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ABSTRACT
This study aims to describe the values of inclusivism contained by the cultural da'wah model of Sheikh Burhanuddin Ulakan Pariaman as an alternative in caring for national pluralism. The focus of this study is to question what an inclusive da'wah model looks like and how it is implemented as well as the impact of inclusive da'wah on community culture as a solution alternative in caring for the plurality of nations that live, grow and develop from various ethnicities, religions and beliefs can coexist within the framework of the Unitary State of the Republic of Indonesia. This study focuses on examining what values are categorised as inclusivism and how to preserve them in the face of national pluralism. This study uses a literacy review study of various sources with reference to the theory of inclusivism in cultural da'wah relations. The findings of this study show that the values carried in Sheikh Burhanuddin's da'wah that are similar to the concept of inclusive da'wah include respecting cultural diversity, making culture an approach and integrating culture with religion, being tolerant and not imposing one's will, and facilitating other people's affairs. The impact of this da'wah is that the Minangkabau people get a basic reference in life which is integrated in the philosophy of adat basandi syarak, syarak basandi kitabullah, syara' mangato adat memakai. This study can be used as an alternative to glue and maintain the integrity of national life in the plurality of nations.
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ABSTRAK
Studi ini bertujuan untuk  mendeskripsikan nilai-nilai inklusivisme yang dikandung oleh model dakwah kultural Syekh Burhanuddin Ulakan Pariaman sebagai alternatif dalam merawat kemajemukan bangsa. Fokus dari studi ini adalah mempertanyakan seperti apa model dakwah inklusif dan bagaimana penerapannya  serta dampak dakwah inklusif terhadap kultur masyarakat sebagai alternatif solustif dalam merawat kemajemukan bangsa yang hidup, tumbuh dan berkembang dari berbagai suku, agama dan keyakinan dapat  hidup berdampingan dalam bingkai Negara Kesatuan Republik Indonesia. Studi ini fokus menelaah apa saja nilai-nilai yang dikategorisasikan sebagai inklusivisme  dan bagaimana melestarikannya dalam menghadapi kemajemukan bangsa. Studi ini menggunakan studi literasi review  terhadap berbagai sumber dengan mengacu kepada teori inklusivisme  dalam relasi dakwah kultural. Temuan  dari studi ini menujukkan bahwa  nilai-nilai yang diusung dalam dakwah Syekh Burhanuddin yang semakna dengan konsep dakwah inklusif antara lain menghargai keragaman budaya, menjadikan budaya sebagai pendekatan dan mengintegrasikan budaya dengan agama, toleran dan tidak memaksakan kehendak, serta memudahkan urusan orang lain. Nilai-nilai diterapkan dalam bentuk dakwah bil hikmah  Dampak dari dakwah ini  masyarakat Minangkabau mendapat acuan dasar dalam hidup  yang diintegrasikan dalam falsafah adat basandi syarak, syarak basandi kitabullah, syara’ mangato adat memakai. Studi ini  dapat dijadikan  sebagai alternatif perekat dan pemeihara keutuhan kehidupan berbangsa dalam kemajemukan bangsa.
Keyword:  Dakwah  1 ;  inklusif 2 ; kultural 3
INTRODUCTION


This study is motivated by the disharmonious situation and conditions of national life faced by the Indonesian people during and after the succession of post-election leadership that has just rolled. The disharmonised conditions can be seen in the hustle and bustle of the supporters or certain contestants, the majority of whom are Muslims, who are almost torn apart because they want to succeed and win someone of their choice. This condition also pervades almost all aspects of life including in the stretching of da'wah which has begun to favour certain parties. This condition needs to be a concern so that it does not drag on so that it will break the harmony of the nation that was knitted, built and established by its ancestors. Da'wah in the context of broadcasting Islam with its inclusivism has united the Indonesian people in seizing and defending independence in diversity.


Inclusivism is a term related to religious attitudes (Awang & Ramli, 2011) by understanding (Jalal et al., 2024) the existence of a truth that is owned by others outside themselves (Qolam, 2018). Inclusiveness is understood as an attitude and mindset or view of a person that reflects the ability to coexist, respect and accept diversity, make peace (Suhendi & Rahman, 2022), be open and able to appreciate (Nieminen, 2024)), not discriminate (Figueiredo, 2024) and be tolerant. Inclusivism is an approach that looks at religious life in a comprehensive manner (van der Hoek, 2024) and realises it moderately.


Islam as a religion of rahmatan lil'alamin has taught inclusive values with openness (Sdn, 2023), acceptance (Misbah, 2019) and mutual respect for differences (Misbah, 2019), (Andriansyah et al., 2023)
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Islam is introduced, taught, grounded or preserved through da'wah activities both fardiyah, fiiah qalilah and jamiaiyah (Kusnawan, 2020) to the people with wisdom, and mauizhah al-hasanah (Kusnawan & Machendrawaty, 2022) in a humanist manner so that people know, understand, understand, believe and practice Islamic teachings in life for the establishment of a good money life, safe, happy in the world and in the hereafter. Da'wah that can change and inspire and improve the lives of people is da'wah carried out through a humanist and inclusive approach. 

The study of inclusive Islamic da'wah by reducing the values it contains in the context of Indonesia is important because Indonesia is a pluralistic country (multi-technical and multicultural) very vulnerable to divisions and disputes between and among religious communities which will greatly determine the condition of the Indonesian nation in the future. In addition, the resolution of various life problems in Indonesia will get an effective and humanist resolution if the concepts of Inclusive Islam become the basis for activities including in helping to solve social problems in Indonesia through da'wah activities. Da'wah activities in the Indonesian context are indeed unique because they are different from da'wah movements in other parts of the world. Da'wah in Indonesia grows and develops in line with the plural and multicultural life of Indonesian society. 

The discussion of Islam and Inclusive Da'wah historically and social reality cannot be separated from various causes. The concept of inclusive Islam and inclusive da'wah is triggered by various things, including as a response to various global challenges and the growing needs of the people (Soehadha, 2021). Cultural diversity (religion, culture and ethnicity), anarchist extremist movements (Hamid, 2023), the demands of the basic teachings of Islam itself (Andriansyah et al., 2023), the historical experience of the heyday of Islam - coexistence (Khainudin & Huda, 2022)and the thoughts of scholars from religious dialogues (Wasik & Philips, 2022).

Current da'wah activities are very varied, such as da'wah harakah developed by Jamiatul Washilah, one example that prioritises dialogical aspects in addition to publishing da'wah bulletins (Rozali, n.d.)religious moderation through the cultivation of wasathiyah and tasammuh (tolerance) values in communicating da'wah teachings (Muhammad Husna Hisaba, Aep Wahyudin, 2024).

Table 1 : Relevant studies 

	No.
	Authors
	Article titlel
	Findings

	1
	Asrul Harahap(Harahap, 2019)
	Peta Dkwah Dalam Aktivitas keberagamaan (Interaksi Islam dan Budaya di Sumatera Barat)
	Sheikh Burhanuddin was instrumental in the development of Islam in Minangkabau through Thariqat Syatariah with the traditions of basapa, balimau and Tabuik.

	2. 
	Ridwan Arif(Arif, 2020)
	Sejarah islamisasi Minangkabau: studi terhadap peran sentral syekh burhanuddin ulakan (2020)
	The results of this study show that Sheikh Burhanuddin was successful in his efforts to Islamise Minangkabau because he used a Sufism approach in his da'wah, namely da'wah bi al-hikmah. This approach was implemented in his da'wah method of being tolerant of, and adopting local culture (Minangkabau customs and culture). Even further, Sheikh Burhanuddin succeeded in integrating Minang kabau customs with Islamic teachings.

	3.
	Nazirman (Nazirman et al., 2021)
	Sheikh Burhanuddin's Cultural Da'wah System in Minangkabau (2021)
	Sheikh Burhanuddin's cultural da'wah system is integrated and characterised by multi-level da'wah in a da'wah network known as the seven pillars of syattariyyah da'wah, among others: Sheikh Tuo Koto Tuo, Tuanku Qadi in Lubuk Ipuh, Angku Qadi seven Koto (Toboh Karambia), Tuanku Qadhi Koto Gadang, Ampu Sarak in Sintuak, Tuanku Qadi Toboh Gadang, and Tuanku Qadi in Pakandangan. The seven pillars are a representative reflection of cultural da'wah modelling in Minangkabau.


Data source: Articles from various sources from 2019-2023

From the article above, it is known that the discussion of cultural da'wah related to the concept of inclusiveness has been discussed as stated by Ridwan Arif that Sheikh Burhanuddin has conducted da'wah with the wisdom method by developing tolerant values, adopting local culture and integrating customs with Islamic teachings. The religion brought and well accepted by the culture of the community as stated by Asrul Harahap includes basapa, balimau and batabuik. In contrast, Nazirman sees the other side of the success of Sheikh Burhanuddin's da'wah during the Islamisation period in Minangkabau due to the existence of a fairly strong da'wah network framed and fostered by Sheikh Burhanuddin.

The discussion in the literature above has not fully reflected what are the inclusive values brought and inherited by Sheikh Burhanuddin? How does Sheikh Burhanuddin internalise and socialise the values of inclusivism in his cultural da'wah? and what social effects are obtained and felt by the community, especially to strengthen the integrity of the life of the nation and state within the framework of the Unitary State of the Republic of Indonesia. This is the novelty of this study.

RESULTS AND DISCUSSION
Inclusivism Values in the Cultural  Forms of Da'wah of Sheikh Burhanuddin

The findings on the values of inclusivism in Syakeh Burhanuddin's cultural da'wah were carried out by dukemantation study. This study begins with determining the research topic, formulating questions, collecting relevant literature, sorting and analysing by the process of reading the abstract, reading the credibility level of the source by paying attention to the appropriateness of the theme and the expertise of the author cited in national and international accredited journals then selecting high-quality articles and main books. Then proceed with organising the literature based on themes, methodology and main findings through the process of identifying data, calcifying data, interpreting data, interpreting findings and making conclusions. 

Based on the above working steps, it was found that Sheikh Burhanuddin was an important figure who spread and had a central role in the development of Islam in Minangkabau (Rahmat & Yahya, 2022) and Burhanuddin Ulakan was a Sufi (Nurhayatati Abd Rasyid, 2021) who was very influential and a student of Sheikh Abdurrauf Singkil Aceh (Novi & Hardi, 2023). Burhanuddin has succeeded in spreading Islam peacefully, soothingly and easily accepted by the Minangkabau people centred in Ulakan Padang Pariaman whose institution is known as Surau (Azra, 2017). His preaching with wisdom and mauizhah al-hasanah, namely combining syarak with adat (Arif, 2020) Islam was introduced and developed gently (Syahril, 2021) and made surau the centre of da'wah, education and customary activities (Lubis, 2022).

The forms of inclusive values used by Sheikh Burhanuddin Ulakan are reflected in the ways he introduced Islam as described above. In addition, inclusive values are introduced and instilled and preserved to this day through da'wah and educational activities and social interactions in the midst of the real life of the community (Julfi & Kosim, 2023).

Discussions about inclusivism, inclusivism, inclusive Islam and inclusive da'wah have become a topic of scientific debate among academics. The discussion is one of the antitheses to religious movements in communicating and internalising their religious teachings which tend to be radical, dogmatic and tend to impose their ideology on the people. This has received resistance, challenges and strong reactions from various parties who do not agree with movements or missions that are carried out violently, anarchist and tend to conflict with the values of human nature. Inclusiveness is a resolution to be part of a plural public life (Hamdan, 2018). 

Inclusive preaching is in line with the ideas and ideas that arise from inclusive Islam, which is interpreted as an understanding and approach to Islam that intently talks about or emphasizes inclusiveness, tolerance, interfaith dialogue, and respect for diversity in religion.  This idea arises or is motivated by various triggering factors, among others, as a response to the challenges of modernity, ideological contestation, political conditions in social reality, figures or figures and progressive thinking, interfaith dialogue and reflection of Islamic teachings themselves. 

Inclusivism is present and emerges as a response to the challenges of modernity such as the domino effect of globalisation, pluralism and social change, so the idea of inclusive Islam was born as an effort to respond and answer these challenges in an open and adaptive way. Likewise, the presence of da'wah responds to the challenges of the times with wisdom and wisdom in accordance with reality (ala bashitaran) ((Supriyanto Abdi, 2021).

Inclusivism in the aspect of ideological contestation (ideological competition) that occurs among Muslims themselves (Wawaysadhya et al., 2022). The competition that occurs is known as Islamism, conservatism, and liberalism, among others. This situation has led to the emergence of a new, more inclusive approach. Inclusive Islam tries to offer an alternative concept that is more moderate and tolerant compared to approaches that seem more exclusive and rigid (Hasan, 2023).

Inclusivism is present because the conditions of the developing social and political reality tend to lead to divisions and disputes among the nation's children (Yunus & Mukhlisin, 2020). The experience of living in a nation and state (politics) that requires coexistence with other religious communities (Mukhibat et al., 2023) has encouraged the emergence of more inclusive thinking, the experience of living in a society (Indonesia) that is very diverse ethnically and religiously has inspired the emergence of ideas about inclusive Islam (Mukhibat et al., 2023).

Inclusivism emerged due to the influence of progressive figures and thoughts from Muslim intellectuals (Nasution et al., 2024). Their presence is very decisive and plays a very important role, especially in developing and disseminating ideas and ideas about inclusive Islam (Arifai, 2024) by emphasising the interpretation of religious texts by taking into account the social and cultural context, also known as the social contextualisation of people's lives (Setiyani, 2024).

Inclusivism is present due to the occurrence of muzakarah or dialogue between religions (Setiyani, 2024). Through various forums ranging from local, regional, national and international periodical forums that inspire the growth of inclusive Islam. Because the essence of dialogue actually requires mutual understanding, understanding and mutual respect (Setiyani, 2024).

Inclusivism in Islam has become a basic teaching as Islam carries a mission of peace, safety and welfare known as Rahmatan lil'alamin (Sopandi & Taofan, 2019). This idea emphasises compassion (Sari & Dozan, 2021), mutual respect (Iskandar et al., 2022), protection and mutual welfare (Ariyani & Nugraheni, 2024) on the basis of social justice (Sukmawati & Arifudin, 2024) in accordance with the values of humanism as social beings on earth (Kalsum et al., 2024)
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Thus it can be understood that inclusive Islam emerges as an answer to the need to face the reality of an increasingly complex and diverse world, as well as to promote peace, tolerance and respect between people and for Indonesia as an embryo for the emergence of religious moderation. Here are some historical arguments for the emergence of the concept of inclusivism in religious life. First, the emergence of the Movement in the midst of a society that is anti-diversity, suspicion, fear and hatred and rejects differences and diversity (Sahin, 2018). The presence of inclusive Islam provides space in reflecting the practice of religious teachings that are open, respect diversity and sow compassion (rahmatan lil'alamin). The presence of inclusive Islam as an anti-thesis to Islam pobia, anarchism, radicalism that reflects Islam as a religion that is contrary to the values of mercy and safety. 


Indonesia is a unique nation that lives in cultural and ethnic diversity and is united in the realm of unity within the Unitary State of the Republic of Indonesia. The spread of Islam in the archipelago introduced and spread Islam that is rahmatan to the people without getting significant resistance from the culture and traditions where it grew and developed. Islam was accepted and coexisted with local wisdom peacefully. One of the reasons is because its presence has brought inclusive values through its cultural da'wah activities that are moderate and suitable for Indonesian society(Nur Syam, 2020).

Inclusivism is an understanding of one's religiosity towards the truth of other religions outside the religion that one adheres to and unites among various individuals (Macé, n.d.) tolerant and respectful of pluralism (Atmaja, 2020), open and promoting human rights (Zhussipbek et al., 2020)) moderate, (Majid et al., 2022), (Wu et al., 2023), living in peace (harmony) (Nurhakim, 2023) and mercy (Iskandar et al., 2022). Inclusiveness in religion including in da'wah activities is inseparable from pluralistic accommodation to the hegemony of life influenced by tradition (Tanvir Anjum, 2024). 


Inclusive da'wah is an activity of inviting (Oemar, 1979), calling (Sheikh Ali Mahfuzh (1952 in (Nazirman, 2018), calling, changing and improving the living conditions of mankind to the way of Allah (din al-Islam) through oral, written and real work (al-Hal) with wisdom and mauizhah al-hasanah with a humanistic approach so that humans know, understand, understand, believe and practice and preserve and maintain the values of Islamic teachings in their lives for safety, welfare and happiness of life in the world and in the hereafter. 
The humanistic referred to in inclusive da'wah is a term that encapsulates human values (human-friendly-rahmatan lil`alamin) (Iskandar et al., 2022) such as not imposing idioms, 2022) such as not imposing ideology, being open (Hakim, 2019), (Dhikrul Hakim, 2019), tolerance (Wathoni, 2023), respecting diversity, developing an attitude of justice (Rohim, 2024) and dialogue (Kusnawan & Machendrawaty, 2022) and providing opportunities for others to make choices and life paths through a process of awareness (Sony Eko Adisaputro, 2020), (Karimullah et al., 2023) in improving themselves towards God's path and guidance for safety and happiness in life in accordance with the rules and will of Allah SWT. These values that lead to harmony are an inseparable part of the principles and approaches of the spreaders and preachers in spreading Islam in the archipelago, especially those carried out by Sufi preachers. One of the figures studied in this article is Syakeh Burhanuddin Ulakan.


Syakeh Burhanuddin Ulakan is one of the disseminators of Islam in Minangkabau who has a lineage and scientific pedigree of preaching to Syakeh Abdul Raa'uf Singkili in Aceh. The style of preaching the Cultural approach has made his preaching memorable and influential to this day even though in terms of time Syelh Burhanuddin has been more than three centuries dead. 

Sheikh Burhanuddin Ulakan's cultural da'wah model (Nazirman et al., 2021) is highly qualified with inclusivism values that are effective and have been maintained to this day. At least the values that are promoted, taught and preserved and have been tested are able to glue the diversity of people in Minangkabau. The inclusive values that are still crystallising today are tolerance, respect for different opinions and ways of life, not imposing one's will, avoiding disputes, not being easily provoked and blaming.

Application of inclusivism in da'wah activities


Inclusivism in the sense of being open and respecting culture during the period of Islamisation was carried out by Sheikh Burhanuddin (Arif, 2020). Sheikh Burhanuddin Ulalan in cultural da'wah which is loaded with inclusive values conveys teachings with wisdom and mauizhah al-hasanah to the Minangkabau people. One example of protecting food from undesirable things - mixing food with those who wish from substances, as well as from the process. Malamang is one of the wise ways carried out by Sheikh Burhanuddin (Yusutria, 2020). Malamang is a typical Minangkabau heritage in preserving food in Minangkabau which grew up in Ulakan Pariaman.(Yusutria, 2020).


The development of da'wah in Minangkabau was carried out by Sheikh Burhanuddin by making the surau a centre for da'wah and education and developing Sufistic approach through tariqah Syatariah and writing manuscripts and collaborating or integrating religious and traditional values (Qolam, 2018a). The packaging of da'wah bi al-hikmah by Sheikh Burhanuddin is inclusive - tolerant of local culture and able to combine the two as an approach (Arif, 2020). This is the embryo of adat basandi syarak' sayarak basandi kitabullah, syarak mangato adaik mamakai (Darwis & Muslim, 2024).


Da'wah activities with inclusive values were carried out by Sheikh Burhanuddin through shalawat dulang as a medium for da'wah ((Latif et al., 2023), (Rahmat & Yahya, 2022). Da'wah activities are centred in surau-surau itself has a meaning that is musytarak first surau is a Hindu / Buddhist place of worship which during the time of Sheikh Burhanuddin the name was used or transformed into a place of Islamic religious activity (Syauqi, 2023). Secondly, in Islamic literature, the surau, the place of residence for Sheikh Burhanuddin, functioned as a multi-functional place such as a place of worship, prayer, education and meeting place (Julfi & Kosim, 2023). Hence, if you search for mosque buildings (surau-surau) in Padang Pariaman, you will find specifics that characterise the characteristics of surau followers of Sheikh Burhanuddin who provide special rooms for traditional deliberations as found in Ulakan, Koto Tujuh Padang Pariaman and in other areas.  


The application of Sheikh Burhanuddin's inclusive da'wah in Minangkabau da'wah in the archipelago such as openness to local culture which is reflected in the form of tolerance (Arif, 2020) and the culture brought by Sheikh Burhanuddin, peace-dakwah is introduced and carried out by building harmony (Nazirman et al., 2021), (Darwis & Muslim, 2024) and prioritising aspects of simplicity in life (Yakub, 2019). Respecting diversity (Aziz, 2021) - which is the character of da'wah and has become a culture for the Minangkabau people. Da'wah is carried out on the basis of trust in cadres and networks as stated in the following interview session:

Angku H. Islamil Tuanku Kuning (71 years old), former angku kali of Lubuk Pandan in his Surau, said that we have traditionally followed and preserved the da'wah values instilled by Sheikh Burhanuddin. Here, religious activities are carried out by labay who is assisted by tuangku and katik. In bernagari life, the position of the labay is under the leadership of adat. Each surau has one labay and one ninik mamak. Da'wah activities are carried out by labay and tuangku in each surau kaum.  Therefore, it is not surprising that in Lubuk Pandan there are 24 surau kaum in accordance with the number of tribes. Tuangku kuning also confirmed that with the da'wah system of Sheikh Burhanuddin developed by the Labay under the supervision of the customary leader, the children of the kemenakan in this kenagarian were preserved and protected from various violations such as theft and moral violations. 

The above statement shows that trust in the labai and the tuangku in the surau can provide freedom and confidence for Sheikh Burhanuddin's assistants in carrying out his inclusive da'wah mission so that with this power the community feels protected and morality can be maintained. 

Impact of inclusive da'wah on Minangkabau culture


Religion and culture in Minangkabau are well integrated (Aziz, 2021). The presence of Sheikh Burhanuddin with his cultural preaching has contributed to building and laying the moral foundation for the integration of adat basandi sayarak and syarak basandi kitabullah as outlined in the Bukit Marapalam Agreement (Darwis & Muslim, 2024). Sheikh Burhanuddin has passed on values that are integrative and the unity of adat with syarak and incarnate in the culture of daily life of the community. Until now, the community still maintains the tradition of basapa and maulid as a form of integration of religion and culture and its influence has also reached the city of Medan (Bakar, 2023). Basapa is one of the traditions in Minangkabau that attracts the attention of local and international communities. Basapa is not only a pilgrimage that has become a tradition but also this activity is full of transidental values with God (Hidayat, 2023). Basapa is one of the traditions of remembering the services of Minangkabau Islamic fighters: Sheikh Burhanuddin by his followers in the form of pilgrimage and other activities (Muharrara & Satie, 2024).


In addition to baspa (pilgrimage and silaturrahmi), the culture that is maintained by the Minangkabau people to this day is the malamang culture. Malamang is one of the methods or solutions of Sheikh Burhanuddin's da'wah to maintain the halalness and sanctity of substances consumed by the community when Islamisation was still contaminated with the food processing methods of people who had not embraced Islam (unable to distinguish between hadas, najis, halal and haram). Malamang is one way that is safe and does not cause complications to local people because it is considered a new thing and attracts their attention to try cooking food / sipuluik rice in reeds. Buluh is Indonesian for bamboo or gutter. The food is very savoury, delicious and appetising. Until now, every month of the Prophet Muhammad's birthday (Rabiulawwal) the people of Padang Pariaman cook lamang (malamang) in each house which is brought and served during the maulid activities held in the suaru-surau of their people. The malamang tradition developed into a culture in the event and manjalang mituo.


And the impact of inclusive values on the da'wah of Sheikh Burhanuddin Ulakan or similar to him for the Minangkabau people of West Sumatra is very significant, especially in addressing radicalism (Novi & Hardi, 2023), strengthening the Islamic identity of the community, (Ridha et al., 2022)

ADDIN CSL_CITATION {"citationItems":[{"id":"ITEM-1","itemData":{"abstract":"Perkawinan merupakan hukum alam yang harus terjadi dan dilakukan oleh setiap manusia tanpa terkecuali, termasuk bagi masyarakat di Suku Baduy. Bagi suku baduy yang …","author":[{"dropping-particle":"","family":"Muslikhah","given":"Khusnul","non-dropping-particle":"","parse-names":false,"suffix":""},{"dropping-particle":"","family":"Kurniawan","given":"Naufal","non-dropping-particle":"","parse-names":false,"suffix":""}],"container-title":"Jurnal Pengabdian Masyarakat Dan Penelitian Thawalib","id":"ITEM-1","issue":"1","issued":{"date-parts":[["2022"]]},"page":"21-28","title":"Implementasi Konsep dan Praktik Filatropi Islam di Indonesia","type":"article-journal","volume":"1"},"uris":["http://www.mendeley.com/documents/?uuid=e9e52828-706c-4f68-b260-ae8b4c24e8a9"]}],"mendeley":{"formattedCitation":"(Muslikhah & Kurniawan, 2022)","plainTextFormattedCitation":"(Muslikhah & Kurniawan, 2022)","previouslyFormattedCitation":"(Muslikhah & Kurniawan, 2022)"},"properties":{"noteIndex":0},"schema":"https://github.com/citation-style-language/schema/raw/master/csl-citation.json"}(Muslikhah & Kurniawan, 2022)), providing strengthening of knowledge and basic concepts of Islam including tawhid, worship, sharia, tasauf morals and so on. Then the da'wah model packaged by Sheikh Burhanuddin Ulakan can minimise various obstacles, obstacles and threats to the progress of Islam in Minagkabau. In addition, inclusive-based cultural da'wah is a pattern or model that can be referred to and moderated in accordance with the challenges of the times. Only by respecting, recognising the existence of others and being wise to local wisdom becomes a strong adhesive for the integrity of the nation.


Sheikh Burhanuddin's inclusive da'wah provides many benefits for the community, among others, as a determinant of direction in making decisions, as a means of developing knowledge, a means of empowering the community, arousing the passion of mahabbah, preserving the cultural values of adat basandi syarak, syarak basandi kitabullah. It is said to be the determinant of policy direction because Sheikh Burhanuddin has inherited the values of deliberation to make a decision. Every decision must be in accordance with the instructions and made based on religious principles. This is very helpful for the community in making decisions based on syarak. 


The effects or benefits obtained by the community as a way of developing knowledge, especially religious knowledge because according to Sheikh Burhanuddin, science is important for understanding Islam and it is a starting point or an important step in understanding religion. These sciences include fiqh, hadith, tafsir and so on. 
The great effect felt by the Minangkabau community is that the inclusivism contained in Sheikh Burhanuddin's preaching which combines syarak with adat becomes a unifying and distinctive feature of the Minangkabau community with its slogan adat basandi syarak syarak basandi kitabullah. 

Inclusive spirit in bonding the plurality of the nation


The Indonesian nation is destined to be a unique nation living in a diversity of religions, beliefs and cultures, also known as multicultural. This uniqueness is inseparable from the efforts of the founders and fighters of the nation and religion (da'wah figures), especially Sheikh Burhanuddin Ulakan in finding a middle way (washatiyyah) that can unite the diversity of cultures, ethnicities and beliefs so that they can coexist; mutually shouldering responsibilities and respecting diversity and differences in a necessity. This is where values need to be constructed and crystallised in the life of the nation in diversity (plural). 


Islam realises that humans as social beings are created in diversity that must be discerned. This diversity is so that humans interact, communicate and work together (lita'arafu) to get to know each other among human beings from various tribes, nations and ethnicities and this is the fitrah of human creation. (Qs. Al-Hujurat: 13). So that they know each other, understand and interact in the frame of ukhuwwah (brotherhood) insaniyah. Because ukhuwaah-brotherhood is divided into several popular types including ukhuwwah Islamiyah, wathaniyah and basyariyyah. The key word to maintain this brotherhood is to know each other, understand, accept, appreciate, respect and protect in carrying out life activities. Therefore, the values of tolerance, respect, and honour become the glue of human relations. If this relationship is good, then challenges from outside will be difficult to defeat the sense of togetherness on behalf of the nation and state as a logical consequence of the internalisation of Islamic values that are preached inclusively in accordance with the vision of Islam rahmatan lil'alamin.

CLOSING

The cultural da'wah of Sheikh Burhanuddin Ulakan Padang Pariaman has become a model of da'wah that still exists and is relevant and needs to be considered as one of the solutions in dealing with the diversity or plurality of the nation. Because the values inherited are friendly, tolerant and respectful of cultural diversity, and educate as the acceptance of da'wah during the period of Islamisation which is considered not to occur conflict, conflict and dispute and rejection of the culture and beliefs of a plural society. Islam was introduced in humanist ways, respecting, tolerating and coexisting and utilising culture as an approach. Islam is preached through wisdom and mauizhah al-hasanah with various methods and approaches such as nagari children's games, using terms that are often used by the people (lisanu al-qaumih) and wise in addressing differences. The community gets enough social effects from this da'wah such as the survival of the surau education system, the tradition of living with students still survives and as a sense of appreciation for Sheikh Burhanuddin every Safar month his followers preserve the basapa tradition.

This study has only found a limited amount of knowledge and inclusive values in the cultural da'wah of Sheikh Burhanuddin Ulakan obtained from literature studies and these findings will be more useful if followed up with a study of action or action in institutionalising the values of inclusivism in the da'wah community as an effort to maintain and preserve and maintain the integrity of the nation in diversity. 
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