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 The purpose of this research is to do a description-analysis of the 
elements of the word insha talabi in Surah Yusuf. This research 
uses qualitative methods through library research. This research 
was conducted by examining the distribution of selected verses in 
Surah Yusuf, which had not been studied before. In addition, it 
explores how the dynamics of interpretation in these selected 
verses and their relation to the content of the elements of the word 
insha talabi. The results and discussion of this study found that 
there are 28 verses about amr, 5 verses about nahi, 12 about 
istifham, 2 verses about tamanni, and 18 verses about nida. The 
study of these verses, among other things, is expected to reach the 
esoteric elements in each verse wisely and in accordance with 
objective scientific provisions so that the beauty of the style of Al-
Qur'an as a whole in Surah Yusuf which is one of the best stories 
in the Al-Quran can be understood properly. Therefore, it is 
important to conduct this study and continue to explore its 
interpretation so that the compassion and wisdom of Yusuf's story 
can become a strong value in this life in various aspects. 
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1. INTRODUCTION 

The science of Balaghah is the science that applies meaning to words according to their destination to 
arrive at ease of communication between mutakallim and mukhattab (Qalasyi, 1995, p. 5). Balaghah science 
has three objects of study namely ma'ani, bayan and badi' sciences. In the discussion of ma'ani science, 
there is one interesting discussion, namely kalam insha talabi. Kalam insha talabi is a kalam that wants a 
claim. Kalam like this can be amr (order), nahi (prohibition), istifham (question word), tamanni (hope) and 
nida (call word) (Najiah, 2019, p. 511). In the discussion of each type of kalam insha talabi above, there are 
certain meanings besides the true meaning or meaning. This is also continuous with the selection of Surah 
Yusuf as a material object. Because Surah Yusuf is included in Ahsanul Qashashi or, at best, the story which 
contains the journey of the Prophet Yusuf's life, which contains many lessons so that it can lead the reader 
towards a strong heart belief in Allah (Khairu, 2015, p. 155). 

This type of research focuses on data and information with various kinds of literature assistance 
contained in the library, such as books, books, documents and so on (Kartini, 1996). Siti Najiah and Penny 
R Espati Yurisa have previously conducted similar studies. However, it only reaches the classification of 
Kalam Insha Talabi in Surah Yusuf. So it is different from this writing which reaches the stage of esoteric 
elements (Bazith, 2021). 
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2. RESULTS AND DISCUSSION 
Kalam insha comes from the word ansha'a which means to compose, start or build. In terms, it is لاام 

بذكلاو قدصلا لمتحی  (something that cannot be judged as right or wrong). Kalam insha is divided into 2 namely 
talabi and ghairu talabi. Insha talabi's words are لِصاحلا لِیصحت ِعانتملا بِلطلا تَقو لِصاح رَیغ اًبولطم يعِدتسَی ام 

انھاھ رِظنلابُ دوصقملا وھو  (Kalam who wants demands that have not materialized when the Kalam is spoken). 
While the insha ghairu talabi kalam is the opposite. There are 5 types of Kalam, insha talabi, namely amr 
(command), nahyi (prohibition), istifham (question word), tamanni (hope) and nida (call word) (Nasif & Dkk, 
2004, p. 41). 

In Yusuf's letter, some verses contain the word insha talabi. Among them are the words Amr/command 
in 28 verses, nahi/prohibition in 5 verses, istifham/questions in 12 verses, tamanni (hope) in 2 verses and 
nida/calls in 18 verses. However, for the efficiency of verse analysis, this research will be focused on 
representatives of each type of kalam, insha talabi, which are in Surah Yusuf (Ibnu Katsir, 2007). 

• Amr (Command) 
Among the verses in Surah Yusuf that contain amr, several are selected verse alone as a simplistic form in 

its decomposition. In language, al-amr means ordered. Equivalent meaning with the addition of text construction 
(ziyadah al-bina') and change shigat asla (tatawwur al-wazn) creates other meanings such as deliberation, agree, 
affair, sign, request, heart, and congress (Widodo, 2007).  The form of amarin can be the original form is added 
with an additional alif letter before the original word (wazn, fi'il madhi), i'rab jazm, in the form of inflection, such as 

رصنا ,مق ,أرقا  . Besides that there is also in the form fi'il mudhari which begins with lam amr and generally begins 
with the letters fa' or wawu, such as , عدیلف ,رظنیلف . بتكیلف   

Amr means instructions or orders from higher to lower. However, some experts say that there is no going 
from superiors to subordinates, including terms in the context of amr. Amr contains a demand that must be done 
and sometimes uses words that mean majaz (connotative) (M. F. Mubarok & Barkia, 2021).  Jumhur scholars said 
that amr and its relation to the establishment of law in the text of the text imply obligation. Hence the rule emerges: 

بوجولل رملاا ىف لصلاا  
"the origin (existence of) the command is (indicates) the obligation (to do it)"   

However, the meaning of amr in the text does not always mean obligatory. It is necessary to appropriate 
indicators of a term (al-lafzh) in the text so that it is understood must (Zulaiha, 2017). This is in accordance with 
the rule that then appears: 

ةنیرقب لاا هریغ ىلع لدت لاو بوجولل رملاا ىف لصلاا  
"The origin (existence of) orders is (indicates) the obligation (to do), and not shows other 

Here will be two verses in Yusup's letter are n indicator” .unless there is a certai contexts 
y i.e. amartalabipresented as samples, which contain elements of the word insha  

َّنھِیۡلَعَ جۡرُخۡٱ تِلَاقَوَ.....  َّلاإِٓ اَذھَٰ نۡإِ ارًشَبَ اَذھَٰ امَ Eَِِّ شَحَٰ نَلُۡقوَ َّنھُیَدِیَۡأ نَعَّۡطقَوَ ُۥھنَرۡبَكَۡأٓ ُۥھنَیَۡأرَ اَّملَفَ ۖ
  ٣١ مٞیرِكَ كٞلَمَ

In this verse, there is amr جرخا  which has the infinitive form اجورخ . Al-Iji commented on the verse that when 
God's grace to Joseph with his good looks, made the situation after Yusuf came out through the crowd of 
para, the woman who was cutting the fruits was shocked instantly. This happened after Joseph followed the 
order to leave given to him. Indeed the conditions in amr "isti'la" raises differences of opinion among scholars. 
The majority of followers of Imam al-Maturidi, ar-Razi, al-Amidi from Asy'ariyah, and Abul Hasan from 
Mu'tazilah have required it. However, on the other hand, Imam Ash'ari himself, as well as Shafi'iyyah 
scholars, do not require "isti'la" on amr. 

ّدصِّلٱ اھَُّیَأ فُُسوُی َلُبنُۢسِ عبۡسَوَ فٞاجَعِ عٌبۡسَ َّنھُُلُكأَۡی نٖامَسِ تٖرََٰقَبِ عبۡسَ يفِ اَنتِفَۡأ قُیِ ّلَعَّل تٖسَٰبِاَی رَخَُأوَ رٖضۡخُ تٍٰ  يِٓ
  ٤٦ نَومَُلعَۡی مۡھَُّلَعَل سِاَّنلٱ ىَلإِ عُجِرَۡأ

In this verse, there is amr, namely the word انتفا , which is translated as "deliver to we". In the context of amr, 
it actually relates to the dynamics of interpretation above the whole verse. Amr can have an essential meaning, 
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namely an order, or its form connotation in the form of "imtihan" or testing. The people at that time asked Yusuf 
about the implied dream because it really wanted to test their wisdom and fame Yusuf's understanding of the 
science of dream interpretation (Mukti, 2019). 

 
• Nahyi (Prohibition) 

Linguistically it means the contradiction of amr (command). In another way, yes also means the end 
(petal) on the camel's nose, the end of the meeting tributary, or also means the process of conveying 
something and plugging it in (Ummi Kalsum Hasibuan et al., 2020). The nature of nahyi is a request for order 
to leave a job (and the like) by saying a word to someone who (his position) is below him (A. Z. Mubarok, 
2005). The context of the nahy is yang General means prohibiting something from being done, creating 
meaning vary when integrated into other substances. In that case nahy can mean tanziyyah (consolation), 
threats, and prayers. As the word Allah in Qs. Ali Imran verse 8. 

ًةمَحۡرَ كَنُدَّل نمِ اَنَل بۡھَوَ اَنَتیَۡدھَ ذۡإَِ دعَۡب اَنَبوُلُق غۡزُِت لاَ اَنَّبرَ   ٨ بُاَّھوَلۡٱ تَنَأ كََّنإِ ۚ
Besides that, it also means al-irsyad (shows) as the word of Allah in Qs. Al-Maidah verse 101 

َی ُ jَّٱ اَفعَ مُۡكَلَ دبُۡت نُاءَرُۡقلۡٱ لَُّزَنُی نَیحِ اھَنۡعَْ اوُلe سَۡت نإِوَ مُۡكؤُۡسَت مُۡكَلَ دبُۡت نإِ ءَٓاَیشَۡأ نۡعَْ اوُلe سَۡت لاَْ اوُنمَاءَ نَیذَِّلٱ اھَُّیَأٰٓ
  ١٠١ مٞیلِحَ رٌوُفغَُ jَّٱوَ اۗھَنۡعَ

Or nahy in the context of describing an outcome that will occur over the consequences in a law of causality, 
as stated in His word Qs. Ali Imran 169 

َتوَٰمَۡأ jَِّٱ لِیبِسَ يفِْ اوُلتُِق نَیذَِّلٱ َّنَبسَحَۡت لاَوَ ّبرََ دنعِ ءٌٓاَیحَۡأ لَۡب اۚۢ   ١٦٩ نَوُقزَرُۡی مۡھِِ
nahy also has the context of tahqir (humiliating) and taqlil (reducing/dwarming) as a determination of despair. 
It can be seen as an example in Qs. At-Tahrim verse 7 

َی   ٧ نَوُلمَعَۡت مُۡتنُك امَ نَوۡزَجُۡت امََّنإِ مَۖوَۡیلۡٱْ اورُذَِتعَۡت لاَْ اورَُفكَ نَیذَِّلٱ اھَُّیَأٰٓ
The following is a sample of the verses in Yusuf's letter that contain nahy. 

َی لَاَق   ٥ نٞیبُِّم وُّٞدعَ نِسَٰنلإِۡلِ نَطَٰیَّۡشلٱ َّنإِ اًۖدیۡكَ كََلْ اوُدیكَِیَف كَتِوَخۡإِ ىَٰٓلعَ كَاَیءۡرُ صۡصُقَۡت لاَ َّيَنُبٰ
The sentence صصقت لا  contains the context of 'ala al-'aqibah which explains the consequences of a causal 

situation that exists at a given moment. The verse describes the subject how Yusuf and his father Ya'kub 
responded and dictated Yusuf's dream (Ali, 2007). Yusuf believes that his dream is a good sign. Another from him, 
Jacob believes that this dream is a bad omen. The father remembers when 

Creature wants to prostrate to another creature (regardless of the context of the prostration) then it will have 
bad consequences like the expulsion of Adam & Hawa from heaven after there the command of prostration from 
Allah to Satan to prostrate to Adam 

ءلابلا ةراشا قولخملل قولخملا دوجس  
 ٦٠ نِوُبرَقَۡت لاَوَ يدِنعِ مُۡكَل لَیۡكَ لاََف ۦھِبِ ينِوُتأَۡت مَّۡل نِإَف

َی لَاَقوَ  .... ةَٖۖقرَِّفَتُّم بٖوَٰبَۡأ نۡمِْ اوُلخُدۡٱوَ دٖحِوَٰ بٖاَب نۢمِْ اوُلخُدَۡت لاَ َّينَِبٰ
This is an example or sampling regarding the elements of amr and nahy in Yusuf's letter (‘Ajibah., 2002, p. 
573). 
 

• Istifham (Question Mark) 

 ئشب ملعلا بلط
Question knowledge about something. 

The following is an example of applying internal istifham QS. Yusuf : 71 

 نَوُدقِفَْت اَذاَّم مھِیَْلعَ ا۟وُلَبقَْأوَ ا۟وُلاَق
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“They cried, coming toward them: What is it ye have lost?" 

This verse is a genuine istifham because when Yusuf put his valuables into his brother's storage, then 
someone said what did you steal? Then Joseph's brothers said نَوُدقِفَْت اَذاَّم  or what items did you lose? 

Then after the verse comes idhofi or questions that come out of the original meaning of QS Yusuf: 89 
(Hasyimi, 1960).  

 نَوُلھِجَٰ مُْتنَأ ذْإِ ھِیخَِأوَ فَُسوُیبِ مُتلَْعَف اَّم مُتمْلِعَ لْھَ لَاَق
“He said: Know ye what ye did unto Joseph and his brother in your ignorance?". 

The verse contains the function of istifham li taqrir (affirmation). This verse contains the affirmation of the 
speaker namely Yusuf (Hafid, 2015). After seeing the hard work of his brothers, Yusuf also rebuked them: do you 
remember what you have done to Yusuf in the form of beatings, traded, humiliating and so on and what you did to 
his siblings by humiliating and harassing him you also separated him by his brother, when you do not know how 
bad the result of that actions (Jaes & Abdul Rahim, 2016). 

Then istighfar also contains the function lil inkar (rebuttal or denial). For example QS. Yusuf: 107 

 نَورُُعشَْی لاَ مُْھوًَ ةَتغَْبُ ةعَاَّسلٱ مُھَُیتِْأَت وَْأ Pَِّٱ بِاَذعَ نْمٌِّ ةَیشِغَٰ مْھَُیتِْأَت نَأ ا۟وُٓنمَِأَفَأ
“Deem they themselves secure from the coming on them of a pall of Allah’s punishment, or the coming of the 
Hour suddenly while they are unaware?” 

This verse contains a sentence asking the polytheists who feel safe from the coming of Al Ghasiyah, namely 
one of the punishments that will drown them or the sudden doomsday when they do not feel when it is coming. 

• Tamanni (Hope) 

 ناسنلاا ىلا ربخلا نم لوقنملا اوعدا يدانا ،بانم بئان فرحب لابقلإا بلط
Mutakallim demands for someone to face him. Nida uses lafazh which replaces unadi and nad'u. So that the 

composition was moved from kalam kabari to kalam insha’i (Hasyimi, 1960). 

Tamanni or hope contained in Yusuf's letter is only an ideological meaning or something that comes out of 
its original meaning. For example QS. Yusuf: 24 

ّبرَ نَھَٰرُْب اءََّر نَأ لآَوَْل اھَبِ َّمھَوَۖ  ۦھِبِ تَّْمھَ دَْقَلوَ َذكَۚ  ۦھِِ  اَندِاَبعِ نْمِ ُۥھَّنإِۚ  ءَٓاشَحَْفلْٱوَ ءَوُّٓسلٱُ ھنْعَ فَرِصَْنلِ كَلِٰ
 نَیصَِلخْمُلْٱ

“She verily desired him, and he would have desired her if it had not been that he saw the argument of his 
Lord. Thus it was, that We might ward off from him evil and lewdness. Lo! he was of Our chosen slaves.” 

The content in this verse is not only tamanni but also has the meaning of ta'jiz or weakens. The speaker in 
this verse is Allah SWT, and the speaker is the Prophet Muhammad (Zulaiha et al., 2023). But the Prophet Yusuf 
saw more of the sign of the majesty of his Lord which turned away the evil and abomination of the Prophet Yusuf 
(Mukti, 2019). This can be done because the Prophet Yusuf was the chosen servant. 

• Nida (Call Word) 
 ھلوصح عقوتی لاو ىری لا  يذلا بوبحملا ئشلا بلط

Demanding something you like that will not be possible. The word manifests and this can be caused by the 
impossibility of something expected or the lack of effort in achieving something (Hasyimi, 1960). 

The following is an example of applying nida :  

Nida, which means Takhsis (special). An example is QS. Yusuf:4 

َی ھِیبَِلأِ فُُسوُی لَاَق ذْإِ ّنإِ تَِبَأٰٓ  نَیدِجِسَٰ ىلِ مْھُُتیَْأرَ رَمََقلْٱوَ سَمَّْشلٱوَ اًبكَوْكَ رَشَعََ دحََأ تُیَْأرَ ىِ
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“When Joseph said unto his father: O my father! Lo! I saw in a dream eleven planets and the sun and the 
moon, I saw them prostrating themselves unto me.” 

The content of this verse mentions the speaker, namely the Prophet Joseph to his father or the Prophet 
Jacob. The diction ِھِیبَِلأ  shows the specialization of loved ones.  

Nida which means Nudbah (wailing). The example is QS Yusuf: 11 

َی ا۟وُلاَق َنَل ُۥھَل اَّنإِوَ فَُسوُی ىَٰلعَ اَّنمَْ۫أَت لاَ كََل امَ اَناَبَأٰٓ  نَوحُصِٰ
“They said: O our father! Why wilt thou not trust us with Joseph, when lo! we are good friends to him?” 

The speakers in this verse are the brothers of the Prophet Joseph, who questioned his father's distrust of 
them. Even though they wanted good for Prophet Joseph, this point was made after they had an evil plan against 
Prophet Joseph. 

Nida which means amazed (glorify). The example is QS. Yusuf. 2 43 

ّنإِ كُلِمَلْٱ لَاَقوَ َلُبنُۢس عَبْسَوَ فٌاجَعِ عٌبْسَ َّنھُُلُكْأَی نٍامَسِ تٍرََٰقَب عَبْسَ ىٰرََأ ىِٓ  ۖ  تٍسَٰبِاَی رَخَُأوَ رٍضْخُ تٍٰ
َی َیءْرُ ىفِ ىنِوُتفَْأُ لأَمَلْٱ اھَُّیَأٰٓ  نَورُُبعَْت اَیءُّْرللِ مُْتنُك نإِ ىَٰ

“And the king said: Lo! I saw in a dream seven fat kine which seven lean were eating, and seven green ears 
of corn and other (seven) dry. O notables! Expound for me my vision, if ye can interpret dreams (Muhammad 
& Suardi, 2018)." 

The content in this verse is in the words of King َی ُ لأَمَلْٱ اھَُّیَأٰٓ  which means prominent people from his people. 
This shows the meaning that the King glorifies or respects these people. 

 
3. CONCLUSIONS 

Yusuf's letter contains elements of balaghah from kalam insha balaghi which cover almost the entirety. 
Starting from Amar, Nahy, Istifham, Nida, and Tamanni. The elements of the insha kalam add to the description 
and isti'bar (taking ibrah) of the story of Yusuf which is contained in it, which is more beautiful and systematic. This 
has an impact on the implementation of life values that is more focused and touches every aspect. With this 
research, it is certainly hoped that it will continue regarding research on how the insha kalam in Yusuf's letter has 
significance for the interpretation of the letter called fih ahsan al-qasas. 
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