ

َ
ٰٓأ فۡتُونِِْيَ

َ
ونَْْْأ  ٤٣ْفِِْرءُۡيََٰيَْإنِْكُنتُمْۡللِرُّءۡياَْتَعۡبَُُ

43.  And [subsequently] the King said, "Indeed, I have seen [in a dream] seven fat cows being eaten by seven 
[that were] lean, and seven green spikes [of grain] and others [that were] dry. O eminent ones, explain my 
vision if you should interpret visions." 

This verse, when examined, contains imperative speech acts /aftūnī/ "you explain to 

me." The elocutionary imperative speech act contained in verse is amar/aftu/, an order to 

explain. The object of the command is antum, which is dhamīr muttashil.  

Analysis of Verse 44 of Surah Yusuf: 

حۡلََٰمِْبعََِٰلمِِيَنْْ
َ
ويِلِْٱلۡۡ

ۡ
وَمَاْنََۡنُْبتَِأ حۡلََٰمِْٖۖ

َ
ضۡغََٰثُْأ

َ
أ  ْ  ٤٤ْقاَلوُٓا

44.  They said, "[It is but] a mixture of false dreams, and we are not learned in the interpretation of dreams." 
In this verse, the speech act implies a request.  So, they (the astrologers, psychics, and 

the princes of his kingdom) answered that it was an empty dream. Thus, the illocution is 

explained. Verse 44 of Surah Yusuf also contains this perlocutionary speech act, which shows 

the effect of the utterance, namely that the soothsayers answered that what the King saw in 

his dreams were only empty dreams, and they did not know it (Norhidayati Rahmah, 2017). 

In the structure of this speech act, it can be seen that there is an interval or distance between 

the perlocution form with its locution and illocution because the perlocution speech act is 

contained in verse 44, so there is a span of 1 verse. Thus, it can be seen that from verse 43 

and verse 44 above, there is a structure of speech acts of locution, illocution, and perlocution.  

Analysis of Verse 45 of Surah Yusuf: َِّْيْنََاَْمِنۡهُمَاْوَٱد رسِۡلوُنِْْوَقاَلَْٱلََّّ
َ
ويِلهِۦِْفأَ

ۡ
نبَ ئُِكُمْبتَِأ

ُ
ناَْ۠أ
َ
ةٍْأ مَّ

ُ
 ٤٥ْكَرَْبَعۡدَْأ

45.  But the one who was freed and remembered after a time said, "I will inform you of its interpretation, so 
send me forth." 

In this verse, the speech act implies a request.  Thus, the servant explains about Yusuf 

being in prison (after some time). So, the illocution is explaining.  In addition to the illocution, 

this verse contains perlocutionary speech acts that show the effect of the speech, namely that 

the King's servant explained about Yusuf, who was in prison (after some time). In this speech 

act structure, it can be seen that there is an interval or distance between the perlocution form 

with its locution and illocution because the perlocution speech act is contained in verse 45, 

so there is a span of 3 verses. Thus, it can be seen that from verse 42 and verse 45 above, 
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there is a structure of speech acts of locution, illocution, and perlocution.  In addition, when 

examined, this verse contains the imperative speech act/arsilūn/ (send me to him). The 

elocutionary imperative speech acts in verse are in the form of amar /arsil/, an order to send. 

The object of the command is anta, which is dhamīr muttashil.  

Analysis of Verse 46 of Surah Yusuf: 

ْسَبۡعٌْعِجَافْٞوسََبۡعِْسُنۢبُلََٰتٍْخُضْٖۡۡ كُلُهُنَّ
ۡ
فتۡنَِاْفِِْسَبۡعِْبَقَرََٰتْٖسِمَانْٖيأَ

َ
يقُْأ ِ د  ِ هَاْٱلص  يُّ

َ
خَرَْيوُسُفُْأ

ُ
وَأ

رجِۡعُْإلََِْٱلَِّاسِْلَعَلَّهُمْۡيَعۡلَمُونَْْ
َ
ْأ ٓ ِ
٤٦ْياَبسََِٰتْٖلَّعَلّ 

46.  [He said], "Yusuf, O man of truth, explain to us about seven fat cows eaten by seven [that were] lean, 
and seven green spikes [of grain] and others [that were] dry - that I may return to the people; perhaps they 
will know [about you]." 

In the verse above, the illocutionary speech act is found in the sentence (ayyuhā al shiddīq 

aftinā). In this case, the speech act contains the meaning of the request.  So, the King finally 

sent the young man to meet Yusuf and asked Yusuf to interpret the King's dream. So the 

illocution is to send.  The above verse also contains perlocutionary speech acts contained in 

the sentence (ayyuhā al shiddīq aftinā); this perlocutionary speech act shows the effect of the 

speech act, namely the sending of the young man so that he can meet Yusuf, who is still in 

prison. In the structure of this speech act, it can be seen that there is an interval or distance 

between the perlocution form with its locution and illocution because the perlocution speech 

act is contained in verse 46, so there is a span of 1 verse. Thus, it can be seen that from verse 

45 and verse 46 above, there is a structure of speech acts of locution, illocution, and 

perlocution. In addition, when examined, this verse contains the imperative speech 

act/aftinā/ "explain to us." The elocutionary imperative speech acts contained in verse are in 

the form of amar /afti/, which is an order to explain or explain. The object of the command 

is anta, which is dhamīr  muttashil.  

Analysis of Verse 47 of Surah Yusuf: 

كُلوُنَْْ
ۡ
اْتأَ ِمَّ ْقلَيِلْٗٗم  مْۡفذََرُوهُْفِِْسُنۢبُلهِۦِْٓإلََِّ بٗاْفَمَاْحَصَدتُّ

َ
 ٤٧قاَلَْتزَۡرعَُونَْسَبۡعَْسِنيَِنْدَأ

47. [Yusuf] said, "You will plant for seven years consecutively, and what you harvest leave in its spikes, 
except a little from which you will eat. 

In this case, the speech act implies a request.  Thus, Yusuf told the King's servant the 

ta'bīr of the dream.  Then, the illocution is explained. Besides that, this verse also contains 

this perlocutionary speech act, which shows the effect of the speech act, namely Yusuf telling 

the ta'bīr of the King's dream (Oktavia et al., 2023). In the structure of this speech act, it can 

be seen that there is an interval or distance between the perlocution form with its locution 

and illocution because the perlocution speech act is contained in verse 47, so there is a span 

of 1 verse. Thus, it can be seen that from verse 46 and verse 47 above, there is a structure of 

speech acts of locution, illocution, and perlocution.   

Analysis of Verse 50 of Surah Yusuf: 

ْرَب كَِْ ْٱلرَّسُولُْقَالَْٱرجِۡعْۡإلَََِٰ اْجَاءَٓهُ ْفَلَمَّ لَ ُْوَقاَلَْٱلمَۡلكُِْٱئۡتُونِِْبهِِّۦَۖ
َ
أ عۡنَْ فَس  َٰتِِْقَطَّ مَاْباَلُْٱلن سِۡوَةِْٱلَّ

ْعَليِمْْٞ ْبكَِيۡدِهنَِّ ِ ْرَبّ  إنَِّ ِّْۚ يدِۡيَهُنَّ
َ
٥٠ْأ

50.  And the King said, "Bring him to me." However, when the messenger came to him, [Yusuf] said, 
"Return to your master and ask him what is the case of the women who cut their hands. Indeed, my Lord 
knows of their plans." 
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This verse, when examined, contains the imperative speech act/i’tūnī/ "Bring him to 

me." The elocutionary imperative speech act contained in the verse is in the form of /i’tu/, 

which is an order to bring. The object of the command is anta, which is dhamīr muttashil.  This 

verse also contains illocutionary speech acts; in this case, the speech act contains the meaning 

of the request.  Thus, the servant followed the speaker's (King) orders to get Yusuf out of 

prison and convey the King's message. However, Yusuf refused to leave prison before the 

King, and all the country's people knew the cleanliness of his name and honor from what 

was alleged by Al-Aziz's wife (Nurdin, 2019). So, the illusion is to bring. In addition, this 

verse also contains perlocutionary speech acts that show the effect of the speech, namely, 

Yusuf refused to leave the prison before the King and all the people of the country knew the 

cleanliness of his name and honor from what was alleged by Al-Aziz's wife. Thus, it can be 

seen that from verse 50 above, there is a structure of speech acts of locution, illocution, and 

perlocution.  Then, when examined, it contains imperative speech acts /irji’/ (come back). 

The elocutionary imperative speech acts contained in verse are in the form of amar /irji’/ 

(return), which is an order to return. The object of the command is anta, which is dhamīr 

muttashil. Then, this verse also contains the imperative speech act sentence /is’al/ (you ask). 

The elocutionary imperative speech acts contained in verse are in the form of amar /is’al/, 

which is an order to ask.  The command's object is /anta/, which is dhamīr muttashil.  

Analysis of Verse 51 of Surah Yusuf: 

ْ ْإذِۡ ْخَطۡبُكُنَّ ْمَا ِْۚقاَلَتِْقاَلَ ْمِنْسُوءٖٓ ْعَلَيۡهِ ْعَلمِۡنَا ْمَا ِ ْحََٰشَْلِلََّّ ْقُلۡنَ ْيوُسُفَْعَنْنَّفۡسِهِّۦِۚ رََٰوَدتُّنَّ
دِقيَِنْْ َٰ ناَْ۠رََٰوَدتُّهُۥْعَنْنَّفۡسِهۦِْوَإِنَّهُۥْلمَِنَْٱلصَّ

َ
ْأ عَزيِزِْٱلـَٰۡٔنَْحَصۡحَصَْٱلَۡۡقُّ

تُْٱلۡ
َ
٥١ْٱمۡرَأ

51.  Said [the King to the women], "What was your condition when you sought to seduce Yusuf?" They said, 
"Perfect is Allah! We know about him no evil." The wife of al-'Azeez said, "Now the truth has become 
evident. It was I who sought to seduce him, and indeed, he is of the truth. 

The verse shows that the servant obeyed Yusuf's order to return and meet the King, 

so the King asked the woman who had injured his hand. The speech act implies a request. 

Then the illocution is back. In the verse above, there is also a perlocutionary speech act that 

shows the effect of the speech, namely, the King's servant returned and told the King 

everything so that the King could ask about the woman who had injured his hand (Yusuf & 

Solehuddin, 2023). In this speech act structure, it can be seen that there is an interval or 

distance between the perlocution form with its locution and illocution because the 

perlocution speech act is contained in verse 51, so there is a span of 1 verse. Thus, it can be 

seen that from verse 50 and verse 51 above, there is a structure of speech acts of locution, 

illocution, and perlocution. In addition, the above verse shows that the servant obeyed 

Yusuf's order to return and asked the King to ask about the woman who had injured his 

hand. The speech act contains the meaning of the request. Then the illocution is asking. The 

above verse also contains perlocutionary speech acts that show the effect of the speech, 

namely, the King's servant returned and told the King everything so that the King could ask 

about the woman who had injured his hand. In this speech act structure, it can be seen that 

there is an interval or distance between the perlocution form with its locution and illocution 

because the perlocution speech act is contained in verse 51, so there is a span of 1 verse. 

Thus, it can be seen that from verse 50 and verse 51 above, there is a structure of speech 

acts of locution, illocution, and perlocution.  
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Analysis of Verse 54 of Surah Yusuf: 

ْ
َ
يۡنَاْمَكِيٌنْأ اْكَََّمَهُۥْقاَلَْإنَِّكَْٱلَۡوَۡمَْلَََ فَلمََّ سۡتَخۡلصِۡهُْلِِفَۡسَِِْۖ

َ
      ٥٤ْمِيٞنْْوَقاَلَْٱلمَۡلكُِْٱئۡتُونِِْبهِۦِْٓأ

54. The King said, "Bring him to me; I will appoint him exclusively for myself." Moreover, when he spoke 
to him, he said, "Indeed, you are today established [in position] and trusted." 

This verse, when examined, contains the imperative speech act/i'tūnī/ "You bring him 

to me." The elocutionary imperative speech act in verse is amar /i'tū/, an order to bring. The 

object of the command is /i'tū/antum, which is dhamīr muttashil. Illocutionary speech acts are 

also found in verse 54, which shows that the servant obeyed the King's order to bring Yusuf 

to his presence so that the King could talk with him, as in the verse above. The speech act 

contains the meaning of the offer. Then the illocution is to bring. Then, the last verse, 54, 

also contains this perlocutionary speech act showing the effect of the speech, namely, Yusuf 

was brought by the servant to meet the King and talk with the King(Sholahuddin, 2021). 

Thus, it can be seen that from verse 54 above, there is a structure of locution, illocution, and 

perlocution speech acts.   

Analysis of Verse 55 of Surah Yusuf: 

ْحَفِيظٌْعَليِمْْٞ رۡضِِْۖإنِّ ِ
َ
ْخَزَائٓنِِْٱلۡۡ َٰ ٥٥ْقاَلَْٱجۡعَلنِِْۡعََلَ

55. [Yusuf] said, "Appoint me over the storehouses of the land. Indeed, I will be a knowing guardian." 
This verse, when examined, contains imperative speech acts/ij’alnī/ "You make me." 

The elocutionary imperative speech acts contained in verse are amar /ij’al/, which is a request 

from the speaker (Yusuf) to the King that he be made the state treasurer because he has 

expertise in treasury (Istantiani & Utami, 2021). The object of the request is anta, which is 

dhamīr muttashil.  

Analysis of Verse 56 of Surah Yusuf: 

وَلََْ َّْۖ َّشَاءُٓ نصُِيبُْبرِحََۡۡتنَِاْمَنْن ِّْۚ ْمِنۡهَاْحَيۡثُْيشََاءُٓ
ُ
أ رۡضِْيتََبَوَّ

َ
نَّاْلَِوُسُفَْفِِْٱلۡۡ جۡرَْْوَكَذََٰلكَِْمَكَّ

َ
نضُِيعُْأ

٥٦ْٱلمُۡحۡسِنيَِنْْ
56. Thus, We established Yusuf in the land to settle wherever he willed. We touch with Our mercy whom 
We will, and We do not allow the reward of those who do good to be lost. 

In this verse, the King granted Yusuf's request to make him the treasurer of Egypt. 

The speech act contains the meaning of a request. Then the illocution is back. The verse also 

contains perlocutionary speech acts that show the effect of the speech, namely, the King 

granted Yusuf's request to make him the treasurer of Egypt, knowing the virtues possessed 

by Yusuf (Rahmah, 2015). In this speech act structure, it can be seen that there is an interval 

or distance between the perlocution form with its locution and illocution because the 

perlocution speech act is contained in verse 56, so there is a span of 1 verse. Thus, it can be 

seen that from verse 55 and verse 56 above, there is a structure of speech acts of locution, 

illocution, and perlocution.   

Analysis of Verse 59 Surah Yusuf: 

ِنْۡ خْٖلَّكُمْم 
َ
زهَُمْبَِِهَازهِمِْۡقاَلَْٱئۡتُونِِْبأِ جَهَّ اْ ناَْ۠خَيُْۡۡٱلمُۡنزِليَِنْْوَلمََّ

َ
وفِِْٱلكَۡيۡلَْوَأ

ُ
ْٓأ نّ ِ
َ
لََْترََوۡنَْأ

َ
أ بيِكُمِّْۡۚ

َ
أ

٥٩ْ
59. When he had furnished them with their supplies, he said, "Bring me a brother of yours from your father. 
Do you not see that I give full measure and am the best accommodator? 
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This verse, when examined, contains the imperative speech act /i’tūnī/ "You bring him 

to me." The elocutionary imperative speech act contained in verse is amar/i’tu/, which is a 

request from the speaker (Yusuf) to his brothers to bring their brother (Bunyamin) to him 

(Zakaria & Nordin, 2021). The object of the command is anta, which is dhamīr muttashil.  

Analysis of Verse 62 of Surah Yusuf: 

هۡلهِِْ
َ
ْأ إلََِٰٓ  ْ بضََِٰعَتَهُمْۡفِِْرحَِالهِِمْۡلَعَلَّهُمْۡيَعۡرفِوُنَهَآْإذَِاْٱنقَلَبُوٓا  ْ مْۡلعََلَّهُمْۡيرَجِۡعُونَْْوَقاَلَْلفِِتۡيََٰنهِِْٱجۡعَلوُا

٦٢ْ
62.  And [Yusuf] said to his servants, "Put their merchandise into their saddlebags so they might recognize 
it when they have gone back to their people that perhaps they will [again] return." 

This verse, when examined, contains the imperative speech act/ij’alū/ "Put in." The 

elocutionary imperative speech acts in the verse are in the form of /ij’alū/, an order to insert.  

The object of the command is antum, which is dhamīr muttashil.   

Analysis of Verse 63 of Surah Yusuf:  ْ بيِهِمْۡقاَلوُا
َ
ْأ إلََِٰٓ  ْ اْرجََعُوٓا خَاناَْنكَۡتَلْۡوَإِنَّاْلََُۥْلحَََٰفظُِونَْْفَلَمَّ

َ
رسِۡلْۡمَعَنَآْأ

َ
باَناَْمُنعَِْمِنَّاْٱلكَۡيۡلُْفَأ

َ
ٰٓأ ٦٣ْيَ

63.  So when they returned to their father, they said, "O our father, [further] measure has been denied to us, 
so send with us our brother [that] we will be given measure. Moreover, indeed, we will be his guardians." 

This verse, when examined, contains the imperative speech act/arsil/ "you leave it." 

The elocutionary imperative speech acts in verse are amar/arsil/, an order to let. The object 

of the command is anta, which is dhamīr muttashil.   

Analysis of Verse 65 of Surah Yusuf: 

هََٰذِهۦِْبضََِٰعَْ باَناَْمَاْنَبۡغِِِْۖ
َ
ٰٓأ يَ  ْ قاَلوُا تْۡإلََِۡهِمَّْۡۖ بضََِٰعَتَهُمْۡرُدَّ  ْ مَتََٰعَهُمْۡوجََدُوا  ْ اْفَتَحُوا وَنمَِيُْۡوَلمََّ َّْۖ تْۡإلََِۡنَا تُنَاْرُدَّ
َٰلكَِْكَيۡلْٞيسَِيْْۡٞ ذَ خَاناَْوَنزَۡدَادُْكَيۡلَْبعَِيِْٖۡۖ

َ
هۡلَنَاْوَنََۡفَظُْأ

َ
٦٥ْأ

65. When they opened their baggage, they found their merchandise returned. They said, "O our father, what 
[more] could we desire? This is our merchandise returned to us. Moreover, we will obtain supplies for our 
family and protect our brother and obtain an increase of a camel's load; that is an easy measurement." 

In this case, when Yusuf's brothers opened their sacks, they found their belongings 

returned to them. The speech act contains the meaning of allowing. Then the illocution is to 

insert. In verse 65, there is also a perlocutionary speech act that shows the effect of the 

speech act, namely that they found the goods in their sacks, which means that the servants 

did what Yusuf ordered.  In this speech act structure, it can be seen that there is an interval 

or distance between the perlocution form with its locution and illocution because the 

perlocution speech act is contained in verse 65, so there is a span of 3 verses. Thus, it can be 

seen that from verse 62 and verse 65 above, there is a structure of speech acts of locution, 

illocution, and perlocution.  

Analysis of Verse 66 Surah Yusuf: 

ِْ تُنَّنِِْب
ۡ
ِْلَََأ ِنَْٱللََّّ م  ْتؤُۡتوُنِْمَوۡثقِٗاْ َٰ ْۥمَعَكُمْۡحَتَِّ رسِۡلَهُ

ُ
آْءَاتوَۡهُْمَوۡثقَِهُمْۡقاَلَْلَنْۡأ فَلَمَّ نْيُُاَطَْبكُِمَّْۡۖ

َ
ْٓأ ْٓۦإلََِّ هِ

ْمَاْنَقُولُْوَكيِلْْٞ َٰ ْعََلَ ُ ٦٦ْقاَلَْٱللََّّ
66. [Jacob] said, "Never will I send him with you until you give me a promise by Allah that you will bring 
him [back] to me, unless enemies should surround you." Moreover, when they had given their promise, he 
said, "Allah, over what we say, is Witness." 

In this verse, Bunyamin was successfully taken by his brothers as instructed by Yusuf 

after they fulfilled the conditions of Ya’qub (their father), namely swearing to keep Bunyamin 



Analysis of The Dialogical Narration in The Story of Prophet Yusuf …| Ade Arip Ardiansyah., et.al 

 

                                                                                                                              |          
Ta’l im al - ‘Arabiyyah,  P-ISSN: 2615-7241, E-ISSN: 2721-480X 

Vol. 7 No. 2, 2023 | 278-298 

 

289        

until he returned to his father, as found in verse 66. The speech act contains the meaning of 

the request. Then the illocution is to bring. In addition, verse 66 also contains perlocutionary 

speech acts that show the effect of the speech, namely the conditions given by their father, 

namely, they swore to keep Bunyamin so that what had happened to Yusuf did not happen 

again (Thobroni, 2016).  In this speech act structure, it can be seen that there is an interval 

or distance between the perlocution form with its locution and illocution because the 

perlocution speech act is contained in verse 66, so there is a span of 7 verses. Thus, it can be 

seen that from verse 59 and verse 66 above, there is a structure of speech acts of locution, 

illocution, and perlocution.  In this verse, Bunyamin was successfully taken by his brothers 

as ordered by Yusuf after they fulfilled the conditions of Ya’qub (their father), namely 

swearing to keep Bunyamin until he returned to his father, as found in verse 66. The speech 

act contains the meaning of a request. Then the illocution is to let. In addition, this verse also 

has meaning, and perlocutionary speech acts that show the effect of the speech, namely the 

conditions given by their father, namely they swore to keep Bunyamin so that what had 

happened to Yusuf did not happen again.  In this speech act structure, it can be seen that 

there is an interval or distance between the perlocution form with its locution and illocution 

because the perlocution speech act is contained in verse 66, so there is a span of 3 verses. 

Thus, it can be seen that from verse 63 and verse 66 above, there is a structure of speech 

acts of locution, illocution, and perlocution.  

Analysis of Verse 67 of Surah Yusuf: 

ْلََْتدَۡخُلوُا ْمِنْۢباَبْٖوََٰحِدْٖوَْ َٰبَنَِِّ ْيَ ْمِنْْٱدۡخُلُوا ْوَقاَلَ ِ ِنَْٱللََّّ غۡنِِْعَنكُمْم 
ُ
ْٓأ وَمَا قَِةِْٖۖ تَفَر  َٰبْٖمُّ بوَۡ

َ
مِنْۡأ

وُنَْْشَْۡ ِ ْٱلمُۡتَوَكَّ  ِ
وعََلَيۡهِْفَلۡيَتَوَكََّّ تَُّْۡۖ عَلَيۡهِْتوََكََّّ َِّْۖ ْلِلََّّ إنِِْٱلُۡۡكۡمُْإلََِّ  ٦٧ْءٍِْۖ

67.  And he said, "O my sons, do not enter from one gate but enter from different gates; and I cannot avail 
you against [the decree of] Allah at all. The decision is only for Allah; upon Him, I have relied, and upon 
Him let those who would rely [indeed] rely." 

This verse, when examined, contains the imperative speech act/udkhulū/ "enter you." 

The elocutionary imperative speech acts contained in verse are in the form of amar/ udkhul/, 

an order from their father to enter Egypt through different doors. The object of the 

command is antum, which is dhamīr muttashil.   

Analysis of Verse 68 of Surah Yusuf: 

ْفِِْنَفْۡ ْحَاجَةٗ ْإلََِّ ءٍ ْمِنْشَۡ ِ ِنَْٱللََّّ اْكََنَْيُغۡنِِْعَنۡهُمْم  بوُهُمْمَّ
َ
ْأ مَرَهُمۡ

َ
اْدَخَلوُا ْمِنْۡحَيۡثُْأ سِْوَلمََّ

ْٱلَِّاسِْلََْيَعۡلَمُونَْْ كۡثََ
َ
ْأ وْعِلۡمْٖل مَِاْعَلَّمۡنََٰهُْوَلََٰكِنَّ وَإِنَّهُۥْلََُّ َٰهَاِّْۚ ٦٨ْيَعۡقُوبَْقضََى

68.  And when they entered from where their father had ordered them, it did not avail them against Allah 
at all except [it was] a need within the soul of Jacob, which he satisfied. Moreover, he possessed knowledge 
because of what We had taught him, but most people do not know. 

In this verse, they obeyed their father's command by entering Egypt from different 

doors. The speech act implies guidance. Then the illocution is entering. In addition, this verse 

contains a perlocutionary speech act that shows the effect of the speech, namely, they entered 

the land of Egypt through a different door (Zulhelmi, 2021). In this speech act structure, it 

can be seen that there is an interval or distance between the perlocution form with its locution 

and illocution because the perlocution speech act is contained in verse 68, so there is a span 

of 1 verse. Thus, it can be seen that from verse 67 and verse 68 above, there is a structure of 

speech acts of locution, illocution, and perlocution.  
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Analysis of Verse 78 of Surah Yusuf: 

َٰكَْمِنَْٱلمُْۡ ْإنَِّاْنرََى ٓۥَّۖ حَدَناَْمَكََنهَُ
َ
بٗاْشَيۡخٗاْكَبيِٗۡاْفَخُذْۡأ

َ
ٓۥْأ ْلََُ هَاْٱلۡعَزيِزُْإنَِّ يُّ

َ
ٰٓأ يَ  ْ ٧٨ْحۡسِنيَِنْْقاَلوُا

78.  They said, "O 'Azeez, indeed he has a father [who is] an old man, so take one of us in place of him. 
Indeed, we see you as a doer of good." 

This verse, when examined, contains the imperative speech act /khuż/ "you take." The 

elocutionary imperative speech acts contained in verse are in the form of amar /khudz/, 

which is an order to take.  The object of the command is anta, which is dhamīr muttashil.   
Analysis of Verse 79 of Surah Yusuf: 

نْ
َ
ِْأ ٓۥْإنَِّآْإذِٗاْلَّظََٰلمُِونَْْقاَلَْمَعَاذَْٱللََّّ ْمَنْوجََدۡناَْمَتََٰعَنَاْعِندَهُ خُذَْإلََِّ

ۡ
٧٩ْنَّأ

79.  He said, "[I seek] the refuge of Allah [to prevent] that we take except him with whom we found our 
possession. Indeed, we would then be unjust." 

In this verse, Yusuf did not accept their offer to take one of them because that would 

be wrong. The speech act implies an offer. Then the illocution is to take. This verse also 

contains a perlocutionary speech act that shows the effect of the speech act. Yusuf refused 

it because if he took an innocent person instead of a guilty person, he had committed an 

unjust act. In the structure of this speech act, there is an interval or distance between the 

perlocution form with its locution and illocution because the perlocution speech act is 

contained in verse 79 so that there is a span of 1 verse. Thus, it can be seen that from verse 

78 and verse 79 above, there is a structure of speech acts of locution, illocution, and 

perlocution.  

Analysis of Verse 81 of Surah Yusuf: 

بيِكُمْۡفَْ
َ
ْأ إلََِٰٓ  ْ ْبمَِاْعَلمِۡنَاْوَمَاْكُنَّاْللِۡغَيۡبِْحََٰفظِِيَنْْقُولوُا ْٱرجِۡعُوٓا قَْوَمَاْشَهِدۡنآَْإلََِّ ْٱبۡنَكَْسَََ باَنآَْإنَِّ

َ
ٰٓأ ْيَ

٨١ْ
81.  Return to your father and say, "O our father, indeed your son has stolen, and we did not testify except 
to what we knew. And we were not witnesses of the unseen, 

This verse, when examined, contains imperative speech acts /irji’ū/ "return you." The 

elocutionary imperative speech acts in verse are in the form of amar /irji'/, which is an order 

to return.  The object of the command is antum, which is dhamīr muttashil.  In addition, when 

examined, this verse contains imperative speech acts sentence/qūlū/ "say by you." The 

locution imperative speech act in verse is in the form of amar /qul/, an order to say. The 

object of the command is antum, which is dhamīr muttashil.   

Analysis of Verse 83 of Surah Yusuf: 

إنَِّهُۥْهُْ ِّْۚ تيَِنِِْبهِِمْۡجَِۡيعًا
ۡ
نْيأَ

َ
ْأ ُ َّْۖعَسََْٱللََّّ فصََبَْۡٞجَۡيِلٌ مۡرٗاَّْۖ

َ
نفُسُكُمْۡأ

َ
لتَْۡلكَُمْۡأ وَْٱلۡعَليِمُْقاَلَْبلَْۡسَوَّ

 ٨٣ْٱلَۡۡكِيمُْْ

83. [Jacob] said, "Rather, your souls have enticed you to something, so patience is most fitting. Perhaps Allah 
will bring them to me all together. Indeed, it is He who is the Knowing, the Wise." 

In this verse, they returned to their father and told him everything that happened to 

Ya'qub, so Ya'qub said as in the verse above. The speech act implies an offer. Then the 

illocution is back. In addition, there is also an illocutionary speech act in the above verse. In 

this case, they told him everything that happened to Ya'qub, so Ya'qub said as in the verse 

above. The speech act contains the meaning of the offer. Then the illocution is to say. The 

perlocutionary speech act is also found in verse 83, which shows the effect of the speech, 
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which is their father's response after hearing the story about Bunyamin.  In this speech act 

structure, it can be seen that there is an interval or distance between the perlocution form 

with its locution and illocution because the perlocutionary speech act is contained in verse 

83, so there is a span of 2 verses. Thus, it can be seen that from verse 81 and verse 83 above, 

there is a structure of speech acts of locution, illocution, and perlocution.  

Analysis of Verse 87 of Surah Yusuf: 

سُوا ْٱذ هَبُواْفَتَحَسَّ َٰبَنَِِّ خِيهِْوَلََْتاَي ـ َسُوا يَ
َ
ْإنَِّهُۥْلََْ مِنْيوُسُفَْوَأ َّۖ ِ حِْٱللََّّ و  حِْمِنْرَّ و  ياَي ـ َسُْمِنْرَّ

َٰفِرُونَْ ْٱل قَو مُْٱل كَ ِْإلََِّ ٨٧ْٱللََّّ
87.  O my sons, go and find out about Yusuf and his brother and despair not of relief from Allah. Indeed, 
no one despairs of relief from Allah except the disbelieving people." 

This verse, when examined, contains imperative speech acts /idzhabū/ "go you." The 

elocutionary imperative speech acts in verse are in the form of amar /idzhab/, which is an 

order to go.  The object of the command is antum, which is Dhamīr Muttashil.  In addition, if 

examined, this verse contains the speech act of the sentence/fatahassasū/ "Then you seek." 

The elocutionary imperative speech act in verse is amar /tahassasū/, an order to seek news. 

The object of the command is antum, which is dhamīr muttashil.  

Analysis of Verse 88 of Surah Yusuf: 

ْ َٰةٖ زجَۡى ْمُّ ْببِضََِٰعَةٖ ْوجَِئۡنَا ُّ ْٱلضُّۡ هۡلَنَا
َ
ْوَأ نَا ْمَسَّ ْٱلۡعَزيِزُ هَا يُّ

َ
ٰٓأ ْقاَلوُا ْيَ ْدَخَلوُا ْعَلَيۡهِ ا ْٱلكَۡيۡلَْفَلَمَّ وۡفِْلَِاَ

َ
فَأ

ْيََۡزِيْٱلمُۡتَصَد ِْ َ ْٱللََّّ إنَِّ َّْۖٓ قْۡعَلَيۡنَا ٨٨ْقيَِنْْوَتصََدَّ
88.  So when they entered upon Yusuf, they said, "O 'Azeez, adversity has touched us and our family, and 
we have come with goods poor in quality, but give us full measure and be charitable to us. Indeed, Allah 
rewards the charitable." 

In this verse, they obeyed their father's order to go to Egypt to find out news about 

their brothers. The speech act implies an offer. Then the illocution is to go.  The 

perlocutionary speech act is also found in verse 88, which shows the effect of the speech act, 

namely, they went to Egypt and entered Yusuf's place. In the structure of this speech act, it 

can be seen that there is an interval or distance between the perlocution form with its locution 

and illocution because the perlocutionary speech act is contained in verse 88, so that there is 

a span of 1 verse. Thus, it can be seen that from verse 87 and verse 88 above, there is a 

structure of speech acts of locution, illocution, and perlocution. In addition, this verse also 

contains illocutionary speech acts; in this case, they obeyed their father's orders to go to 

Egypt to find out news about their brothers. The speech act contains the meaning of the 

offer. Then the illocution is looking for news.  In this verse, this perlocutionary speech act 

shows the effect of the speech act, namely, they find out news about their brothers by 

returning to Egypt and meeting Al-Aziz, who is in that country. In this speech act structure, 

it can be seen that there is an interval or distance between the perlocution form with its 

locution and illocution because the perlocution speech act is contained in verse 88, so there 

is a span of 1 verse. Thus, it can be seen that from verse 87 and verse 88 above, there is a 

structure of speech acts of locution, illocution, and perlocution.   

Analysis of Verse 93 of Surah Yusuf: 

جَۡۡعِيَنْْ
َ
هۡلكُِمْۡأ

َ
توُنِِْبأِ

ۡ
تِْبصَِيٗۡاْوَأ

ۡ
بِِْيأَ

َ
ْوجَۡهِْأ َٰ لۡقُوهُْعََلَ

َ
بقَِمِيصِِْهََٰذَاْفَأ  ْ  ٩٣ْٱذۡهَبُوا

93.  Take this, my shirt, and cast it over my father's face; he will become seeing. Moreover, bring me your 
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family all together." 
This verse, when examined, contains imperative speech act /idzhabū/ "go you." The 

elocutionary imperative speech acts in verse are in the form of amar/idzhab/, which is an 

order to go.  The object of the command is antum, which is Dhamīr  Muttashil. This verse 

contains the imperative speech act /alqūhu/ "you put it down." The elocutionary 

imperative speech acts in verse are in the form of amar /alqi/, which is an order to put. 

The object of the command is antum, which is Dhamīr  Muttashil.  In addition, when 

examined, this verse contains the imperative speech act sentence /i'tūnī/ "You bring him 

to me." The locution imperative speech act in verse is in the form of amar /i'tu/, an order 

to bring. The object of the command is antum, which is dhamīr muttashil.  

Analysis of Verse 96 of Surah Yusuf: 

عۡلَمُْ
َ
ْأ ٓ قُلْلَّكُمْۡإنِّ ِ

َ
لمَْۡأ

َ
قاَلَْأ ْبصَِيٗۡاَّْۖ ْوجَۡهِهۦِْفٱَرۡتدََّ َٰ

َٰهُْعََلَ لقَۡى
َ
نْجَاءَْٓٱلبَۡشِيُْۡأ

َ
آْأ ِْمَاْلََْفَلَمَّ مِنَْٱللََّّ

٩٦ْتَعۡلَمُونَْْ
96.  And when the bearer of good tidings arrived, he cast it over his face and returned [once again] seeing. 
He said, "Did I not tell you that I know from Allah that which you do not know?" 

In this case, they accepted Yusuf's offer and sent one of them, Yahudza, back to 

meet their father.  The speech act implies an offer. Then the illocution is to go. In this 

verse, this perlocutionary speech act shows the effect of the speech, namely, Yusuf's 

brothers went and brought the robe referred to by Yusuf.  In the structure of this speech 

act, it can be seen that there is an interval or distance between the perlocution form with 

locution and illocution because the perlocution speech act is contained in verse 96, so there 

is a span of 3 verses. Thus, it can be seen that from verse 93 and verse 96 above, there is a 

structure of speech acts of locution, illocution, and perlocution.  Illocutionary speech acts 

are also found in verse 96; in this case, they followed Yusuf's advice, and Yahudza put the 

shirt on Ya'qub's face, and his vision returned to normal. The speech act contains the 

meaning of guidance. Then the illocution is putting. The perlocutionary speech act in this 

verse also shows the effect of the speech act; namely, Yusuf's brother went and brought 

the robe referred to by Yusuf.  In this speech act structure, it can be seen that there is an 

interval or distance between the perlocution form with its locution and illocution because 

the perlocution speech act is contained in verse 96, so there is a span of 3 verses. Thus, it 

can be seen that from verse 93 and verse 96 above, there is a structure of speech acts of 

locution, illocution, and perlocution.   

Analysis of Verse 97 of Surah Yusuf: 

باَناَْ
َ
ٰٓأ يَ  ْ َْنَآْإنَِّاْكُنَّاْخََٰطِْلَِاَْذُنوُبَْْٱسۡتَغۡفِرْۡقاَلوُا ٩٧ْْئيِن 

97.  They said, "O our Father, ask for us forgiveness of our sins; indeed, we have been sinners." 
This verse, when examined, contains imperative speech acts/istagfirlanā/ "forgive us." 

The elocutionary imperative speech acts contained in verse are amar/istagfir/, a request from 

Banu Ya'qub to their father to ask forgiveness for all their sins (Hardiyanti et al., 2015). The 

object of the command is anta, which is dhamīr muttashil.  

Analysis of Verse 98 of Surah Yusuf: 

ِْۖ ٓ ِ سۡتَغۡفِرُْلكَُمْۡرَبّ 
َ
٩٨ْإنَِّهُۥْهُوَْٱلۡغَفُورُْٱلرَّحِيمُْْقاَلَْسَوفَْۡأ

98.  He said, "I will ask forgiveness for you from my Lord. Indeed, it is He who is the Forgiving, the 
Merciful." 
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In this case, their father (Prophet Ya'qub) begged forgiveness for them for their 

actions, as found in verse 98. The speech act contains the meaning of supplication. Then, 

the illocution is to ask for forgiveness(Harimuddin S, 2022). In addition, in this verse, there 

is a perlocutionary speech act characterized by the effect of the speech act, namely, the 

Prophet Ya'qub begged forgiveness for them for their actions(Ibnuansyah et al., 2022).  In 

this speech act structure, it can be seen that there is an interval or distance between the 

perlocution form with locution and illocution because the perlocution speech act is contained 

in verse 98, so there is a span of 1 verse. Thus, it can be seen that from verse 97 and verse 

98 above, there is a structure of speech acts of locution, illocution, and perlocution.  

Analysis of Verse 99 of Surah Yusuf: 

بوََيۡهِْوَقاَلَْ
َ
ْإلََِۡهِْأ ْيوُسُفَْءَاوَىٰٓ َٰ عََلَ  ْ اْدَخَلوُا ْءَامِنيَِنْْْٱدۡخُلوُا ْفَلَمَّ ُ ْإنِْشَاءَْٓٱللََّّ ٩٩ْمِصَۡۡ

99. When they entered upon Yusuf, he took his parents to himself and said, "Enter Egypt, Allah willing, 
safe [and secure]." 

In this verse, they follow the suggestion made by Yusuf, which is to bring all the 

Children of Ya'qub to Egypt, as stated in the verse above. The speech act contains the 

meaning of an offer. Then the illocution is to bring. In the verse above, there is also a 

perlocutionary speech act that shows the speech act's effect: they brought all their families 

to Egypt according to Yusuf's orders. In the structure of this speech act, it can be seen that 

there is an interval or distance between the perlocution form with its locution and illocution 

because the perlocution speech act is contained in verse 99, so there is a span of 6 verses. 

Thus, it can be seen that from verse 93 and verse 99 above, there is a structure of speech 

acts of locution, illocution, and perlocution.  In addition, when examined, this verse contains 

imperative speech acts /udkhulū/ (enter you). The locution imperative speech acts in verse 

are in the form of amar/udkhul/, an order to enter. The object of the command is antum, 

which is dhamīr muttashil. 

Analysis of Verse 100 of Surah Yusuf: 

بتَِْهََٰذَاْ
َ
ٰٓأ وَقاَلَْيَ دٗاَّْۖ لََُۥْسُجَّ  ْ وا ْٱلۡعَرشِْۡوخََرُّ بوََيۡهِْعََلَ

َ
َّْۖوَرَفَعَْأ ا ْحَق ٗ ِ هَاْرَبّ 

ويِلُْرءُۡيََٰيَْمِنْقَبۡلُْقدَْۡجَعَلَ
ۡ
تأَ

يۡطََٰنُْبَيْۡ نْنَّزَغَْٱلشَّ
َ
ِنَْٱلۡۡدَۡوِْمِنْۢبَعۡدِْأ جۡنِْوجََاءَْٓبكُِمْم  ِ خۡرجََنِِْمِنَْٱلس 

َ
حۡسَنَْبِِْٓإذِْۡأ

َ
ْوَقدَْۡأ نِِْوَبَيۡنَ

إنَِّهُْ ِّْۚ ْلطَِيفْٞل مَِاْيشََاءُٓ ِ ْرَبّ  إنَِّ ِْۚ ١٠٠ْۥْهُوَْٱلۡعَليِمُْٱلَۡۡكِيمُْْإخِۡوَتِٓ
100.  And he raised his parents upon the throne, and they bowed to him in prostration. And he said, "O 
my father, this is the explanation of my vision from before. My Lord has made it reality. And He was 
certainly good to me when He took me out of prison and brought you [here] from bedouin life after Satan had 
induced [estrangement] between me and my brothers. Indeed, my Lord is Subtle in what He wills. Indeed, it 
is He who is the Knowing, the Wise. 

In this case, Yusuf put his parents in a safe place and put them on the throne. The 

speech act contains the meaning of honor. Then the illocution is to enter. This verse also 

contains perlocutionary speech acts that show the effect of the speech, namely that Yusuf 

raised his parents on the throne parallel to him and provided a safe place. In this speech act 

structure, it can be seen that there is an interval or distance between the perlocution form 

with its locution and illocution because the perlocution speech act is contained in verse 100, 

so there is a span of 1 verse (Suhendra, 2021). Thus, it can be seen that from verse 99 and 

verse 100 above, there is a structure of speech acts of locution, illocution, and perlocution.  
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The Structure of Imperative Sentence Speech Acts Consisting of Locution  
In this discussion, researchers found seven imperative speech acts that contain the type 

of illocutionary speech acts found in verses (29, 47, 88, 101).  The following researchers will 

discuss it in detail.   

Analysis of Verse 29 of Surah Yusuf: 

عۡرضِْۡعَنْۡهََٰذَاِّْۚ
َ
نۢبكِِِْۖإنَِّكِْكُنتِْمِنَْٱلَۡۡاطِْْوَٱسۡتَغۡفِرِييوُسُفُْأ َْلََِّ ْ  ٢٩ ئيِن 

29.  Yusuf, ignore this. Moreover, [my wife], ask forgiveness for your sin. Indeed, you were of the sinful." 
This verse, when examined, contains the imperative speech act/a’ridl/ "turn away." 

The elocutionary imperative speech act contained in verse is amar /a’ridl /, an order to turn 

away—the object of the command anta, which is dhamīr muttashil.  In addition, when 

examined, this verse contains the speech act sentence/istagfirī/ "ask for your forgiveness." 

The elocutionary imperative speech act contained in verse is in the form of amar /istagfir/, 

which is an order to ask for forgiveness. The object of the command is anti, which is dhamīr 

muttashil.  

Analysis of Verse 47 of Surah Yusuf: 

مْۡفَْقاَلَْ بٗاْفَمَاْحَصَدتُّ
َ
كُلوُنَْْْذَرُوهُْتزَۡرعَُونَْسَبۡعَْسِنيَِنْدَأ

ۡ
اْتأَ ِمَّ ْقلَيِلْٗٗم  ٤٧ْفِِْسُنۢبُلهِۦِْٓإلََِّ

47. [Yusuf] said, "You will plant for seven years consecutively, and what you harvest leave in its spikes, 
except a little from which you will eat. 

This verse, when examined, contains the imperative speech act/dzarūhu/ "leave it." 

The elocutionary imperative speech acts in verse are amar /dzar/, an order to leave. The 

object of the command is antum, which is dhamīr muttashil.  

Analysis of Verse 47 of Surah Yusuf: 

ْ ْٱلۡعَزيِزُ هَا يُّ
َ
ٰٓأ ْقاَلوُا ْيَ ْدَخَلوُا ْعَلَيۡهِ ا ْٱلكَۡيۡلَْفَلَمَّ وۡفِْلَِاَ

َ
ْفَأ َٰةٖ زجَۡى ْمُّ ْببِضََِٰعَةٖ ْوجَِئۡنَا ُّ ْٱلضُّۡ هۡلَنَا

َ
ْوَأ نَا مَسَّ
قيَِنْْ ِ ْيََۡزِيْٱلمُۡتَصَد  َ ْٱللََّّ إنَِّ َّْۖٓ قْۡعَلَيۡنَا ٨٨ْوَتصََدَّ

88.  So when they entered upon Yusuf, they said, "O 'Azeez, adversity has touched us and our family, and 
we have come with goods poor in quality, but give us full measure and be charitable to us. Indeed, Allah 
rewards the charitable." 

This verse, when examined, contains the imperative speech act/aufi/ "perfect." The 

elocutionary imperative speech act in verse is amar/aufi/, an order to perfect. The object of 

the command is anta, which is dhamīr muttashil.  This verse, when examined, contains the 

imperative speech act /tashaddaq/ "give alms." The elocutionary imperative speech act 

contained in verse is in the form of amar /tashaddaq/, which is an order to give alms. The 

object of the command is anta/, which is dhamīr muttashil.  
Analysis of Verse 101 of Surah Yusuf: 

نتَْوَْ
َ
رۡضِْأ

َ
َٰتِْوَٱلۡۡ مََٰوَ ْفاَطِرَْٱلسَّ حَادِيثِِۚ

َ
ويِلِْٱلۡۡ

ۡ
ْقدَْۡءَاتيَۡتَنِِْمِنَْٱلمُۡلۡكِْوعََلَّمۡتَنِِْمِنْتأَ ِ ِۦْفِِْ۞رَب  لِ 

تَْ نۡيَاْوَٱلۡأٓخِرَةِِْۖ لۡۡقِۡنِِْْمُسۡلمِٗاْوَفَّنِِْٱلَُّ
َ
لحِِيَنْْْوَأ َٰ ١٠١ْبٱِلصَّ

101.  My Lord, You have given me [something] of sovereignty and taught me of the interpretation of dreams. 
Creator of the heavens and earth, You are my protector in this world and the Hereafter. Cause me to die a 
Muslim and join me with the righteous." 

This verse, when examined, contains the imperative speech act /tawaffanī/ (pass away). 

The elocutionary imperative speech acts contained in verse are in the form of amar /tawaffa/ 

the Prophet Yusuf's request to Allah to pass away in a state of Islam. The object of the 
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command is anta, which is dhamīr muttashil.  This verse contains an imperative speech act 

sentence /al-hiqnī/ (combine). The elocutionary imperative speech acts in verse are amar /al-

hiqnī/(combine), and the object commanded is anta/ with the Prophet Yusuf's request to 

Allah to be combined with the righteous. 

 

CONCLUSION 

In conclusion, Surah Yusuf presents a vivid narrative of Prophet Yusuf's life within his 

familial context, featuring various speech acts involving interactions among Yusuf, his father, 

brothers, the prime minister of Egypt, and the Egyptian royal family. The study adopts 

Austin's framework of speech acts, comprising locution, illocution, and perlocution, 

explicitly focusing on imperative speech acts. This dataset concerns examining imperative 

sentence speech form in individual text verses. Three elements comprise the structure: 

locution, illocution, and perlocution. There are 29 occurrences of this arrangement in verses 

overall (9, 10, 12, 15, 21, 31, 36, 41, 42, 43, 44, 45, 46, 47, 50, 51, 54, 55, 56, 59, 62, 63, 65, 

66, 67, 68, 78, 81, 83, 87, 88, 93, 96, 97, 99, 100). We hope to shed light on the linguistic 

components and communicative roles of imperative phrases in the designated verses by 

analyzing these data points. The dataset is devoted to analyzing speech acts in imperative 

sentences, with a particular focus on the locution component. Seven examples of imperative 

sentence patterns have been found in this dataset, and they appear in verses (29, 47, 88, 101). 

Through an analysis of these seven pieces, the study hopes to shed light on the subtleties of 

the locution aspect in the context of speech acts by exploring the linguistic properties and 

communicative roles of imperative phrases within the designated verses. There are gaps in 

the verse order that the researcher noticed when illocutionary and elocutionary speaking acts 

do not always correspond with the verse numbers. Certain illocutionary and perlocutionary 

speech acts in verse 15 are correlated with certain illocutionary speech acts in verses 9, 10, 

and 12. Moreover, the study reveals another imperative speech act structure that is purely 

locution-based. This careful analysis of Surah Yusuf's speech act structures advances our 

knowledge of the intricacies of the communication dynamics the book portrays. One of the 

study's limitations is that it only examined imperative speech acts, possibly ignoring other 

kinds of speech acts found in Surah Yusuf. Furthermore, the research ignores contextual 

factors that could affect speech acts in favor of focusing mainly on structural aspects. The 

non-linear alignment of elocutionary and illocutionary speech acts raises questions about the 

chronological development of communicative events. Furthermore, the analysis lacks a 

comparative dimension with other Quranic narratives, limiting the broader contextualization 

of findings. Future studies could improve the depth of knowledge in Quranic discourse 

analysis by examining different speech act types in greater detail and taking a contextualized 

approach that considers historical and cultural factors.  
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