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ARTICLE INFO ABSTRACT
Keywords: The purpose of this research is to do a description-analysis of the
elements of the word insha talabi in Surah Yusuf. This research
Balaghah; uses qualitative methods through library research. This research
Istifham; was conducted by examining the distribution of selected verses in
Kalam Insha; Surah Yusuf, which had not been studied before. In addition, it
Surah Yusuf. explores how the dynamics of interpretation in these selected
verses and their relation to the content of the elements of the word
Article history: insha talabi. The results and discussion of this study found that

_ there are 28 verses about amr, 5 verses about nahi, 12 about
Received 2024-12-20 istifham, 2 verses about tamanni, and 18 verses about nida. The
Revised 2024-12-23 study of these verses, among other things, is expected to reach the
Accepted 2024-12-28 esoteric elements in each verse wisely and in accordance with

objective scientific provisions so that the beauty of the style of Al-
Qur'an as a whole in Surah Yusuf which is one of the best stories
in the Al-Quran can be understood properly. Therefore, it is
important to conduct this study and continue to explore its
interpretation so that the compassion and wisdom of Yusuf's story
can become a strong value in this life in various aspects.

This is an open access article under the CC BY-SA license.
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1. INTRODUCTION

The science of Balaghah is the science that applies meaning to words according to their destination to
arrive at ease of communication between mutakallim and mukhattab (Qalasyi, 1995, p. 5). Balaghah science
has three objects of study namely ma‘ani, bayan and badi' sciences. In the discussion of ma‘ani science,
there is one interesting discussion, namely kalam insha talabi. Kalam insha talabi is a kalam that wants a
claim. Kalam like this can be amr (order), nahi (prohibition), istifham (question word), tamanni (hope) and
nida (call word) (Najiah, 2019, p. 511). In the discussion of each type of kalam insha talabi above, there are
certain meanings besides the true meaning or meaning. This is also continuous with the selection of Surah
Yusuf as a material object. Because Surah Yusuf is included in Ahsanul Qashashi or, at best, the story which
contains the journey of the Prophet Yusuf's life, which contains many lessons so that it can lead the reader
towards a strong heart belief in Allah (Khairu, 2015, p. 155).

This type of research focuses on data and information with various kinds of literature assistance
contained in the library, such as books, books, documents and so on (Kartini, 1996). Siti Najiah and Penny
R Espati Yurisa have previously conducted similar studies. However, it only reaches the classification of
Kalam Insha Talabi in Surah Yusuf. So it is different from this writing which reaches the stage of esoteric
elements (Bazith, 2021).
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2. RESULTS AND DISCUSSION

Kalam insha comes from the word ansha'a which means to compose, start or build. In terms, it is Y
<Xl Baall Jaisy (something that cannot be judged as right or wrong). Kalam insha is divided into 2 namely
talabi and ghairu talabi. Insha talabi's words are dwalall Juass glieY allall & 5 Juals 502 Gsllas ooving L
Liala Hlaills 3 saiall 54 5 (Kalam who wants demands that have not materialized when the Kalam is spoken).
While the insha ghairu talabi kalam is the opposite. There are 5 types of Kalam, insha talabi, namely amr
(command), nahyi (prohibition), istifham (question word), tamanni (hope) and nida (call word) (Nasif & Dkk,
2004, p. 41).

In Yusuf's letter, some verses contain the word insha talabi. Among them are the words Amr/command
in 28 verses, nahi/prohibition in 5 verses, istifham/questions in 12 verses, tamanni (hope) in 2 verses and
nida/calls in 18 verses. However, for the efficiency of verse analysis, this research will be focused on
representatives of each type of kalam, insha talabi, which are in Surah Yusuf (Ibnu Katsir, 2007).

e Amr (Command)

Among the verses in Surah Yusuf that contain amr, several are selected verse alone as a simplistic form in
its decomposition. In language, al-amr means ordered. Equivalent meaning with the addition of text construction
(ziyadah al-bina') and change shigat asla (tatawwur al-wazn) creates other meanings such as deliberation, agree,
affair, sign, request, heart, and congress (Widodo, 2007). The form of amarin can be the original form is added
with an additional alif letter before the original word (wazn, fi'il madhi), i'rab jazm, in the form of inflection, such as
il &8 1 3 Besides that there is also in the form fi'il mudhari which begins with lam amr and generally begins
with the letters fa' or wawu, such as , g8, lauls, (<l

Amr means instructions or orders from higher to lower. However, some experts say that there is no going
from superiors to subordinates, including terms in the context of amr. Amr contains a demand that must be done
and sometimes uses words that mean majaz (connotative) (M. F. Mubarok & Barkia, 2021). Jumhur scholars said
that amr and its relation to the establishment of law in the text of the text imply obligation. Hence the rule emerges:

G sl e 8 daV)
"the origin (existence of) the command is (indicates) the obligation (to do it)"

However, the meaning of amr in the text does not always mean obligatory. It is necessary to appropriate
indicators of a term (al-lafzh) in the text so that it is understood must (Zulaiha, 2017). This is in accordance with
the rule that then appears:

Ay Yo e e Ju Yy sl jeYl b Juall

The origin (existence of) orders is (indicates) the obligation (to do), and not shows other"
contexts unless there is a certain indicator” . Here will be two verses in Yusup's letter are
presented as samples, which contain elements of the word insha talabiy i.e. amar

@

V) Taa &) 155 1 L gaa B ol (alads \”’*\Jme.u@_.xg AT el

In this verse, there is amr z _a! which has the infinitive form s s_. Al-lji commented on the verse that when
God's grace to Joseph with his good looks, made the situation after Yusuf came out through the crowd of
para, the woman who was cutting the fruits was shocked instantly. This happened after Joseph followed the
order to leave given to him. Indeed the conditions in amr "isti'la" raises differences of opinion among scholars.
The majority of followers of Imam al-Maturidi, ar-Razi, al-Amidi from Asy'ariyah, and Abul Hasan from
Mu'tazilah have required it. However, on the other hand, Imam Ash'ari himself, as well as Shafiiyyah
scholars, do not require "isti'la" on amr.

edmbﬁ\}}a;uhu@uju\;ceuuésbumu)ﬂ@uuﬁuﬂ “ﬁaﬂ\.éj”
£ UJ&?@’JU‘LA‘J\QAJ‘

In this verse, there is amr, namely the word L, which is translated as "deliver to we". In the context of amr,
it actually relates to the dynamics of interpretation above the whole verse. Amr can have an essential meaning,
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namely an order, or its form connotation in the form of "imtihan" or testing. The people at that time asked Yusuf
about the implied dream because it really wanted to test their wisdom and fame Yusuf's understanding of the
science of dream interpretation (Mukti, 2019).

o Nahyi (Prohibition)

Linguistically it means the contradiction of amr (command). In another way, yes also means the end
(petal) on the camel's nose, the end of the meeting tributary, or also means the process of conveying
something and plugging it in (Ummi Kalsum Hasibuan et al., 2020). The nature of nahyi is a request for order
to leave a job (and the like) by saying a word to someone who (his position) is below him (A. Z. Mubarok,
2005). The context of the nahy is yang General means prohibiting something from being done, creating
meaning vary when integrated into other substances. In that case nahy can mean tanziyyah (consolation),
threats, and prayers. As the word Allah in Qs. Ali Imran verse 8.

/\L_al.&,}l\;u\d.a\:u&)d.du.e\_dm}hu&A\A:u\.u;h&).u‘)f\.u)

Besides that, it also means al-irsyad (shows) as the word of Allah in Qs. Al-Maidah verse 101

Af e &0 & Hlendl 955 ¢ L@_m\jmu\j?s*“?sxﬁuumu;\jmy\y\;wm@u
Yo e.d;))sc‘m\}l.@_n:

Or nahy in the context of describing an outcome that will occur over the consequences in a law of causality,
as stated in His word Qs. Ali Imran 169

118 5A5% a6 e $UAT B Tsal AT s 3 T oill s 5

nahy also has the context of tahqir (humiliating) and taglil (reducing/dwarming) as a determination of despair.
It can be seen as an example in Qs. At-Tahrim verse 7

Y Gslad 2K L (358 W) F5al 1503888 ¥ 1558 Cudll gl
The following is a sample of the verses in Yusuf's letter that contain nahy.
o (b e WJJUBLJ\U\ TR Gl A8 dli5d) e @iz Galali ¥ 230 6

The sentence =i ¥ contains the context of 'ala al-'agibah which explains the consequences of a causal
situation that exists at a given moment. The verse describes the subject how Yusuf and his father Ya'kub
responded and dictated Yusuf's dream (Ali, 2007). Yusuf believes that his dream is a good sign. Another from him,
Jacob believes that this dream is a bad omen. The father remembers when

Creature wants to prostrate to another creature (regardless of the context of the prostration) then it will have
bad consequences like the expulsion of Adam & Hawa from heaven after there the command of prostration from
Allah to Satan to prostrate to Adam

el 3 HLE) (3 slaall (3 glaall 2 ga
T 058 Y e 1K N ay 46 A s
LR g e AT n i G 1835 Y 50 0065

This is an example or sampling regarding the elements of amr and nahy in Yusuf's letter (‘Ajibah., 2002, p.
573).

o Istifham (Question Mark)
Question knowledge about something.

The following is an example of applying internal istitham QS. Yusuf : 71

G508 M agile 1175 150
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“They cried, coming toward them: What is it ye have lost?"

This verse is a genuine istifham because when Yusuf put his valuables into his brother's storage, then
someone said what did you steal? Then Joseph's brothers said & s 13 or what items did you lose?

Then after the verse comes idhofi or questions that come out of the original meaning of QS Yusuf: 89
(Hasyimi, 1960).

Slen 21 Y apaly cil gy i i ke b 08
“He said: Know ye what ye did unto Joseph and his brother in your ignorance?".

The verse contains the function of istifham li taqrir (affirmation). This verse contains the affirmation of the
speaker namely Yusuf (Hafid, 2015). After seeing the hard work of his brothers, Yusuf also rebuked them: do you
remember what you have done to Yusuf in the form of beatings, traded, humiliating and so on and what you did to
his siblings by humiliating and harassing him you also separated him by his brother, when you do not know how
bad the result of that actions (Jaes & Abdul Rahim, 2016).

Then istighfar also contains the function lil inkar (rebuttal or denial). For example QS. Yusuf: 107
Grsiacin ¥ 2hp adis deldl el 5l A0 e e s 2l o 154

“‘Deem they themselves secure from the coming on them of a pall of Allah’s punishment, or the coming of the
Hour suddenly while they are unaware?”

This verse contains a sentence asking the polytheists who feel safe from the coming of Al Ghasiyah, namely
one of the punishments that will drown them or the sudden doomsday when they do not feel when it is coming.

e  Tamanni (Hope)
O A ) e J gsiall | gl U elia L (o ya Juayl s

Mutakallim demands for someone to face him. Nida uses lafazh which replaces unadi and nad'u. So that the
composition was moved from kalam kabari to kalam insha'’i (Hasyimi, 1960).

Tamanni or hope contained in Yusuf's letter is only an ideological meaning or something that comes out of
its original meaning. For example QS. Yusuf: 24

Galie b 43 % slaadlly 5 30 2 ca,tall AR =uy 3h % 165 of V3l e 2055 b Al
’.“/ S‘i x“

“She verily desired him, and he would have desired her if it had not been that he saw the argument of his
Lord. Thus it was, that We might ward off from him evil and lewdness. Lo! he was of Our chosen slaves.”

The content in this verse is not only tamanni but also has the meaning of ta'jiz or weakens. The speaker in
this verse is Allah SWT, and the speaker is the Prophet Muhammad (Zulaiha et al., 2023). But the Prophet Yusuf
saw more of the sign of the majesty of his Lord which turned away the evil and abomination of the Prophet Yusuf
(Mukti, 2019). This can be done because the Prophet Yusuf was the chosen servant.

e Nida (Call Word) .
Apos Bt Voo n Y A padl 23l Gl

Demanding something you like that will not be possible. The word manifests and this can be caused by the
impossibility of something expected or the lack of effort in achieving something (Hasyimi, 1960).

The following is an example of applying nida :

Nida, which means Takhsis (special). An example is QS. Yusuf:4

Caate I 2815 Sl (el WK e sl &l ) iV Gl B Y
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“When Joseph said unto his father: O my father! Lo! | saw in a dream eleven planets and the sun and the
moon, | saw them prostrating themselves unto me.”

The content of this verse mentions the speaker, namely the Prophet Joseph to his father or the Prophet
Jacob. The diction 44¥ shows the specialization of loved ones.

Nida which means Nudbah (wailing). The example is QS Yusuf: 11
Gl A G5 il gh e Bl Y el a1
“They said: O our father! Why wilt thou not trust us with Joseph, when lo! we are good friends to him?”

The speakers in this verse are the brothers of the Prophet Joseph, who questioned his father's distrust of
them. Even though they wanted good for Prophet Joseph, this point was made after they had an evil plan against
Prophet Joseph.

Nida which means amazed (glorify). The example is QS. Yusuf. 2 43
ity DAl il bl i Cilse g i e 0 g 1 ) Al 065
T sSom f-o BAY oRE Lo s . X SO )
Os83 0 DU 258 ) (8 ) (S (8l Sl Loy
“And the king said: Lo! | saw in a dream seven fat kine which seven lean were eating, and seven green ears

of corn and other (seven) dry. O notables! Expound for me my vision, if ye can interpret dreams (Muhammad
& Suardi, 2018)."

The content in this verse is in the words of King Sall 1@ which means prominent people from his people.
This shows the meaning that the King glorifies or respects these people.

3. CONCLUSIONS

Yusuf's letter contains elements of balaghah from kalam insha balaghi which cover almost the entirety.
Starting from Amar, Nahy, Istifham, Nida, and Tamanni. The elements of the insha kalam add to the description
and isti'bar (taking ibrah) of the story of Yusuf which is contained in it, which is more beautiful and systematic. This
has an impact on the implementation of life values that is more focused and touches every aspect. With this
research, it is certainly hoped that it will continue regarding research on how the insha kalam in Yusuf's letter has
significance for the interpretation of the letter called fih ahsan al-qasas.
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