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Abstract: Indonesia's cultural and religious diversity poses significant challenges, particularly
in fostering harmony and reducing the risk of racial and religious conflicts, as observed in
Panongan District, Tangerang. This study investigates the manifestations of religious tolerance
among Christians in Tangerang Regency. Employing a qualitative research approach, the study
focuses on understanding societal issues through observation and literature review. The
findings reveal that, within the context of Christianity, tolerance is expressed both passively —
by accepting differences—and actively —through collaborative efforts. In Panongan District,
interfaith tolerance is well-preserved through diverse activities that promote mutual respect
and understanding among religious communities. This study concludes that fostering tolerance
requires continuous engagement in inclusive practices. Its contribution lies in providing
insights into the dynamics of interfaith harmony, offering a model that can be adapted to other
multicultural contexts.
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1. Introduction

Indonesia is known as one of the countries with a very high level of diversity in the world.
The country is home to more than 270 million people from different ethnicities, religions, and
cultures (Yuminah & Si, 2024). With around 1,300 ethnic groups and more than 700 regional
languages, Indonesia's diversity is a distinctive feature that distinguishes it from other
countries (Suprijatna, 2008). In terms of religion, Indonesian people adhere to six main
religions: Islam, Christianity, Catholicism, Hinduism, Buddhism, and Confucianism. These
religions have become the moral and spiritual foundation for Indonesian society to create an
orderly, orderly, and peaceful life (Hidayah et al., 2024).

However, behind the beauty of this diversity, great challenges also emerge. It is not
uncommon to find religious and cultural differences that trigger conflicts, both horizontally
between community groups and vertically between the community and the government
(Fitriani et al., 2020). This phenomenon shows that there is a gap between religious teachings
that support peace and the reality of people's lives. Not a few individuals formally adhere to a
certain religion, but their daily behavior and actions do not reflect the religious values they
adhere to (Fanani, 2019). This indicates that diversity, which should be a strength, often has the
potential to be a source of conflict.

Geographically, Indonesia is the largest archipelagic country in the world, with more than
17,000 islands spread from Sabang to Merauke. This geographical condition strengthens the
complexity of the diversity of the Indonesian nation (Suprijatna, 2008). The crystallization of
culture, religion, language, and ethnicity in each region creates unique social dynamics. On the
one hand, this diversity creates a great opportunity to enrich national identity (Nurohman &
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Gunawan, 2019). However, on the other hand, this diversity also poses challenges in
maintaining social and political stability, especially when there are misunderstandings or
conflicts between groups.

For example, several regions in Indonesia have experienced social conflicts based on
religion and ethnicity, such as Maluku, Poso, and Sambas. These conflicts show how vulnerable
Indonesian society is to sensitive issues related to diversity (Nutfa et al., 2016). However, the
experience also provides important lessons about the importance of building harmony and
tolerance in a pluralistic society.

Diversity is not only a challenge faced by Indonesia. Other countries such as India, the
United States, and South Africa also have a long history of managing diversity. India, for
example, is known as a country with a high religious plurality, including Hinduism, Islam,
Christianity, and Sikhism (Simmons, 2009). Despite often facing tensions between religious
communities, India has succeeded in creating an inclusive model of democracy. Similarly, the
United States, which is a melting pot of cultures, shows how multicultural integration can drive
innovation and economic development (Arend & Patel, 2020). South Africa, with its history of
apartheid, provides lessons on the importance of reconciliation and dialogue in building an
inclusive society (Kocadal, 2024).

In the international context, the approach that has been successfully implemented in these
countries can be an inspiration for Indonesia to strengthen national harmony. Interfaith
dialogue, multicultural education, and inclusive policies are some of the strategic steps that can
be adopted to maintain diversity as a national asset (Sukenti & Hermawan, 2024).

In the midst of various diversity challenges, there is a real example that shows success in
creating harmony between religious communities, namely Panongan District in Tangerang
Regency, Banten Province. This region is an example of how people with different religious
backgrounds can coexist harmoniously. In Panongan District, Christianity, as a minority
religion, is able to live peacefully with the majority of Muslims. This harmony reflects the
implementation of Pancasila values and the motto Bhinneka Tunggal Ika which emphasizes the
importance of unity in diversity (Muchtar, 2009).

This success cannot be separated from the active role of community leaders, religious
leaders, and local governments in promoting dialogue and cooperation between communities.
In addition, education also plays an important role in building awareness of the importance of
tolerance and mutual respect (Riyanto, 2022). Schools in Panongan District are actively
integrating the values of tolerance in their curriculum, so that the younger generation grows
up with a better understanding of the importance of harmony.

Research on inter-religious harmony in Panongan District has strong relevance in social,
political, and academic contexts. First, this research makes an important contribution to
understanding the dynamics of diversity at the local level, which can be a model for other
regions in Indonesia. Second, this research helps to identify key factors that support the creation
of harmony, such as interfaith dialogue, education, and the role of community leaders. Third,
this research is also relevant in supporting the government's efforts to strengthen national unity
in the midst of increasingly complex globalization challenges.

2. Research Method

This type of research uses a qualitative approach, namely research that emphasizes a deep
understanding of problems in social life based on holistic, complex, and detailed conditions of
reality or natural settings. This approach allows researchers to explore the meaning of the
observed phenomena, rather than just measuring certain variables (Rahman, 2025). Qualitative
research is descriptive and tends to use analysis with an inductive approach, where general
patterns or themes emerge from the data collected (Murdiyanto, 2020). The data collection
technique used in this study is a normative research method carried out through literature
studies. This method uses secondary data as a basic material to be analyzed by browsing
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various regulations, documents, or other literature relevant to the research topic. This
secondary data includes materials such as books, scientific articles, research reports, legal
documents, and other reliable sources related to the problem being researched. This method is
also known as literature research because researchers use library sources as the main basis for
data collection (Mustari & Rahman, 2012). Furthermore, the results of data analysis in this study
will be presented descriptively to describe the main findings, emerging patterns, and
relationships between variables that are relevant to the phenomenon being studied. With this
approach, research is expected to contribute to understanding the social and cultural context
comprehensively and presenting recommendations that can be implemented practically
(Mustari & Rahman, 2012).

3. Research Results

3.1. Religious Tolerance

Religious tolerance is one of the important foundations of maintaining social harmony in
the midst of diversity. According to Umar Hasyim, tolerance is the granting of freedom to
fellow human beings or citizens of the community to practice their beliefs, regulate their lives,
and determine their respective fate as long as these actions do not violate the conditions of
order and peace in society (Hanif, 2020). This definition affirms that tolerance is not only about
accepting differences but also respect for the rights of individuals to practice their beliefs
without pressure or threats (Rizal, 2023). In the context of community life, tolerance is a crucial
element that bridges differences and encourages the creation of mutually respectful
relationships between individuals and groups (Ibda et al., 2024).

Religious tolerance has a role that cannot be ignored in modern life, especially in countries
with ethnic, cultural, and religious diversity like Indonesia. As one of the pillars of a democratic
system, tolerance ensures that every citizen has the same right to exercise his or her beliefs
without discrimination (Abdurrazak & Wanda, 2022). This is in line with the view of Akbar
(2022), who stated that tolerance helps maintain social cohesion despite being faced with
intense conflict (Akbar et al., 2022). When the principles of tolerance are applied consistently,
communities can manage conflicts through peaceful dialogue and mediation, thus avoiding an
escalation of violence that is detrimental to all parties (Sulaiman et al., 2022).

A deeper definition of tolerance can also be found in various international literature.
According to Webster, tolerance is sympathy or indulgence for beliefs or practices differing
from or conflicting with one's own, or the act of allowing something (Naik et al., 2014). This
definition underscores the importance of an attitude of empathy and respect for beliefs that are
different from our own. Meanwhile, Wood defines tolerance as an indulgence of belief or
conduct other than one's own (Wood, 1993). Both of these definitions highlight the essence of
tolerance as the ability to accept and appreciate differences, both in beliefs and behaviors, as
part of the inevitable diversity of human beings.

In the Islamic tradition, tolerance has strong roots which is reflected in the teachings
of the Qur'an and Hadith. One of the verses that is often quoted in this context is Al-Bagarah
(2:256): There is no compulsion in religion. This verse provides a theological basis for
religious freedom and shows that Islam respects the right of every individual to choose his
or her beliefs (Mustofa & Syarifah, 2021). In addition, the Prophet PBUH gave a clear
example of tolerance through various agreements and practices of living together with non-
Muslim communities, such as in the Medina Charter (Klar, 2015). This document is one of
the earliest examples of how multicultural societies can coexist peacefully by respecting
each other's rights and obligations.

However, although the concept of religious tolerance has been widely recognized, its
implementation often faces complex challenges. At the local level, for example, stereotypes and
prejudices between religious groups are still the main obstacles to the creation of harmonious
relationships (Suhendra, 2022). Lack of understanding or lack of education about other
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religions often exacerbates this situation, creating a deepening chasm between different
communities (Riyanto, 2022). On the other hand, at the global level, the rise of religious
extremism and nationalism has become a serious threat to tolerance. This phenomenon is often
exacerbated by the irresponsible use of social media, which accelerates the spread of hatred and
misinformation (Bule & Suswakara, 2024).

For example, conflicts in the Middle East are often triggered by differences in religious
interpretations that are then used by certain groups to achieve their political agendas. This
situation shows that religious tolerance is not enough to be recognized as a value, but must
also be supported by real efforts in the form of education, interfaith dialogue, and inclusive
policies (Hermawan & Muhlas, 2025). In Indonesia, for example, the Forum for Religious
Harmony (FKUB) has become one of the important initiatives in promoting dialogue and
cooperation between religious communities. FKUB aims to prevent conflict by providing a
platform for religious leaders to dialogue and resolve differences peacefully (Miharja &
Mulyana, 2019).

The relevance of religious tolerance is becoming increasingly evident in the era of
globalization. Increasing human mobility and global interconnection have created an
increasingly diverse society (Kumara, 2023). In this context, tolerance is the key to
maintaining harmony in the midst of increasingly complex differences. Countries such as
Canada and New Zealand have shown how policies of multiculturalism can encourage
social integration without eliminating an individual's cultural or religious identity (Safdar
et al.,, 2023). However, globalization also brings challenges in the form of cultural
homogenization that can erode local values (Balogun & Aruoture, 2024). Therefore,
tolerance is not only about accepting differences but also respecting and preserving the
uniqueness of each cultural and religious group.

To strengthen religious tolerance, a multidimensional approach involving education,
policy, and community participation is needed. Education plays a vital role in shaping
tolerance from an early age (Supardi, 2014). A curriculum that is inclusive and teaches the
values of diversity can help the younger generation understand the importance of peaceful
coexistence (Riyanto, 2022). On the other hand, government policies must also support
tolerance efforts. Regulations that protect religious freedom and crack down on discrimination
are important steps that must be taken by the state.

Religious tolerance also has a practical dimension that can be applied in daily life. One of
them is to build empathy and mutual understanding through direct interaction with
individuals from different backgrounds. This approach allows people to see differences as
wealth, not a threat. In addition, the mass media also has an important role in promoting an
inclusive narrative and rejecting all forms of extremism.

In general, religious tolerance can be divided into two types, namely passive religious
tolerance and active religious tolerance. According to Hasse (2016), passive religious tolerance
is an attitude of accepting differences as something factual. In this type, individuals or groups
tend not to be directly involved in building closer relationships with other religious
communities (Hasse, 2016). In contrast, active religious tolerance involves active engagement
with others amid differences and diversity. Active tolerance reflects the essence of the teachings
of all religions, emphasizing the importance of peaceful coexistence and mutual respect
(Herman et al., 2024).

Yusuf al-Qardawi provides an in-depth perspective on religious tolerance. According to
him, tolerance is not passive but dynamic and involves three levels (Al-Qardawi, 2006). The
first level is to give freedom to others to embrace the religion they believe in without coercion.
The second level is to ensure the right of others to practice their religious teachings without
pressure or prohibition. The third level is not to narrow their space of movement in carrying
out things that are considered halal by their religion, even though it may be contrary to the
views of other religions (Al-Qardawi, 2006).
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Religious Tolerance in Christianity In Christianity, Jesus' attitude toward people of other
religions is an important guideline in understanding tolerance. Jesus showed universal love
and acceptance, as reflected in his encounter with the Samaritan woman (John 4:7-26). This
event shows that tolerance does not only mean accepting the existence of others but also
building a deep dialogue to understand differences (Nikodemus & Endi, 2023).

This approach is in line with Pope Francis' teaching, which emphasizes the importance of
interreligious dialogue to build peace. In the Fratelli Tutti document, Pope Francis called for
global solidarity and mutual understanding as the basis for interfaith harmony (Piscos, 2021).
This view reinforces the idea that active tolerance is the essence of relevant Christian teachings
in a global context (Sakall1 et al., 2021).

The Relevance of Religious Tolerance in a Global World In an increasingly globalized
world, religious tolerance is not only a matter of ethics but also social and political stability.
Studies show that countries with high levels of tolerance tend to have better human
development indexes. For example, the World Happiness Report shows that Nordic countries
such as Finland, Denmark, and Sweden, known for their inclusive approach, have high levels
of happiness (Connolly et al., 2024).

3.2. The Concept of Tolerance in a Christian Perspective

In Christianity, tolerance is rooted in the principle of love taught by Jesus Christ (Kaunda
& Ejike, 2024). This love is not only for fellow believers but also extends to all human beings
regardless of their background (Arifianto et al., 2021). This principle is reflected in Jesus'
teachings that emphasize the importance of loving enemies and doing good to those who are
different (Silalahi et al., 2023). Thus, tolerance in Christianity is not only limited to respecting
differences but also includes active actions to create positive relationships with others.

Furthermore, tolerance in Christianity emphasizes the importance of dialogue and
cooperation between groups as a way to create peace and social harmony (Syafitri, 2025).
Although it acknowledges the essential differences between individuals and groups, it
highlights peace, coolness, order, and security as the dominant symptoms of life. In this context,
differences are not seen as a source of conflict but as an opportunity to give, enrich each other,
and complement each other (Pamuji, 2024).

In the context of a multicultural society, the teaching of tolerance in Christianity has a very
important relevance. In the midst of increasing cultural, ethnic, and religious diversity in
various countries, the values of tolerance are key to maintaining social harmony (Shalahuddin
et al., 2023). Christian teachings that emphasize the importance of mutual understanding,
respect, and cooperation can contribute to efforts to build inclusive and peaceful societies (Mala
& Hunaida, 2023).

Although tolerance is a value explicitly taught in Christianity, its application in daily life
is not always easy (Karim et al., 2021). One of the main challenges is the existence of stereotypes
and prejudices that are still deeply rooted in society (Manuain et al., 2024). This is often
exacerbated by polaristic political rhetoric and the dissemination of inaccurate information
through social media. In the face of these challenges, Christian churches in various places have
sought to raise awareness and education about the importance of tolerance through sermons,
seminars, and training programs for congregations (Ritonga & Saleh, 2024).

However, behind these challenges lies a great opportunity to strengthen the values of
tolerance through innovative and collaborative approaches. For example, the use of digital
technology to spread messages of peace and tolerance has opened up new opportunities to
reach a wider audience (Ulfa, 2024). In addition, cross-religious and cross-cultural
cooperation in humanitarian projects can also strengthen solidarity and mutual trust among
various groups.

The value of tolerance in Christian religious education is not only theoretical knowledge
or understanding but must also be reflected in real actions and acts of faith in daily life (Marjani,
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2023). Tye mentioned that Christian education involves four important aspects that are
interrelated. First, Christian education requires people to study Christian stories, both historical
and contemporary (Tye, 2000). This illustrates the importance of in-depth knowledge of
religious teachings as a basis for every individual to interact with others, especially in the
multicultural and multireligious context that is developing in today's society. Second, Christian
education does not stop at cognitive understanding alone but also requires Christians to
develop the skills needed to practice their faith in daily life (Tye, 2000). This shows that
tolerance is not just about understanding differences, but also about acting in a way that
respects those differences.

Furthermore, Tye emphasized the importance of reflection on the Christian story so that
each individual can live with a deep self-awareness of the truth of their faith (Tye, 2000). In this
context, reflection is not only about understanding religious teachings but also about their
application in increasingly complex social life. Christian education is expected to be able to
form individuals who not only understand the truth of their religion but are also able to think
critically and reflectively about their role in society (Diaz, 2021). This is in line with the views
of theologians and other religious educators who emphasize the importance of self-awareness
in responding to life's diverse challenges. In this case, the value of tolerance is taught not only
in the framework of interaction between individuals but also in a broader sense, namely in
relationships between groups that have different beliefs.

Fourth, Tye emphasizes the importance of sensitivity in living together as a covenant
community (Tye, 2000). Tolerance in this context is not only interpreted as acceptance of
differences but rather the ability to cooperate and coexist in one community despite having
different backgrounds. This leads to an understanding that living in a Christian community
requires the development of empathy and understanding for others, as well as an open attitude
toward the various views and beliefs that exist around us (Siregar & Nurmayani, 2022). Social
theories, such as those developed by experts in religious education and sociology, suggest that
good religious education must be able to build social attachments that are not only limited to
religious groups but also able to open up space for interreligious dialogue (Hasan & Rozagq,
2023).

In addition, tolerant Christian religious education also needs to pay attention to the
development of student's character (Muzakki & Nurdin, 2022). The character formed in
Christian religious education is not only about obedience to religious teachings, but also about
the development of positive attitudes such as empathy, understanding, and mutual respect
(Zakso et al., 2021). As Nelson Mandela said, Education is the most powerful weapon that can
be used to change the world (Mandela, 2014). Therefore, good Christian religious education
must be able to produce a generation that not only understands its religious teachings but also
has the ability to interact well in a pluralistic society.

Thus, Christian religious education that focuses on the value of tolerance can play a very
important role in creating a peaceful and harmonious society. This education not only teaches
religious knowledge, but also teaches how religious values can be applied in daily life to build
mutually respectful relationships between individuals, between groups, and between religions
(Mahmud, 2023). Tolerance, in this context, is not just about passive acceptance of differences,
but rather about active action to create space for differences to interact with each other
positively. Thus, Christian religious education that focuses on the value of tolerance can
contribute greatly to building a more inclusive and loving society.

3.3. Tolerance of Christians in Tangerang Regency

Religious tolerance in Tangerang Regency, especially in Panongan District, is a clear example
of the importance of cooperation between various parties to create harmony in a multicultural
society. Creating harmony between religious communities is a shared responsibility involving
citizens, the government, and religious leaders (Hidayah et al., 2024). This includes various aspects,
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such as peace, security, order, and also facilitation to realize harmony based on the principles of
mutual understanding, respect, and trust between religious communities, including the regulation
of houses of worship.

Panongan District is an example where religious tolerance is going well, with a
community consisting of various religious backgrounds, including Christianity, Islam, and
other religions. Interfaith harmony in the region is formed through various joint activities,
such as interfaith celebrations and dialogues, which aim to strengthen understanding and
cooperation between them. Although social and cultural challenges remain, the Panongan
community in general tends to maintain mutual respect and harmony. However, these
dynamics can vary depending on the social and cultural context in each village, which
requires sustained efforts in encouraging dialogue and multicultural education (Firtikasari &
Andiana, 2024).

Christian communities in Panongan District, such as the Indonesian Christian Church
(GKI), the Baptist Church, the Catholic Church, and the Indonesian Bethel Church, have an
active role in social activities and cooperation between religious communities. They participate
in interfaith dialogue, where religious leaders from different religions come together to discuss
social issues and find common solutions that strengthen mutual understanding. In addition,
joint social activities, such as social services and humanitarian programs involving various
religions, are a means to strengthen interfaith relationships. Multicultural education is also a
focus in schools in Panongan, by teaching the values of tolerance and mutual respect to the
younger generation so that they can grow up with a better understanding of diversity
(Shalahuddin et al., 2023). The joint celebrations that often involve people of other religions in
the moment of religious holidays also show the inclusive attitude applied by the Christian
community in this region.

As part of efforts to strengthen tolerance between religious communities, Panongan
District also has a religious moderation village that functions as a center of activities that
support social harmony. On September 24, 2024, the Head of the Office of the Ministry of
Religious Affairs of Tangerang Regency, Mr. H. Ade Baijuri, inaugurated the Rawat Bumi:
Spreading Moderation activity, which is part of the religious moderation village development
program. This program aims to strengthen harmony between residents through concern for the
environment and strengthening unity by respecting differences (Shalahuddin et al., 2023).
Previously, Ciakar Village was also appointed as a pilot project for the Religious Moderation
Village in July 2023, which involved various elements of society, such as the village
government, religious leaders, and security forces.

In addition, various activities that support Christian religious tolerance in Tangerang
Regency continue to be carried out, such as fostering religious moderation, conflict mediation,
and socialization of tolerance. For example, when there was tension regarding the ban on
worship in the Thessalonian Church, the local government provided temporary places of
worship as a form of mediation. In addition, the Kesbangpol Agency also held socialization
activities involving various religious organizations, with the aim of increasing harmony
between religious communities

Building harmony between religions is a shared responsibility that must be carried out by
every citizen, with support from various government agencies and elements of society
(Awalita, 2024). This harmony not only includes aspects of peace, security, and order but also
how religious people can understand, respect, and work together to achieve a harmonious life
(Ziaulhagq, 2020). The government has a very important role in facilitating the creation of this
condition, including by providing facilities that support dialogue between religious
communities, as well as ordering houses of worship so that they do not become a source of
tension (Junaedi, 2019). In this context, Tangerang Regency, especially Panongan District, is an
important example of how religious diversity, including Christianity, can coexist by respecting
each other and prioritizing the spirit of tolerance.

Bahrudin & Muhlas / Christian Religious Tolerance in Maintaining Peace in Tangerang Regency



Hanifiya: Jurnal Studi Agama-Agama 8, 1 (2025): 103-116 110 dari 116

In Panongan District, which is located in Tangerang Regency, the community consists
of various religious backgrounds that are very diverse, including Christianity, Islam, and
other religions. Religious tolerance in this area can be said to be quite good, although
challenges in achieving it remain. Each religion has its own beliefs, but in Panongan,
religious people try hard to maintain harmony and respect each other. Interfaith activities
such as interfaith dialogue, joint celebrations, and cooperation in social activities are often
carried out to strengthen interfaith relations. This is in accordance with the principle of
tolerance which is understood as respect for differences and freedom to carry out worship
according to their respective beliefs (Abror, 2020). However, in John Locke's perspective,
although religion is a personal domain that must be respected, the biggest challenge in
plurality is how to ensure that religious freedom does not disturb social order and harmony
among citizens (Silalahi, 2023).

It is important to recognize that although the people of Panongan generally maintain
tolerance, this situation is not always the same across all villages or regions. Different social
and cultural conditions in each village affect how religious tolerance is implemented in daily
life. Some villages may have a higher level of harmony due to historical factors, inter-
communal relations, or the existence of strong religious institutions. Meanwhile, in other
villages, tensions between religious communities can arise even on a small scale. Therefore,
it is important to continue to conduct open dialogue and multicultural education as part of
efforts to maintain and increase tolerance in the midst of this diversity (Tilaar, 2002).

Panongan District itself has several Christian communities that have enriched religious
life in the area, including the Indonesian Christian Church (GKI), the Baptist Church, the
Catholic Church, and the Indonesian Bethel Church. These communities not only carry out
their respective worships but also play an active role in social activities involving all religious
people. In this case, the concept of religious moderation introduced by the Ministry of
Religion of the Republic of Indonesia is relevant for further analysis. Religious moderation
refers to the ability to maintain a balance between religious freedom and social responsibility,
by avoiding extremism and sectarianism (Junaedi, 2019). This moderation not only leads to a
deeper understanding of religion but also to social practices that can foster respect and
togetherness between religious communities (Abror, 2020).

One form of religious moderation that has been successfully implemented in Panongan
District is the existence of interfaith dialogue activities. In this activity, Christian religious
leaders and other religious leaders regularly meet to discuss and share views on developing
social issues. This dialogue not only strengthens the relationship between the Christian
community and other religious communities but also opens up space for each party to
understand different perspectives (Hermawan & Rahman, 2024). Activities like this are very
important in creating a deeper understanding between religious people and reducing the
potential for social tensions that may arise due to miscommunication or ignorance about
other religious beliefs (Abror, 2020).

In addition, many Christian communities in Panongan are involved in social activities
together. This activity involves social service, humanitarian assistance, and cooperation in
social programs that pay attention to the needs of the community regardless of religious
background. This joint social activity not only strengthens relations between religious
communities but also shows that Christianity in Panongan is not only seen as a separate
religion but also part of the solution in dealing with social problems in the community. In
Durkheim's perspective, this solidarity is a force that allows communities to work together
to achieve common goals, despite having different backgrounds (Courpasson et al., 2021).

Multicultural education is also one of the important pillars in building tolerance between
religious communities (Supardi, 2014). In schools in Panongan, the values of tolerance and
mutual respect are taught from an early age to students. This allows the younger generation
to grow up with a good understanding of diversity, as well as the ability to work closely with
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people from different religious backgrounds. For example, some schools hold student
exchange programs, seminars, and workshops that raise issues of multiculturalism. This kind
of learning is very important to form a tolerant attitude in children, which will have a positive
impact on society in the future (Abror, 2020).

Multicultural education in schools in Panongan District is one of the main strategies for
instilling the values of tolerance in the younger generation. This strategy reflects Paulo
Freire's views in Pedagogy of the Oppressed, which emphasizes that education is not only aimed
at transferring knowledge but also freeing individuals from prejudice and discrimination
(Freire, 2020). In this context, multicultural education helps students understand diversity as
a cultural wealth that must be valued. Through an inclusive curriculum, the younger
generation is taught to make differences a social capital that strengthens common life in a
multicultural society (Busthomi & Wahyuni, 2024).

In Hick's perspective, all religions have intrinsic value in creating harmony and peace.
The implementation of this theory is evident through interfaith dialogue, joint celebrations,
and social activities involving various religious communities (Hick, 1992). For example, the
active involvement of the Indonesian Christian Church (GKI), the Baptist Church, and the
Muslim community in social service programs shows that the Panongan people view
differences in beliefs as a source of strength, not an obstacle. This approach emphasizes that
every religion has an important role to play in creating a better life for humanity. In
supporting this, multicultural education applied in local schools is an important pillar in
creating a more inclusive and inclusive young generation (Firtikasari & Andiana, 2024).

Multicultural education in Panongan also plays an important role in building an
understanding of tolerance from an early age. Schools in the region teach the values of
tolerance through a curriculum that emphasizes the importance of respecting diversity. The
younger generation is taught to see differences as something that enriches their lives, not as
a threat. This reflects the principle that multicultural education is an important tool to create
a more inclusive society (Tilaar, 2002).

In addition, the concept of civic pluralism proposed by Bhikhu Parekh provides the view
that a multicultural society like Panongan can thrive if all groups are respected and given
space to contribute to a common life (Parekh & Parekh, 2019). In this context, religious
moderation villages and various interfaith activities in Panongan are concrete forms of the
implementation of civic pluralism. By creating a space in which every religious community
can participate, Panongan shows how pluralism can be managed to create harmony.

Multicultural education also plays an important role in building collective awareness of
the importance of tolerance. According to Paulo Freire, liberating education is education that
encourages students to think critically and understand the world around them (Freire, 2020).
At Panongan, multicultural education not only helps students understand diversity but also
prepares them to become agents of change that promote tolerance in society. By teaching
values such as mutual respect and cooperation, schools in Panongan create a young
generation who are able to face the challenges of multiculturalism with an inclusive attitude
(Junaedi, 2019). Through interfaith dialogue, multicultural education, and social programs,
Panongan shows that diversity is not an obstacle, but an opportunity to create harmony. By
continuing to strengthen open dialogue and multicultural education, Panongan can be a
model for other regions in building inclusive and tolerant societies

4, Conclusion

Based on the above description, it can be concluded that religious tolerance in Panongan
District reflects how the theory of religious pluralism, social solidarity, and tolerance can be
implemented in real life. Through interfaith dialogue, multicultural education, and initiatives such
as religious moderation villages, the Panongan community has succeeded in creating harmony in
diversity. However, the sustainability of this tolerance requires a concerted effort from all parties
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to continue to strengthen the values of inclusivity and respect for differences. The relevant theories
of experts provide a strong analytical framework for understanding these dynamics and provide
strategic direction to strengthen harmony in the future.

References

Abdurrazak, S. A., & Wanda, P. (2022). Religious tolerance based on local wisdom: social
perspective of Lombok community. Jurnal Lektur Keagamaan, 20(1), 203-226.

Abror, M. (2020). Moderasi Beragama dalam Bingkai Toleransi. RUSYDIAH: Jurnal Pemikiran
Islam, 1(2), 143-155. https://doi.org/10.35961/rsd.v1i2.174

Akbar, A. M., Rahma, T., Lemuel, Y., Fitriana, D., Fanani, T. R. A., & Sekarjati, R. D. L. G. (2022).
Moral education and Pancasila in encouraging the prevention of intolerance in the era of
globalization: Experiences of Indonesia and Malaysia. Jurnal Panjar: Pengabdian Bidang
Pembelajaran, 4(2), 223-282.

Al-Qardawi, A. Y. (2006). The Figh of Balance: A type of understanding we need. Bangladesh
Journal of Integrated Thoughts, 2(2).

Arend, R. J., & Patel, P. C. (2020). The American dream, melting pot and regional knowledge
stock as drivers of entrepreneurial activity. Journal of Developmental Entrepreneurship, 25(01),
2050001.

Arifianto, Y. A., Triposa, R., & Saptorini, S. (2021). Christian perspective on the tolerance of
Christian religious education teachers and students in the era of disruption. KURIOS (Jurnal
Teologi Dan Pendidikan Agama Kristen), 7(2), 381-391.

Awalita, S. N. (2024). Nilai-Nilai Moderasi Beragama dalam Kurikulum Pendidikan Agama
Islam Rahmatan lil’alamin tingkat Madrasah Ibtida’iyah. Journal of Contemporary Islamic
Education, 4(1), 1-12.

Balogun, S. K., & Aruoture, E. (2024). Cultural homogenization vs. cultural diversity: Social
media’s double-edged sword in the age of globalization. African Journal of Social and
Behavioural Sciences, 14(4).

Bule, Y. A. W., & Suswakara, 1. (2024). Membangun Generasi Muda Toleran: Penguatan
Moderasi Beragama di Desa Multi Agama. Prima Abdika: Jurnal Pengabdian Masyarakat, 4(4),
830-847. https://doi.org/10.37478/abdika.v4i4.4973

Busthomi, Y., & Wahyuni, S. (2024). Pengembangan Komponen Tujuan Kurikulum Pendidikan
Agama Islam (PAI) Multikultural di Pondok Pesantren. Dirasah: Jurnal Studi llmu Dan
Manajemen Pendidikan Islam, 7(2), 742-751.

Connolly, F. F., Frech, J., Briilde, B., & Kullenberg, C. (2024). Are Danes really happier than
Swedes and Australians? A comparative analysis of subjective well-being measurement
issues in Denmark, Sweden, and Australia. International Journal of Wellbeing, 14(3).

Courpasson, D., Younes, D., & Reed, M. (2021). Durkheim in the neoliberal organization: Taking
resistance and solidarity seriously. Organization Theory, 2(1), 2631787720982619.

Diaz, 1. (2021). Considering the efficacy of digital technology as a means of evangelization in
Christian religious education. Religious Education, 116(1), 3-15.

Eko Murdiyanto. (2020). Metode Penelitian Kualitatif Teori dan Aplikasi disertai Contoh Proposal.
Yogyakarta Press.

Fanani, Z. (2019). Agama Dan Resolusi Konflik (Perspektif Sosiologi. And Humanity, 7(9), 624—
27.

Bahrudin & Muhlas / Christian Religious Tolerance in Maintaining Peace in Tangerang Regency



Hanifiya: Jurnal Studi Agama-Agama 8, 1 (2025): 103-116 113 dari 116

Firtikasari, M., & Andiana, D. (2024). Pendidikan Multikultural. Cahaya Smart Nusantara.

Fitriani, F., Harahap, I., & Utari, T. (2020). Membangun Relasi Umat Beragama Pasca Konflik
Agama Di Tanjungbalai. Studia Sosia Religia, 3(1).

Freire, P. (2020). Pedagogy of the oppressed. In Toward a sociology of education (pp. 374-386).
Routledge.

Hanif, M. (2020). The Implementation of Tasamuh ala Ahlussunah School in Learning Islamic
Education: A Case in Ma’arif High School Purbalingga, Indonesia. International Journal of
Social Science and Religion (IJSSR), 55-68.

Hasan, M. S., & Rozaq, A. (2023). Service Learning in Building an Attitude of Religious
Moderation in Pesantren. Tafkir: Interdisciplinary Journal of Islamic Education, 4(4), 559-576.

Hasse, J. (2016). Dinamika hubungan Islam dan agama lokal di Indonesia: pengalaman Towani
Tolotang di Sulawesi Selatan. Wawasan |. Ilm. Agama Dan Sos. Budaya, 1(2), 179-186.

Herman, A. A., Nur, F, Sari, A. N., Ramadhanti, S., Indriyani, D., & Madong, S. A. (2024).
Unraveling Fanaticism, Embroidering Tolerance: Family Guidance-Based Religious
Moderation. La Tenriruwa: Jurnal Bimbingan Penyuluhan Islam, 3(2).

Hermawan, U., & Muhlas, M. (2025). Interweaving Religious Dialogue: Dynamics and Conflict
Resolution Between Islam and Judaism. Jurnal Iman Dan Spiritualitas, 5(1).

Hermawan, U., & Rahman, M. T. (2024). D Dialog Agama Perspektif U. Integritas Terbuka: Peace
and Interfaith Studies, 3(1), 31-42.

Hick, J. (1992). On Wilfred Cantwell Smith: His Place in the Study of Religion. Method & Theory
in the Study of Religion, 4(1/2), 5-20.

Hidayah, A., Rizky Fauziyah, N., & Wibowo, W. (2024). The Role Of The State In Fostering
Religious Harmony In Indonesia: A Historical Review, Challenges, And Policy Towards
Moderation. Academic Journal of Islamic Principles and Philosophy, 5(1), 1-36.
https://doi.org/10.22515/ajipp.v5i1.9181

Ibda, H., Wijanarko, A. G., Azizah, F. N., Amnillah, M., & Ro’uf, A. (2024). Islamic Moderation
in Elementary School: Strengthening the Aswaja Annadhliyah Curriculum in Preventing
Religious Radicalism. Journal of Education and Learning (EduLearn), 18(4), 1246-1253.

Junaedi, E. (2019). Inilah Moderasi Beragama Perspektif Kemenag. Harmoni, 18(2), 182-186.

Karim, A., Aldeia, A. M. S., & Muslim, A. (2021). Moderasi Beragama dalam Praktik Bobahasaan
Mongondow (Teks dan Makna Kearifan Lokal Berbagai Sikap Kebahasaan dan Lirik Lagu).
Jurnal Lektur Keagamaan, 19(1), 103-140.

Kaunda, C.]., & Ejike, C. E. (2024). Reconstructing Love for God vis-a-vis Religious Intolerance
in Nigeria through the Philosophy of Samae Spirit. International Journal of Public Theology,
18(1), 29-42.

Klar, M. O. (2015). Through the Lens of the Adam Narrative: A Re-consideration of Siirat al-
Baqara. Journal of Qur’anic Studies, 17(2), 24-46.

Kocadal, O. (2024). Learning Lessons of Truth and Reconciliation in Post-Apartheid South
Africa:’*Coming to Terms with the Past’through Peace Education? In Peace as Nonviolence:
Topics in African Peace Studies (pp. 153-163). Springer.

Kumara, D. P. (2023). Economic Development of Digital Business Technology in Indonesia.
Interkoneksi: Journal of Computer Science and Digital Business, 1(1), 30-35.

Mahmud, A. (2023). The Value of Religious Tolerance in the Interpretation of the Qur’an and
its Relevance in Learning in Higher Education. International Journal of Social Service and
Research, 3(5), 1247-1257.

Bahrudin & Muhlas / Christian Religious Tolerance in Maintaining Peace in Tangerang Regency



Hanifiya: Jurnal Studi Agama-Agama 8, 1 (2025): 103-116 114 dari 116

Mala, A., & Hunaida, W. L. (2023). Exploring the Role of Religious Moderation in Islamic
Education: A Comprehensive Analysis of Its Unifying Potential and Practical Applications.
Jurnal Pendidikan Agama Islam (Journal of Islamic Education Studies), 11(2), 173-196.

Mandela, N. (2014). Education is the most powerful weapon which you can use to change the
world. Computer, 8, 45.

Manuain, L. M. M., Thoomaszen, F. W., Sheldena, D. N., Mila, S., & Hilli, Y. (2024). Dinamika
Toleransi Beragama: Kajian Fenomenologi pada Kampus Keagamaan di Wilayah Indonesia
Tengah. Matheteuo: Religious Studies, 4(1), 30—41.

Marjani, G. 1. (2023). Overcoming Theological Dilemmas: Fostering Religious Moderation
through the Resolution of Faith and Rationality. Religious: Jurnal Studi Agama-Agama Dan
Lintas Budaya, 7(2), 115-128.

Miharja, D., & Mulyana, M. (2019). Peran FKUB Dalam Menyelesaikan Konflik Keagamaan di Jawa
Barat. Religious: Jurnal Studi Agama-Agama dan Lintas Budaya, 3 (2), 120-132.

Muchtar, R. (2009). Harmonisasi Agama dan Budaya di Indonesia. Balai Penelitian dan
Pengetahuan Agama.

Mustari, M., & Rahman, M. T. (2012). Pengantar Metode Penelitian. Laksbang Pressindo.

Mustofa, A. Z., & Syarifah, N. (2021). The Meaning of al-Hurriyyah in QS. al-Baqarah [2]: 256
and QS. al-Kahfi [18]: 29: A Magqasid Approach of Ibn “Asyur. Jurnal Ushuluddin, 29(1), 31—
44.

Muzakki, Z., & Nurdin, N. (2022). Formation of Student Character in Islamic Religious
Education. EDUKASIA: Jurnal Pendidikan Dan Pembelajaran, 3(3), 937-948.

Naik, E., Webster, J. D., DeVoss, J., Liu, J., Suriben, R., & Dixit, V. M. (2014). Regulation of
proximal T cell receptor signaling and tolerance induction by deubiquitinase Usp9X. Journal
of Experimental Medicine, 211(10), 1947-1955.

Nikodemus, N., & Endi, Y. (2023). Pandangan Gereja Katolik Terhadap Perkawinan Campur
Perspektif Amoris Laetitia Dan Hukum Kanonik. Kamaya: Jurnal Ilmu Agama, 6(3), 352-366.

Nurohman, T., & Gunawan, H. (2019). Konstruksi Identitas Nasional Pada Masyarakat
Adat:(Studi Kasus Di Kampung Naga Desa Neglasari Kecamatan Salawu Kabupaten
Tasikmalaya). Journal of Politics and Policy, 125-154.

Nutfa, M., Pulubuhu, D. A. T., & Cangara, S. (2016). Kegagalan Rekonsiliasi Masyarakat Poso
Pasca Konflik Komunal. Jurnal Analisis, 5(2), 168-74.

Pamuji, S. (2024). Interreligious Interaction in a Multicultural Society (Case Study: About
Tolerance and Harmony in Indonesia). Journal of Noesantara Islamic Studies, 1(6), 314-327.

Parekh, B., & Parekh, B. (2019). Human Rights and Moral Pluralism. Ethnocentric Political
Theory: The Pursuit of Flawed Universals, 41-58.

Piscos, J. L. (2021). Analyzing inclusivity in Pope Francis’ Fratelli Tutti (On fraternity and social
friendship) and its implications to catholic education. Bedan Research Journal, 6(1), 240-262.

Rahman, M. T. (2025). Metodologi Penelitian Agama. Prodi S2 Studi Agama-Agama UIN Sunan
Gunung Djati Bandung.

Ritonga, N., & Saleh, S. (2024). Penerapan hidden curriculum untuk meningkatkan nilai-nilai
toleransi dan kerjasama pada mata pelajaran pendidikan pancasila dan kewaraganegaraan
di sekolah menengah pertama. Jurnal EDUCATIO: Jurnal Pendidikan Indonesia, 10(1), 661-
669.

Riyanto, R. (2022). Moderasi Beragama Pada Kurikulum Pendidikan Agama Islam di Sekolah
Dasar (Madrasah). ICIE: International Conference on Islamic Education, 2, 61-78.

Bahrudin & Muhlas / Christian Religious Tolerance in Maintaining Peace in Tangerang Regency



Hanifiya: Jurnal Studi Agama-Agama 8, 1 (2025): 103-116 115 dari 116

Rizal, S. (2023). Internalisasi Nilai-Nilai Islam Nusantara Melalui Mata Pelajaran Agidah
Akhlak. Al Qodiri: Jurnal Pendidikan, Sosial Dan Keagamaan, 21(1), 49-60.

Safdar, S., Mahali, S. C.,, & Scott, C. (2023). A critical review of multiculturalism and
interculturalism as integration frameworks: The case of Canada. International Journal of
Intercultural Relations, 93, 101756.

Sakalli, O., Tlili, A., Altinay, F., Karaatmaca, C., Altinay, Z., & Dagli, G. (2021). The role of
tolerance education in diversity management: A cultural historical activity theory
perspective. Sage Open, 11(4), 21582440211060830.

Shalahuddin, H., Fadhlil, F. D., & Hidayat, M. S. (2023). Peta dan Problematika Konsep
Moderasi Beragama di Indonesia. Risalah: Jurnal Pendidikan Dan Studi Islam, 9(2), 700-710.

Silalahi, E. F. S. O., Sipahutar, N. H. C. N., & Sitompul, A. S. (2023). Implementasi Moderasi
Dan Toleransi Dalam Perspektif Kristen Di SMA Negeri 2 Balige. Innovative: Journal Of Social
Science Research, 3(3), 3193-3198.

Silalahi, U. P. C. (2023). Equality and Freedom in Educational Institutions: An Overview of
Religious Tolerance in Indonesia. Proceeding International Conference on Religion, Science and
Education, 2, 1019-1028.

Simmons, B. (2009). Civil rights in international law: Compliance with aspects of the
“international bill of rights.” Indiana Journal of Global Legal Studies, 16(2), 437-481.

Siregar, H. L., & Nurmayani, N. (2022). Analysis of Social Care Character Development in
Islamic Religious Education Courses. Randwick International of Education and Linguistics
Science Journal, 3(3), 527-536.

Suhendra, A. (2022). Konstruksi Moderasi Beragama Masyarakat Kalipasir Tangerang: Model
Kerukunan Beragama Islam dan Konghucu. Jurnal SMART (Studi Masyarakat, Religi, Dan
Tradisi), 8(1), 83-96.

Sukenti, D., & Hermawan, U. (2024). Pendidikan Moderasi Beragama: Memahami Dialog
Agama Perspektif Teori Otto Scharmer dalam Program Kelas Penggerak Gusdurian. Jurnal
Pendidikan Agama Islam Al-Tharigah, 9(2), 225-254.

Sulaiman, S., Imran, A., Hidayat, B. A., Mashuri, S., Reslawati, R., & Fakhrurrazi, F. (2022).
Moderation religion in the era society 5.0 and multicultural society: Studies based on legal,
religious, and social reviews. Linguistics and Culture Review, 6(S5), 180-193.

Supardi, S. (2014). Pendidikan multikultural dalam pembelajaran sejarah lokal. Jurnal
Pembangunan Pendidikan: Fondasi Dan Aplikasi, 2(1).

Suprijatna, J. (2008). Melestarikan Alam Indonesia. Yayasan Pustaka Obor Indonesia.

Syafitri, D. (2025). Tolerance in Social Interaction Between Muslims and Christians: A Study in
Percut Sei Tuan, Deli Serdang. Young Journal of Social Sciences and Humanities, 1(1), 13-22.

Tilaar, H. A. R. (2002). Multikulturalisme: Tantangan-tantangan global masa depan dalam
transformasi pendidikan nasional. Grasindo.

Tye, K. (2000). Basics of Christian education. Chalice Press.

Ulfa, M. (2024). Menjaga Moderasi Beragama di Era Digital: Tantangan dan Strategi
Menghadapi Teknologi. Book Chapter of Proceedings Journey-Liaison Academia and Society, 1(1),
43-63.

Wood. (1993). Peripheral tolerance to alloantigen: strategies for the future. International Journal
of Immunogenetics, 20(5), 439-449.

Yuminah, R., & Si, M. A. (2024). Moderasi beragama Dalam Bingkai Kebinekaan. Republika
Penerbit.

Bahrudin & Muhlas / Christian Religious Tolerance in Maintaining Peace in Tangerang Regency



Hanifiya: Jurnal Studi Agama-Agama 8, 1 (2025): 103-116 116 dari 116

Zakso, A., Agung, 1., Susanto, A. B., & Capnary, M. C. (2021). The effect of strengthening
character education on tolerance increasing and development of Pancasila students in
border area: Case of West Kalimantan province. Academic Journal of Interdisciplinary Studies,
10(5), 232-248.

Ziaulhaq, M. (2020). Pendekatan Sayyed Hossein Nasr dalam Kerangka Studi Agama-Agama.
In A. Muhyidin & M. T. Rahman (Eds.), Modul Sosialisasi Toleransi Beragama (1st ed., pp. 1-
97). Prodi S2 Studi Agama-Agama UIN Sunan Gunung Djati Bandung.

© 2025 by the authors. Submitted for possible open access publication under
@ @ @ the terms and conditions of the Creative Commons Attribution (CC BY
SA) license (https://creativecommons.org/licenses/by-sa/3.0/).

Bahrudin & Muhlas / Christian Religious Tolerance in Maintaining Peace in Tangerang Regency





